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Abstract: 

One of the most important discussions of the Qur’ānic Sciences is 

the Categorical and the Allegorical in the Qur’ān. The foundations 

for implementation of this science on the verses of the Qur’ān 

are found in the Qur’ān itself. That is why the polymaths of the 

Qur’ānic Sciences made them and their relatives the topic of 

discussion in their writings. The exegetes, while interpreting 

those verses which specify the Categorical and the Allegorical in 

the Qur’ān, also elaborated the differences between both the 

terms. Moreover, they explicated the term “Mutashābih” 

according to their specific area of interest due to wide ranging 

interpretation of this term. Imām Qurṭubī is also one of those 

interpreters who discuss even the minute aspects of the verses 

with respect to the Qur’ānic Sciences. In this article, the 

inferences of Imām Qurṭubī in the Categorical and the Allegorical 

verses have been elaborated. 

Key Words: Qur’ānic Sciences, Tafsir, Imām Qurṭubī, Categorical, 

Allegorical.         

Meaning of the Categorical (Muḥkam) 

The word “Muḥkam” is the Passive Participle Noun ( اسم مفعىل) of ( حکمأ  ) 

having root letters (ح ک م). It is described by various lexicologists .The 

Scholars of Al-Muʻjam al-Wasīṭ described the following meanings:  

 ;which means Accurate ”المخْلَن  “ .1

م   .2
َ
حْك
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The Muḥkam in the Qur‟ān: The manifest of which has neither any doubt in 

it nor requires any interpretation as explained in verse:  

ابِهَاثٌ  ﴾ 2                                 
َ

دش س  م 
َ
خ

 
كِخَابِ وَأ

ْ
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نَّ أ مَاثٌ ه 

َ
حْك اثٌ م  ًَ  ﴿ مِىْه  آ

ʻAllāmah Jubrān Masʻūd mentioned the following meanings:  

 ;which means Accurate (Accurate Text) ”المخْلَن  )الکلام محکم(“ .1

2.   “ م الظاهس الىاضح : الري لا ًحخ لمن اللسآن الكسٍ اج إلى جأوٍ ”  

(The Categorical in the Qur‟ān is the manifest, the clear and which does 

not require any interpretation).  

 (Firmly established having no fault in it)  ”مخين ، لا خلل فُه“ .3
3

 

Meaning of the Allegorical (Mutashābih):  

The word “Mutashābih” is the Passive Participle Noun ( اسم مفعىل) of ( شبہ ) 

having root letters (ش ب ہ) and its various meanings have been 

comprehensively described by Imām Rāghib in the following words:  

    Zunaira Qureshi: M.Phil Scholar, Department of Arabic & Islamic  

    Studies, GC University Lahore 

   Dr.Muhammad Farooq Haider: Associate Professor, Department of  

   Arabic & Islamic Studies, GC University Lahore 

 

  

 



      Al Qalam, December 2019,Vol 24,Issue :2               The Categorical and the Allegorical Verses in the  Qur’ān 

2 

 

  1.  
: حلیلخھا فی المماثلت من حھت الکیفیت“   4 بِیہ  بَہ  والشَّ بٛہ  والشَّ  The real meaning is)  ”الشَّ

the resemblance according to the nature of condition) 

2.   
5
: ھي لا یخميز احد الشیئين من الآخس لما بیىھما من الدشابہ“  

 
بٛھَت  The resemblance of) ”الشُّ

two things to an extent that they cannot be distinguished from one 

another). For instance, the following verse denotes the above stated 

meaning: 
6
 They will be given things in resemblance“ ﴿  ؕوَاتُىُۡا بهِٖ هُتشََابهِاً  ﴾ 

(in the same form but different in taste)”     

3.  7  “ ظ، او من حیث المعاویالمدشابہ من اللسآن: ما اشکل جفسيرہ لمدشابھت لغيرہ؛ اما من حیث اللف ” 

(The Allegorical in the Qur‟ān are those verses the interpretation of 

which is quite difficult due to great resemblance in wording or meaning). 

Imām Rāghib states that according to Jurists:  
8
كال الفلہاء: ما لا یبنیء ظاھسہ عن “  

 Jurists said: Those verses the apparent meaning of which does not ”مسادہ

connote their real meaning are Allegorical.   

Moreover, Imām Rāghib declares three types of the Allegorical in the 

Qur‟ān: 

 ”المدشابھت فی الجملت ثلاثت اضسب: مدشابہ من حہت اللفظ فلط، والمدشابہ من حہت المعاوی              

 فلط و مدشابہ من حھخھما“   9                                                                                          

There are three types of the Allegorical:  

1) Due to Wording  2) Due to Meaning  3) Due to both Wording and 

Meaning 

Muḥkam and Mutashābih According To Imām Qurṭubī: 

 The elucidation of these terminologies by Imām Qurṭubī
10

 has been 

undergone while interpreting the following verse: 

ا الذَِّينَ فِِ قُلوُبهِِمْ زَيغٌْ فَيَتَّبِعُونَ مَا هُوَ الذَِّي أنَزَْلَ عَليَْكَ الكِْتَابَ مِنْهُ آياَتٌ مُحْكَمَاتٌ هُنَّ أمُُّ الكِْ  تَابِ وَأخَُرُ مُتَشَابِهَاتٌ فَأمََّ
اسِخُونَ فِِ  ُ وَالرَّ ٌٌُّّ تشََابهََ مِنْهُ ابتِْغَاءَ الفِْتْنَةِ وَابتِْغَاءَ تأَوِْيلهِِ وَمَا يعَْلمَُ تأَوِْيلهَُ إلَِّّ الّلَّ ولوُنَ آمَنَّا بهُِِ  ُُ مِنْ عِنْدِ رَبنَِّا وَمَا   العِْلمِْ يَ

كَّرُ إلَِّّ أوُلوُ الْْلَبَْابِ                                                           11  يذََّ
“It is He Who has sent down to you (Muhammad صلى الله عليه وسلم) the Book (This 

Qur‟ān). In it are verses that are entirely clear, they are the foundations of 

the Book and others not entirely clear. So as for those in whose hearts there 

is a deviation (from the truth) they follow that which is not entirely clear 

thereof, seeking al-Fitnah (polytheism and trials), and seeking for its hidden 

meanings, but none knows its hidden meanings save Allah. And those who 

are firmly grounded on knowledge say: We believe in it; the whole of it 

(clear and unclear verses) are from our Lord. And none receive admonition 

except men of understanding” 

Explication through Stances of Scholars:  

Imām Qurṭubī states that there are conflicting opinions of the scholars in 

interpreting the above mentioned verse. Hence, he presents the stances of 

several Companions (زض ی اللہ حعالی عنہم), Successors and Scholars to make these 

terms clearer in the minds of the readers. He also provides remarks over 

them; wherever he wants to add on or show disagreement. The detail of the 

opinions quoted by him is mentioned as under: 



      Al Qalam, December 2019,Vol 24,Issue :2               The Categorical and the Allegorical Verses in the  Qur’ān 

3 

 

  1) The assertion of Ḥaḍrat Jābir b. „Abdullah (زض ی اللہ حعالی عىہ), which has been 

followed by Shaʻabī, Sufyān Thaurī and some other scholars, is stated 

below:  

 Muḥkam: 
 The) ”المحکماث من آي اللسآن ما عسف جاویلہ، و فھم معىاہ و جفسير“ 12

Categorical in the Qur‟ān is that for which connotation, meaning and 

interpretation is known).  

 Mutashābih: 

 ”والمدشابہ ما لم یکن لاحد الی علمہ سبیل، مما اسخاثس اللہ بعلمہ دون خللہ﵀ كال بعضھم: و ذالک مثل         

عت فی اوائل السّىز “  13        
ّ
                                                         وكذ كیام السّاعت، و خسوج یاحىج ماحىج والدّحال و  عیس ی، و جحى الحسوف الملط

The Allegorical is that for which there is no way to find it out. It is among 

those which have been restricted by Allāh to His knowledge only and not the 

mankind. Some scholars said: The example of this is the time of the Day of 

Resurrection, the emergence of Gog and Magog, Dajjāl and „Īsa (علیہ السّلام), 

and likewise the Disjoint letters (Ḥurūf al-Maqṭaʻāt) in the start of several 

Chapters of the Qur‟ān. 

Imām Qurṭubī comments that the aforementioned statement about the 

Allegorical is optimum and supports it by the following tradition of the 

Prophet (صلى الله عليه وسلم): 
اءََ“   14

َ
مِ مَا ش

ْ
هُ بِعِل

ْ
زَ مِن

َ
ث
ْ
أ
َ
اسْت

َ
 ف

َ
زْآن

ُ
ق

ْ
ا ال

َ
زَلَ هَذ

ْ
ه
َ
ى أ

َ
عَال

َ
هَ ت

َّ
 ”إِنَّ الل

Indeed the Exalted Allāh has revealed the Qur‟ān; hence He took the 

knowledge of what He wanted. 

2) Abū „Uthmān said that Muḥkam is Sūrah al-Fātihah without which the 

prayer (Ṣalāt) is not valid. 
15

 

3) Muḥammad b. Faḍl opined that Muḥkam means Sūrah al-Ikhlās as it 

contains nothing but the Unity of Allāh. 
16

 

4) Imām Qurṭubī does not mention the names of some scholars who have 

the following opinion: 

 Muḥkam: All the Qur‟ān is Muḥkam 
17

 and they evidence it by the verse:  
18

 a Book, the verses whereof are perfected (in (This is)“   ﴿ كِتٰبٌ احُۡكِمَتۡ اٰيٰـتُه   ﴾ 

every sphere of knowledge)”  

 Mutashābih: Some of the scholars believe that all of the Qur‟ān is 

Mutashābih and they evidence it by the verse: 
19

 

  ﴾   َِثَان تَشَابِهًا مَّ لَ احَۡسَنَ الحَۡدِيثِۡ كِتٰبًا مُّ ُ نزََّ  Allah has sent down the Best“ ﴿ الّلّٰ

Statement, a Book (Qur‟ān), its parts resembling each other (in goodness 

and truth (and) oft-repeated”  

Criticism of Imām Qurṭubī: He negates the above stated view of some 

scholars and explains the veracity behind these verses.  

The verse ﴾   كِتٰبٌ احُۡكِمَتۡ اٰيٰـتُه ﴿ denotes that the verses of the Qur‟ān are 

categorical and truthful in their composition and depiction; they are perfect 

in their certitude from Allāh Almighty. Whereas; ﴾ تَشَابِهًا  denotes that ﴿ كِتٰبًا مُّ

some verses of the Qur‟ān are similar to the others and serve to be witness 

on one another.  
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  5) Ḥaḍrat Ibn „Abbās (رض ی اللہ تعالی عنہ) said: The Categorical in the Qur‟ān is 

the three verses of Sūrah al-Anʻām. He recited from verse 151-3 and further 

mentioned 23
rd

 verse of Sūrah Banī Isrā‟īl. 
20

 

About the verses indicated by Ibn „Abbās (  Imām Qurṭubī ,( حعالی عىہزض ی اللہ

quotes the view of Ibn Aṭiyah that they are the examples of Categorical in 

the Qur‟ān. 
21

 

6) Another View of Ḥaḍrat Ibn „Abbās (رض ی اللہ تعالی عنہ) about the 

Categorical and the Allegorical in the Qur‟ān is as follows:  

 Muḥkam: The Categorical Verses are the Abrogator verses; the verses 

describing the injunctions about the Permissions and Prohibitions; their 

Requisites; those which are believed and are acted upon. 

 Mutashābih: The Allegorical Verses are the Abrogated verses, the 

Advanced and the Retarded in the Qur‟ān, the Similitudes and Oaths of the 

Qur‟ān, those which are to be believed only and not to be acted upon. 
22

 

7)      Ḥaḍrat Ibn Mas„ūd (رض ی اللہ تعالی عنہ) said: 

 Muḥkam: The Categorical Verses are the Abrogator verses. 

 Mutashābih: The Allegorical Verses are the Abrogated verses. This view 

has also been buoyed by Ḥaḍrat Qatādah, Ḍaḥḥāk and Rabī‟. 
23

 

8)      Muḥammad b. Jaʻfar b. Zubayr asserted:  

 Muḥkam: The Categorical Verses are those in which Allāh the 

Almighty‟s will is declared, the affirmation of the protection of mankind, 

ways to get rid of the quarrels and the abortive; the verses would be 

considered in the very meaning as were revealed and they cannot be 

altered. 

 Mutashābih: The Allegorical Verses are those of which various 

meanings can be interpreted and can be deflected. These are the verses by 

which Allāh tests the mankind. This view has been supported by Ḥaḍrat 

Mujāhid and Ibn Isḥāq. 

Imām Qurṭubī alludes the remarks of Ibn Aṭiyah about the view of Ibn Jaʻfar 

that his view is the best about this verse. 
24

 

9) Abū Jaʻfar Naḥḥās said: The finest saying about the Categorical and the 

Allegorical is that; 

 Muḥkam: The Categorical Verses are independent and do not rely upon 

anything for their interpretation. e.g. 
25

 ,He begets not“  ﴿ وَلمَۡ يَكُنۡ لهَّ   كُفُوًا احََدٌ   ﴾ 

nor was He begotten”  

 Mutashābih: The Allegorical Verses are those which are dependent on 

other verses for their interpretation. e.g. For commentary of 
26

 

  ﴾  نوُۡبَ جَمِيۡعًا َ يَغۡفِرُ الذُّ  an exegete has to consider the other verses too ,﴿ انَِّ الّلّٰ

like: 
27

ارٌ لمَِّنۡ تاَبَ وَاٰمَنَ وَعَمٌَِّ صَالحًِـا ثمَُّ اهۡتَدٰى ﴾  ۡ لـَغَفَّ  And verily, I am indeed“ ﴿ وَانِِّ

forgiving to him who repents, believes (in my Oneness and associates none 

in worship with Me) and does righteous good deeds, and then remains 

constant in doing them, (till his death).”  And 
28
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    ﴾     ُلَّ يَغۡفِرُ انَۡ يُّشۡرَكَ بِهٖ وَيغَۡفِرُ مَا دوُۡنَ ذٰلكَِ لمَِنۡ يَّشَآء َ  Verily, Allah forgives not that“ ﴿ انَِّ الّلّٰ

partners should be set up with Him (in worship), but He forgives except 

that (anything else) to whom He wills”                                        

Imām Qurṭubī asserts that the view of Abū Jaʻfar Naḥḥās elaborates the 

stance adopted by Ibn Aṭiyah that the Muḥkam is the Passive Participle Noun 

 ,from Aḥkam. Al-Aḥkam means al-Itqān i.e. Precise. Undoubtedly (اسم مفعىل )

the word which has evident meaning has no vagueness in it; it is obvious in 

clarifying the meaning and composition of its individual letters. He further 

mentions that when there is ambiguity between one of the two matters, it 

becomes vague and distorted. 
29

 

10) Ibn Khuwayz Mindād opined that there are many reasons of Allegory, 

one of which is associated with the injunction. The scholars dissent in the 

verse which abrogates and the one which is abrogated. He exemplifies: 

Ḥaḍrat „Alī and Ḥaḍrat Ibn „Abbās (زض ی اللہ حعالی عنہم) had a conflicting opinion 

about the waiting period of that pregnant woman whose husband dies. They 

assert that the injunction of four months and ten days waiting period has not 

been abrogated. On the other hand, Ḥaḍrat „Umar, Zayd b. Thābit and Ibn 

Masʻūd (زض ی اللہ حعالی عنہم) proclaim that her waiting period is till the declaration 

of her pregnancy and that Sūrah al-Ṭalāq has abrogated the injunction of four 

months and ten days waiting period.  
30

 

The same type contradiction is found in the traditions of the Prophet (صلى الله عليه وسلم); 

but the incongruity found in Analogy is Allegorical. To recite a verse by 

variant readings is not Allegorical. Sometimes a noun is concise and 

contingent and requires its interpretation; as the incumbent is only that 

portion which is already included in the verse. The two readings are like the 

two verses and it is mandatory to act upon the obligation which has been 

made compulsory. e.g.
31

 has been ﴿ ارَۡجُلكَُم ﴾ The word .﴿ وَامۡسَحُوۡ ا بِرُءُوۡسِكُمۡ وَارَۡجُلكَُمۡ  ﴾ 

read with both Fath and Kasrah on the letter Lām which changes the 

injunction of the verse with the change in reading. 
32

 

The People chasing After the Allegorical in the Qur’ān: Imām Qurṭubī 

mentions the corollary of those people who run after the Allegorical in the 

Book of Allāh; as it has been clearly mentioned by the Almighty Allāh that 

they seek commotion and spread turmoil. He mentions a narration of Ṣaḥīḥ 

Muslim which has also been quoted by Imām Bukhārī in these words:  

بِي
َ
رِيُّ ، عَنْ ابْنِ أ

َ
سْت

ُّ
صٍِد  بْن  إِبْسَاهُِمَ الد ًَ ىَا 

َ
ث  ، حَدَّ

َ
مَت

َ
هِ بْن  مَسْل

َّ
ىَا عَبْد  الل

َ
ث د    ”حَدَّ حَمَّ لَاسِمِ بْنِ م 

ْ
 ، عَنْ ال

َ
ت

َ
ك ُْ لَ   م 

َ
لا

َ
   ج

   
َّ
هِ وَسَل ُْ ه  عَلَ

َّ
ى الل

َّ
هِ صَل

َّ
ىل  الل كِخَابَ زَس 

ْ
كَ ال ُْ صَلَ عَلَ

ْ
ه
َ
رِي أ

َّ
ىَ ال  ه 

َ
ت ًَ ْ

ذْ :  مَ هَرِهِ الآ
َ
ال

َ
ه  عَنْهَا ، ك

َّ
يَ الل  زَض ِ

َ
ت

َ
   عَنْ عَائِش

وٍِلِهِ 
ْ
أ
َ
اءَ ج

َ
فِخْىَتِ وَابْخِغ

ْ
اءَ ال

َ
ابَهَ مِىْه  ابْخِغ

َ
ش

َ
ىنَ مَا ح بِع 

َّ
د َُ غٌ فَ ىبِهِمْ شََْ

 
ل
 
رًِنَ فِي ك

َّ
ا ال مَّ

َ
أ
َ
م   ف

َ
عْل ٌَ ىنَ وَمَا 

 
اسِخ ه  وَالسَّ

َّ
 الل

َّ
ه  إِلا

َ
وٍِل

ْ
أ
َ
ج

بَابِ 
ْ
ل
َ ْ
ى الْ

 
ول

 
 أ

َّ
س  إِلا

َّ
ك

َّ
ر ًَ ىَا وَمَا  لٌّ مِنْ عِىْدِ زَبِّ

 
ا بِهِ ك ىنَ آمَىَّ

 
ىل ل  ًَ مِ 

ْ
عِل

ْ
ابَهَ   فِي ال

َ
ش

َ
ىنَ مَا ح بِع 

َّ
د ًَ رًِنَ 

َّ
ذِ ال ًْ ا زَأَ

َ
ئِذ

َ
بَابِ  ف

ْ
ل
َ
الْ

الَ  7سىزة آل عمسان آًت 
َ
ذْ : ك

َ
ال

َ
مَ  ، ك

َّ
هِ وَسَل ُْ ه  عَلَ

َّ
ى الل

َّ
هِ صَل

َّ
ىل  الل رًِنَ  زَس 

َّ
ئِكِ ال

َ
ول

 
أ
َ
م مِىْه  ف وه  ز 

َ
احْر

َ
ه  ف

َّ
ی الل  33سَمَّ

 “Narrated 'Ā‟ishah (زض ی اللہ حعالی عنہا) Allah's Messenger (صلى الله عليه وسلم) recited the 

Verse: 3:7 and then said, "If you see those who follow thereof that is not 

entirely clear, then they are those whom Allah has named [as having 

deviation (from the truth)], so beware of them” 
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  He mentioned another narration from Abū Ghālib describing the severe 

punishment for those who favoured chaos and following what is not clear in 

the Qur‟ān. This narration has been reported by Imām Tirmidhī in these 

words: 

الِبٍ، قال: رأي أب 
َ
بِي غ

َ
، عَنْ أ

َ
مَت

َ
ادُ بْنُ سَل ا وَكِيعٌ عَنْ ربيع بن صُبَيْحٍ وَحَمَّ

َ
ن
َ
ث زَيْبٍ، حَدَّ

ُ
بُى ك

َ
ا أ

َ
ن
َ
ث ى أمامت حَدَّ

يْرُ منصىبت على درج مسجد دِمََ«2َ»رؤوسا 
َ
مَاءِ خ دِيمِ السَّ

َ
 أ

َ
حْت

َ
ى ت

َ
ل
ْ
ت
َ
زُّ ق

َ
ارِ ش

َّ
بُ الن

َ
، كِلَ

َ
مَامَت

ُ
بُى أ

َ
الَ أ

َ
ق

َ
قَ، ف

ْ
ش

مَامََ
ُ
بِي أ

َ
 لِِ

ُ
ت

ْ
ل
ُ
يَتِ، ق

ْ
ى آخِزِ الْ

َ
سْىَدُّ وُحُىهٌ إِل

َ
بْيَضُّ وُحُىهٌ وَت

َ
 يَىْمَ ت

َ
زَأ

َ
مَّ ق

ُ
ىهُ، ث

ُ
ل
َ
ت
َ
ى مَنْ ق

َ
ل
ْ
ت
َ
هُ مِنْ رَسُىلِ ق

َ
 سَمِعْت

َ
ت

ْ
ه
َ
: أ

َ
ت

َ
َ
وْ أ

َ
ا أ

ً
ث

َ
لَ

َ
وْ ث

َ
يْنِ أ

َ
ت وْ مَزَّ

َ
 أ

ً
ة  مَزَّ

َّ
سْمَعْهُ إِلَّ

َ
مْ أ

َ
ىْ ل

َ
الَ: ل

َ
مَ؟: ق

َّ
يْهِ وَسَل

َ
هُ عَل

َّ
ى الل

َّ
هِ صَل

َّ
ی عَدَّ سَبْعًا -رْبَعًاالل مَا  -حَتَّ

 حَسَنٌَ
ٌ

ا حَدِيث
َ
الَ: هَذ

َ
مَّ ق

ُ
مُىهُ، ث

ُ
ك

ُ
ت
ْ
ث زٌ،  حَدَّ ه  حَصَوَّ لَال  اسْم   ً الِب   

َ
ى غ ب 

َ
ه         وَأ بَاهِلِيُّ اسْم 

ْ
 ال

َ
مَامَت

 
ى أ ب 

َ
دَيُّ بْن         وَأ ص 

  
َ
ت

َ
د  بَاهِل ِ

ُّ ىَ سَ نَ وَه 
َ

35 ﵀ 34  عَجْلا
 

“Abū Ghālib said: "Abū „Ummāmah saw heads of the Khawārijī) hanging 

on the streets of Damascus. He said: 'The dogs of the Fire and the worst 

dead people under the canopy of the heavens. The best dead men are those 

whom these have killed.' He then recited: On the Day when some faces will 

become white and some faces will become black until the end of the Ayah. 

I said to Abū „Ummāmah: 'Did you hear it from the Messenger of Allah?' 

He said: 'If I had not heard it but one time, or two times, or three times, or 

four times - until he reached seven - I would not have narrated it to you." 

(Hasan) [Abū 'Esa said:] This Hadith is Ḥassan. Abū Ghālib's name is said 

to be Ḥazawwar. Abū „Ummāmah Al-Bahl-i's name is ṢudaI b. 'Ajlān, and 

he was a chief of Bāhilah.” 

Imām Qurṭubī mentions another narration quoted by Imām Bukhārī in which 

a person enquired about the contradictions he found in the Qur‟ān.  

“Sa„īd said: A man said to Ibn „Abbas, "I find in the Qur'an certain things 

which seem to me contradictory, for example Allah says: '…There will be 

no kinship among them that Day, nor will they ask of one another.' 

(23:101) (yet He says :) 'And they will turn to one another and question one 

another.' (37:27) '...But they will never be able to hide a single fact from 

Allah.' (4:42) [Yet He reports what Al-Mushrikūn (polytheists, pagans, 

idolaters, and disbelievers in the Oneness of Allah and in His Messenger 

Muhammad j will say:] '...By Allah, our Lord, we were not those who 

joined others in worship with Allah.' (6:23) According to this Verse, they 

will hide some facts. Allah says: 'Or is the heaven that He constructed?... 

(up to) ... He spread the earth.' (79:27-30) In this Verse He mentions the 

creation of the heavens before the creation of the earth. Then He says: 'Say 

(0 Muhammad: 'Do you verily, disbelieve in Him Who created the earth in 

two Days... (up to) . . .willingly.' (41:9-11) So He mentions in this Verse 

the creation of the earth before the heavens. And He says: '...Verily, Allah 

is Oft Forgiving, Most Merciful.' (4:23) '...Allāh is Ever Most Powerful, 

All-Wise.' (4:56) '...Allah is Ever All-Hearer, All Seer.' (4:58) This seems 

to be something that was and has passed." Then Ibn 'Abbas answered, 

"There will be no relationship between them.' That is on the first blowing 

of the Trumpet. 'And so the Trumpet will be blown, and all who are in the 

heavens and all who are on the earth will swoon, away except him whom 

Allah wills.....(39:68) Then 'there will be no relationship between them, and 

at that time one will not ask another. Then, when the Trumpet will be 
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  blown for the second time, they will turn to one another and question one 

another.' As for His Statement: '...We were not who joined others in 

worship with Allah.' 'But they will not be able to hide a single fact from 

Allāh.' Allah will forgive the sins of those who were sincere in their 

worship, whereupon Al-Mushrikūn will say (to each other), 'Come, let's say 

we never worshipped others besides Allāh.' But their mouths will be sealed 

and their hands will speak (the truth). At that time it will be evident that no 

speech can be concealed from Allah, and those who disbelieved and 

disobeyed the Messenger will wish that they were burned in the earth, but 

they will never be able to hide a single fact from Allah. (4:42). Allah 

created the earth in two days and then created the heavens, then He turned 

towards the heavens and gave it perfection in two (other) days. Then he 

spread the earth, and its spreading means the bringing of water and pasture 

out of it. He then created the mountains, the camels and the hillocks and 

whatever is in between them (the earth and the heaven) in two (other) days. 

That is the meaning of Allah's saying: 'He spread it.' And His Saying: 'And 

He created the earth in two days.' So the earth and whatever is on it, was 

created in four days; and the heavens were created in two days. 

(Concerning His Saying:) 'And Allah is Oft-Forgiving.' He named Himself 

like that (so the naming has passed) but the contents of His Saying are still 

valid, for if Allah ever wants to do something, He surely fulfils what He 

wants. So you should not see contradiction in the Qur'an, for all of it is 

from Allāh.” 
36

. 
37

     

Reason to Chase the Allegorical:  

The following saying of the Exalted Allāh indicates the reason behind 

chasing the Allegorical in the Qur‟ān: 
38

ا الَّذِيۡيَ فىِۡ قلُىُۡبهِِنۡ سَيۡػٌ فیَتََّبعُِىۡىَ هَا تشََابَهَ  ﴾  فاَهََّ

  .﴿ هِنۡهُ ابۡتؽَِاءَٓ الۡفتِۡنَةِ 

Imām Qurṭubī illuminates the meaning of ﴾  ٌسَيۡػ ﴿ 
39

 which means Deflection 

or Inclination. For clarification, he quotes general examples: ساؼت الشوس (The 

setting of the Sun); ساؼت الابصار (The tiring of the eyes) and ساغ، يشيػ، سيؽا 

(When someone abandons his intention). All the examples predict disparity, 

so is the case with interpretation of the subject verse. 
40

 He further mentions 

a verse from the Qur‟ān: 
41

ُ قلُىُۡبهَنُۡ  ؕ ﴾ 
ا اسََاغَ اّللّه ا سَاؼُىۡۤۡ  So when they turned“ ﴿ فلَوََّ

away (from the path of Allāh), Allāh turned their hearts away (from the right 

path)” 

This verse is general for the pagans, heretics, apostates and infidels; although 

it was revealed for the Christians of Najrān. Imām Qurṭubī comments that 

the interpretation of Abū „Ummāmah is good enough for the 

comprehension.Imām Qurṭubī interprets that ﴾  ِابۡتؽَِاءَٓ الۡفتِۡنَة ﴿ means that the 

people who follow the allegory in the Qur‟ān, they do so to seek 

misconception and doubts for the believers, so that they may create turmoil 

between them and bring them towards distorted faith. 
42

 

Assertion of the Deviant Sects about Allegorical In the Qur’ān: 

   While explaining the curiosity of various sects who keep on finding those 

aspects in the Qur‟ān which are not clear, Imām Qurṭubī brings a maxim of 

his mentor Shaykh Abū al-„Abbās who said the people who follow the 

ambiguous facts in the Qur‟ān, keep on seeking them and collecting them 
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  with the sole purpose of being sceptical about the verses of the Qur‟ān and to 

mislead the people about them as done by Zinādiqah and an abusive sect 

Qirāmiṭah. They had belief according to the apparent meaning of the verse as 

understood by the Mujassimah. 
43

 They gathered those verses and narrations 

from the Qur‟ān and the Prophetic Traditions respectively, the apparent of 

which denote the physical body of Allāh the Omnipotent. Even they strongly 

believed that Allāh Subḥāna wa-tʻālā is embodied having facial features, 

eyes, hands, fingers, feet and all other body parts. Indeed; He is superior to 

all these disparities. 
44

Injunctions about the Deviant Sects: Imām Qurṭubī 

states the injunctions about the above mentioned deviant sects, who by no 

means, can be considered to be Muslims. These are:  

 There is no doubt in their infidelity; Allāh the Exalted has ordered to 

murder them without accepting their repentance. 

 The optimal saying is about their atonement as there is no difference 

between them and idol worshipers. If they repent upon their sins, 

their regret would be accepted; otherwise they would be killed as 

renegades are killed. 
45

 

Views about Interpreting the Allegorical Verses: 

 Imām Qurṭubī states that there is a conflict between the scholars about the 

rightfulness of the interpreting the Allegorical in the Qur‟ān, therefore its 

legality is also dissented. The Salf believed in harmonizing the 

contradictions between them; although they were sure that their apparent 

meaning was not correct. Some opined that they should be interpreted and 

others disagree with it; whereas some assert better to show only profound 

civility in this regard.  
46

 

Imām Qurṭubī quotes a dictum of Abū Bakr Anbārī who said that the Salf 

used to punish that person who asked about the Allegorical in the Qur‟ān; it 

was because if that person intended to immortalise heresy or stimulate 

turmoil, he is worthy of censure. Even if his intention was not to promote 

evil, he is entitled to retribution because he had invented a way for the 

hypocrites and atheists to distort the Muslims with weaker faith to think 

about the alteration in the Qur‟ān. 
47

  

Imām Qurṭubī narrates that Ṣabīgh b. „Isl came to Madīnah and started to 

enquire about the Allegorical verses in the Qur‟ān. Ḥaḍrat „Umar ( ّرضی الل

 got to know about him, so called upon him and prepared a bunch of (تعالی عنہ

roots of dates for beating him. When he came, Ḥaḍrat „Umar ( رضی اللّ تعالی

 stood up and beat him that hard that his head bled and the blood flew on (عنہ

his face. Ṣabīgh begged him to stop that as whatever evil he had in his mind 

has aborted then. There are various reports about his graciousness that Allāh 

the Most Merciful guided him towards repentance; hence he atoned and his 

atonement was very humble and modest. 
48

  

Seeking the Hidden Meanings of the Allegorical: 

 For the interpretation of ﴾  ِٖوَابۡتؽَِاءَٓ تاَۡوِيۡله ﴿, Imām Qurṭubī mentions the saying of 

Abū Isḥāq Zajjāj who said that it means that the people tried to find out the 

clarification of the process of resurrection and Allāh informed them that 

nobody but Him knows the time of Doomsday. It is evidenced by the 

following verse: 
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ُُ مِنۡ قَ بٌُّۡ قَدۡ جَآءَتۡ رُسٌُُّ رَبنَِّا بِالحَۡـقِّ        49                 وۡلُ الذَِّينَۡ نسَُوۡ ُُ ۡ تاَوِۡيۡلهُ  يَ ِِ  هٌَّۡ ينَۡظُرُوۡنَ الَِّّ تاَوِۡيۡلهَ      يوَۡمَ يَاۡ
“Await they just for the final fulfilment of the event? On the day event is 

finally fulfilled (i.e. Day of Resurrection), those who neglected it before will 

say: Verily the messengers of our Lord did come with the Truth!”He further 

explains that the ending note to this verse is    َوَمَا يَعۡلمَُ تاَوِۡيۡله i.e nobody else but 

Allāh knows the time of resurrection.  

INTERPRETATION OF ﴾   َوَمَا يعَۡلمَُ تاَوِۡيلۡه ﴿: Imām Qurṭubī explains that one of 

the group of Jews in which Ḥa‟ī b. Akhtab was also there, came to the 

Prophet (صلى الله عليه وسلم) and said that they were informed that (   ّٓالٓن) had been revealed 

on him. He added that according to the calculation of letters and their 

numeric values (حِسَابُ الجُوّل), the reign of the nation of the Prophet (صلى الله عليه وسلم) was 

seventy one years, if he (صلى الله عليه وسلم) was truthful in his claim of prophet hood. 

Imām Qurṭubī affirms that the subject verse was revealed on that occasion. 
50

  

Along with an important Qur‟ānic Science “Cause of Revelation”, Imām 

Qurṭubī also elucidates another significant science which is the knowledge 

Tāwīl and Tafsīr. He states that the word Tāwīl is somewhat similar to Tafsīr 

e.g. it is said: ﴾ جاویل ھراہ الکلمت علی کرا ﴿ which means that the interpretation of 

this word is this. He further mentions that some Jurists defined Tāwīl as: 
51

  

 To express intended possibility of) ”ھى ابداء احخمال فی اللفظ ملصىد بدلیل خازج عىہ“

meaning through external evidence). 

Imām Qurṭubī defines Tafsīr as: 
 i.e. the explanation to ﴿ الخفسير: بیان اللفظ ﴾ 52

some word. For example:   ِه ُۡ بَ فِ  زٍَۡ
َ

 means there is no doubt in it. The root لا

word of ﴾ جفسير ﴿ is سَس
َ
 .which means to elucidate ف

Imām Qurṭubī also explains the difference between the two terms Tafsīr and 

Tāwīl. He says that Tafsīr is the meaning of a word; whereas Tāwīl is the 

elaboration to the meaning of that word and quotes an example: 

 ﴿ لا شک فیہ عىد المؤمىين ﴾

 Tafsīr: The Muslims do not have doubt in it. 

 Tāwīl:  Since the Muslims are righteous, hence do not accept doubts as the 

suspicion is the attribute of a suspicious person but the believers are not 

like this. 

RELATION OF ﴾     ُ ۡ العِۡلمِۡ  ﴾ AND ﴿ وَمَا يَعۡلمَُ تاَوِۡيلۡهَ   الَِّّ الّلّٰ سِخُوۡنَ فِِ  In context of an :﴿ وَ الرّٰ

important portion of the subject verse, Imām Qurṭubī presents the conflicting 

opinions of the Companions (رضی اللّ تعالی عنہن) and Successors about its 

commentary. He asserts that the scholars dissent in the view pertaining the 

relation of ﴾  ِۡالعِۡلم ۡ سِخُوۡنَ فِِ ُ     ﴾ to ﴿ وَ الرّٰ  whether it is associated to ;﴿ وَمَا يَعۡلمَُ تاَۡ وِيۡلهَ   الَِّّ الّلّٰ

the former portion of the verse or there is a disconnection from the prior part 

and there is a pause at ۘ  ُ
 .الِاَّ اّللّه

53
 The maxims quoted are as under:  

a) Most of the Companions and Scholars believe that there is a 

disconnection between the portion ﴾  ِۡالعِۡلم ۡ سِخُوۡنَ فِِ  and the previous part of ﴿ وَ الرّٰ

the verse which means that nobody but Allāh only knows the meaning of the 

Allegorical in the Qur‟ān and those who are firmly grounded on knowledge 

have resolute belief in their truthfulness even without knowing their 
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  meaning. They believe that there is an absolute pause at ﴾     ُ  ﴿ وَمَا يَعۡلمَُ تاَوِۡيلۡهَ   الَِّّ الّلّٰ

and the portion after it (  ٖا بِه وۡلوُۡنَ اٰمَنَّ ُُ سِخُوۡنَ فِِۡ العِۡلمِۡ يَ  is the next word of Allāh. This (وَ الرّٰ

assertion is supported by Ḥaḍrat Ibn „Umar (رضی اللّ تعالی عنہ), Ḥaḍrat Ibn 

„Abbās (رضی اللّ تعالی عنہ), Ḥaḍrat „Ā‟īshah (رضی اللّ تعالی عنہا), Ḥaḍrat „Urwah 

b. Zubair (رضی اللّ تعالی عنہ), Ḥaḍrat „Abdullāh b. Masʻūd ( الی عنہرضی اللّ تع ) ), 

Ḥaḍrat Ubayy b Kaʻb (رضی اللّ تعالی عنہ), Ḥaḍrat „Umar b. „Abdul „Azīz, 

Imām Kisā‟ī, Akhfash, Farrā‟, Abū „Ubaid etc. 

b) Nahīk al-Asadī is in agreement with the view of the majority and asserts 

that some people consider it a united part to the prior one but factually it is 

not. The ingrained in knowledge have stupendous apprehension to the Book 

of Allāh but they have their restriction till ﴾     نۡ عِنۡدِ رَبنَِّا ٌٌُّّ مِّ  ُ ا بِهٖ   Same is the .﴿ اٰمَنَّ

opinion of Ḥaḍrat „Umar b. „Abdul „Azīz and Imām Ṭabarī.
54

 

c) „Allāmah Khaṭṭābī adduces that the Book for which Allāh the Exalted 

has commanded us to believe on and adopt it has two forms of verses: The 

Categorical and the Allegorical which has been declared in the verse. Hence 

it has been affirmed by Allāh that the Allegorical in the Qur‟ān is pertinent to 

Him only and nobody else knows its interpretation. Afterwards, Allāh has 

delineated the people firmly grounded on knowledge that they, even without 

knowing their meaning, affirms their faith in them. Had they known to their 

meaning, there had been no distinctive praise for them. 
55

 

d) Ḥaḍrat Mujāhid has a contrasting opinion to the previous one. He posits 

that the word  َسِخُىۡى  is coherently arrayed to the previous portion of the الزّه

verse and he himself was among those who knew the meanings of the 

Allegorical verses of the Qur‟ān. 

e) Some Lexicologists consider its meaning as: ﴾  والراسخون فِ العلم يعلمونہ قائلین
 i.e. the firmly grounded on knowledge know the meaning but in actual ﴿ آمنا

they say that they believe in them. It is assumed that syntax of  َيقَىُۡلىُۡى is Nasab 

due to its Present Form. Whereas, the Common Lexicologists negate the 

aforementioned stance due to the prevailing grammar rules in the Arabs. 
56

 

Analysis of dictums by Imām Qurṭubī: Imām Qurṭubī comments that on 

the basis of coherence of the opinion of Common Lexicologists with that of 

Grammarians, the unique standpoint of Ḥaḍrat Mujāhid is neglected. He 

added that it is not legitimate for somebody to prove for himself authentic 

what has been forbidden by Allāh to mankind. He quotes a few following 

examples in this regard:  
57

 ﴾     ُ مٰوٰتِ وَالّۡرَۡضِ الغَۡيۡبَ الَِّّ الّلّٰ  Say: None in the heavens and the earth“ ﴿ قٌُّ لَّّ يَعۡلمَُ مَنۡ فِِۡ السَّ

knows the Unseen except Allāh”.  

Further; 
58

ليِّۡهَا لوَِقتِۡهَا  الَِّّ هُوَ    ؕ ؕ    ﴾  ََ ۡ     لَّ يُ اعَةِ ايََّانَ مُرۡسٰٮهَا    قٌُّۡ انِمََّا عِلمُۡهَا عِنۡدَ رَِِّّ  They“ .﴿ يَسۡـ َ ـلوُۡنكََ عَنِ السَّ

ask you about the Hour (Day of resurrection): When will be its appointed 

time? Say: The knowledge thereof is with my Lord (Alone). None can reveal 

its time but He.” 

He says that the above mentioned verses clearly indicate those aspects which 

are pertinent to only Allāh and nobody else.
59

 

f) Ḥaḍrat Ibn „Abbās (رضی اللّ تعالی عنہ) proclaimed that the word “ َسِخُىۡ ى  ”الزّه

is associated to Allāh Subḥāna wa-tʻālā but he himself is also included 
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  among those having knowledge about the Allegorical; being known to it, he 

says   ِٖهَنَّا به  .This view has been supported by Rabī‟, Muḥammad b. Jaʻfar b .اه

Zubair, Qāsim b. Muḥammad etc. They all said that Allāh the Glorious has 

praised them due to their firmly grounded on knowledge; had they been 

ignorant, He never had been admired them.
60

   

Imām Qurṭubī asseverates that most of the Scholars have considered that 

there is a pause at (ّعند الل) which means that the knowledge of the Allegorical 

is restrained to Allāh only and the people firmly grounded on knowledge 

have acquaintance with a few in them and not the whole; but they affirm 

their veracity wholly that whatever is not known to them is known to Allāh. 

He elaborates that if someone argues that even the people firmly grounded 

on knowledge did not know the interpretation of some portion; even Ḥaḍrat 

Ibn „Abbās (رضی اللّ تعالی عنہ) said that he was unknown to (ٲلاوّاہ) and (ؼسلیي); 

Imām Qurṭubī advocates that nobody can condemn this because Ḥaḍrat Ibn 

„Abbās (رضی اللّ تعالی عنہ) explicated these words after having known to them. 

Moreover, Allāh has not mentioned in the verse (و کل الزاسخىى) which clearly 

indicates that every fact cannot be perceived by all those who are firmly 

grounded on knowledge.  

Imām Qurṭubī mentions that Ibn Fūrak has preferred the view that Rāsikhīn 

know the interpretation of the Allegorical and he expounded it substantially 

in his writings. 
61

    

He further mentions a supplication of the Prophet (صلى الله عليه وسلم) for Ḥaḍrat Ibn 

„Abbās (رضی اللّ تعالی عنہ) to bless him with the comprehension of the 

interpretation of the Book of Allāh. The Prophet (صلى الله عليه وسلم) supplicated: 
62

 . 
63
   

“ وِ 
ْ
أ مْه  الخَّ ِ

ّ
ًنِ، وَعَل هْه  فِي الدِّ لِّ

َ
مَّ ف ه 

َّ
ٍلالل   

 According to the aforementioned narration, the pause would be at  َسِخُىۡى وَ الزّه

 .and Imām Qurṭubī mentions that his Shaykh Abū al-„Abbās Aḥmad b فىِۡ الۡعِلۡنِ 

„Umar supported it and Imām Qurṭubī considers it to be the most authentic 

one. He further explains that to entitle them “Rāsikhīn” requires that they 

should have greater knowledge of the Book of Allāh than the others have 

about the Categorical verses. If they had equal knowledge to that of others, 

there would have been no reason to distinguish them from others. 
64

 

Categories of the Allegorical In the Qur’ān by Imām Qurṭubī:  

Imām Qurṭubī categorises the Allegorical in the Qur‟ān in two types: 

1) One is that which is not known to anyone but Allāh alone. No one on the 

face of the earth can even get known to it. For instance, the knowledge of the 

Day of Resurrection, the reality of Spirit etc. Hazzāq and other polymaths 

who proclaim that Rāsikhīn do not know the Allegorical in the Qur‟ān have 

considered this form. 

2) The other form of Allegorical is that which can be interpreted through 

lexicons and grammatical rules of Arabic and can be acquainted by Rāsikhīn. 

For example, the saying of Allāh Almighty for Ḥaḍrat „Īsā (علیہ السّلام) : 
65

  

       (روح هنہ)
66

  

                                             

THE CONDITIONS TO BE DECLARED AS RĀSIKH BY IMĀM 

QURṬUBĪ: Imām Qurṭubī states that a person cannot be declared as 

“Rāsikh” unless he knows the maximum (with the grace of Allāh Almighty) 
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  out of the second type of the Allegorical. Moreover, those who propound that 

the Allegorical is the abrogated ruling; on the basis of this notion, it is 

judicious to consider Rāsikhīn among the acute interpreters but it is really 

not prudent to specify the Allegorical with the theory of the abrogated ruling 

only. 
67

 Imām Qurṭubī comes up with the definition of the title “Rāsikh”. He 

states:  
68

   

بىث  فی الش یء، و کلُّ ثابذ  زاسخ﵀ و اصلہ فی الاحسام ان یسسخَ الجبل  والشجس  فی الازض“               
 
 ”السسىخ: الث

Something that is affirmed and truthful. e.g. 
69

  

  ”زسخ الایمان فی كلب فلان یسسخ زسىخا“                                                                                  

Imām Qurṭubī mentions a narration of the Prophet (صلى الله عليه وسلم) when he was asked 

about the Rāsikhīn. He replied: 

هِ                   ُْ ى اللہ عَلَ
َّ
ىل  اِللہ صَل ئِلَ زَس  الَ: س 

َ
مِ؟ ك

ْ
عِل

ْ
ىنَ فِي ال

 
اسِخ مْ مَنِ السَّ

َّ
، وَصَدَقَ »وَسَل ه  مُِى  ًَ ثْ  ىَ مَنْ بَسَّ ه  ” 

اسِخ  “   71 . 70                                                             اكَ السَّ
َ
ر

َ
، ف سْحَه 

َ
ىَه  وَف

ْ
 بَط

َّ
، وَعَف ه 

 
 لِسَاه

A person whose oath is veracious, who is truthful and his heart is follows the 

straight path.  

Prudence of Allāh the Almighty To Create The Allegorical In The 

Qur’ān: Imām Qurṭubī elucidates the prudence of Allāh the Almighty 

behind creating the Allegorical in the Qur‟ān, although He is the Omnipotent 

enough to create everything Categorical in the Qur‟ān as He Himself 

revealed the following verse: 
72

  

ۡ وَلعََلهَُّمۡ يتََفَكَّرُوۡنَ   ﴾ لَ الِيَۡۡهِ َ للِنَّاسِ مَا نزُِّ كۡرَ لتُِبَیّنِ  ﴿  وَانَزَۡلنَۡا  الِيَۡكَ الذِّ
 “And We have also sent down unto you (O Muhammad SAW) the reminder 

and the advice (the Quran), that you may explain clearly to men what is sent 

down to them, and that they may give thought.”  

He, then replies to the self-raised query that the actual prudence is known to 

nobody but Allāh the Merciful; apparently it seems that keeping the 

Allegorical in the Qur‟ān tends to elaborate the precedence of the scholars 

over another on the basis of knowledge. It is very similar to an author who 

creates an oeuvre and keeps some parts of it very clear and elucidative while 

the others vague and non-elaborative to sharpen the wisdom of the scholars; 

the thing easily accessible sometimes loses its distinction.  
73

 

Conclusion: 

 One of the most important Qur‟ānic Sciences is the Categorical and the 

Allegorical in the Qur‟ān. 

 The Categorical (Muḥkam) is that which is clear, accurate and does not 

require any interpretation. 

 The Allegorical (Mutashābih) are those verses, the interpretation of 

which is quite difficult due to great resemblance in wording or meaning. 

 Many Scholars have interpreted both the terms differently and there are 

multiple assemblies of opinions. 

 The people who chase unnecessarily in the Allegorical with evil 

intentions should be severely punished. They have deflection in their 

hearts and want to weaken the faith of Muslims. 

 There are conflicting stances of the Scholars about the interpretation of 

the Allegorical and their knowledge being restricted to the Allāh only or 
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  to mankind also. Majority opines that nobody but the Exalted Allāh 

knows it. 

 There are two types of Allegorical in the Qur‟ān according to Imām 

Qurṭubī: 

1) Which is not known to anyone but Allāh alone 

2) Which can be known to the people firmly grounded on 

knowledge 

 As the name of the exegesis indicates that it is the interpretation of the 

Qur‟ānic verses with respect to the injunctions (Aḥkām) which can be 

extracted from them. Imām Qurṭubī provides an extensive detail of the 

subject by diving it into nine major issues while interpreting the verse 

number seven of the third chapter of the Qur‟ān.   

 In describing those issues, he provides a comprehensive knowledge 

about the subject by quoting the Prophetic traditions, adages of many 

Companions (زض ی اللہ حعالی عنہم) and Scholars.   

 After mentioning the maxims, he also provides the criticism of other 

scholars over them and his own backed up by strong supporting 

evidence to his stance. 

 He greatly infers from the Prophetic traditions and where he finds it, he 

always prefers the saying of the Prophet (صلى الله عليه وسلم).  
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