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Abstract:

One of the most important discussions of the Qur'anic Sciences is
the Categorical and the Allegorical in the Qur'an. The foundations
for implementation of this science on the verses of the Qur'an
are found in the Qur'an itself. That is why the polymaths of the
Qur'anic Sciences made them and their relatives the topic of
discussion in their writings. The exegetes, while interpreting
those verses which specify the Categorical and the Allegorical in
the Qur'an, also elaborated the differences between both the
terms. Moreover, they explicated the term “Mutashabih”
according to their specific area of interest due to wide ranging
interpretation of this term. Imam Qurtubt is also one of those
interpreters who discuss even the minute aspects of the verses
with respect to the Qur'anic Sciences. In this article, the
inferences of Imam QurtubT in the Categorical and the Allegorical
verses have been elaborated.
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Meaning of the Categorical (Muhkam)
The word “Muhkam” is the Passive Participle Noun (Jszie eul) OF (oS>1)
having root letters (» < ;). It is described by various lexicologists .The
Scholars of Al-Mu‘jam al-Wasit described the following meanings:
1. “4a” which means Accurate;
20 A& gl ) plim Yo 48 Lt ¥ il jalladl : oT,al "
Slplasi 33ls LS A1 5h SL&as ST 4 7 &7 olyee JT uadl Jigall 35"
The Muhkam in the Qur’an: The manifest of which has neither any doubt in
it nor requires any interpretation as explained in verse:
24 Blplata 350 LU AT G4 Sl ST 4 )

‘Allamah Jubran Mas‘td mentioned the following meanings:

1. “(:S=e XSUN) G337 Which means Accurate (Accurate Text),

20 sl ) gl ¥ gl s el alladl @, SO LAl e

(The Categorical in the Qur’an is the manifest, the clear and which does

not require any interpretation).

» (Firmly established having no fault in it) 3cs Js ¥ . gue” 3

Meaning of the Allegorical (Mutashabih):
The word “Mutashabih” is the Passive Participle Noun (Jsaie cwl) of (4w )
having root letters (- - x) and its various meanings have been
comprehensively described by Imam Raghib in the following words:

O
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1. “apa S Agr oo ALl 8 Lgiaas :é_%fub &4y w20 (The real meaning is
the resemblance according to the nature of condition)

2. % LA e Legin W 5Y1 e cntdl as eny ¥ & g2 (The resemblance of
two things to an extent that they cannot be distinguished from one
another). For instance, the following verse denotes the above stated
meaning: ° (e lais 4 Fis ) “They will be given things in resemblance
(in the same form but different in taste)”

300 Tl s e sl cBaalll G ope Lol tspad Bguladl spwas JSa Lo tolyall o 4pladll”
(The Allegorical in the Qur’an are those verses the interpretation of
which is quite difficult due to great resemblance in wording or meaning).
Imam Raghib states that according to Jurists: ® “ 5e syalls s i ¥ s sleaall JU8

s3l,” Jurists said: Those verses the apparent meaning of which does not

connote their real meaning are Allegorical.
Moreover, Imam Raghib declares three types of the Allegorical in the
Qur’an:

Slall 2z oo lailly dadd Laalll 2 (o dlide ool BN Zazll § 2gliall”
T gtz oo Ll 5 Lads

There are three types of the Allegorical:
1) Due to Wording 2) Due to Meaning 3) Due to both Wording and

Meaning
Muhkam and Mutashabih According To Imam Qurtubt:

The elucidation of these terminologies by Imam Qurtubi'® has been
undergone while mterpretlng the followmg verse:
6

&S@»guwlbbu@uﬁ' i L.G\A" Bk BT e S Al O3 gl

- 4 ’
P

0,5 kg3 ,,,f:,t..gr" D5l &y L85
VU‘)’U,W!; W

“It is He Who has sent down to you (Muhammad .s%) the Book (This
Qur’an). In it are verses that are entirely clear, they are the foundations of
the Book and others not entirely clear. So as for those in whose hearts there
is a deviation (from the truth) they follow that which is not entirely clear
thereof, seeking al-Fitnah (polytheism and trials), and seeking for its hidden
meanings, but none knows its hidden meanings save Allah. And those who
are firmly grounded on knowledge say: We believe in it; the whole of it
(clear and unclear verses) are from our Lord. And none receive admonition
except men of understanding”
Explication through Stances of Scholars:
Imam Qurtubi states that there are conflicting opinions of the scholars in
interpreting the above mentioned verse. Hence, he presents the stances of
several Companions (eee Juai il o), Successors and Scholars to make these

terms clearer in the minds of the readers. He also provides remarks over
them; wherever he wants to add on or show disagreement. The detail of the
opinions quoted by him is mentioned as under:

®

2
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1) The assertion of Hadrat Jabir b. ‘Abdullah (4w Jls 4iil o2,), Which has been
followed by Sha‘abi, Sufyan Thaurt and some other scholars, is stated
below:

o Muhkam: " “juss 5 sliae wgd 5 cdbols e L ohall ol oo olS=l” (The
Categorical in the Qur’an is that for which connotation, meaning and
interpretation is known).

e Mutashabih:

Jie S5 5 teguany JUB _dals (9o dalay dll il Lee cJuiu dede J1usY oS5 o Lo auladlly”

sl dilgl @ Aalaall Chgpell g g e 5 Jla iy zazle zazls zoys s cAcLi) pld oy
The Allegorical is that for which there is no way to find it out. It is among
those which have been restricted by Allah to His knowledge only and not the
mankind. Some scholars said: The example of this is the time of the Day of
Resurrection, the emergence of Gog and Magog, Dajjal and ‘Isa (254! ~de),
and likewise the Disjoint letters (Hurtf al-Maqta‘at) in the start of several
Chapters of the Qur’an.
Imam Qurtubi comments that the aforementioned statement about the
Allegorical is optimum and supports it by the following tradition of the
Prophet (2s5.2):
ML G eday dhe LG STAN 136 O3 s d &y
Indeed the Exalted Allah has revealed the Qur’an; hence He took the
knowledge of what He wanted.
2) Abiu ‘Uthman said that Muhkam is Strah al-Fatihah without which the
prayer (Salat) is not valid. °
3) Muhammad b. Fadl opined that Muhkam means Strah al-Ikhlas as it
contains nothing but the Unity of Allah. *°
4) Imam Qurtubi does not mention the names of some scholars who have
the following opinion:

e Muhkam: All the Qur’an is Muhkam *’ and they evidence it by the verse:

18 o%i?_}\’c‘;/(;i &y “(This is) a Book, the verses whereof are perfected (in

every sphere of knowledge)”

e Mutashabih: Some of the scholars believe that all of the Qur’an is

Mutashabih and they evidence it by the verse: 19

o 4 QEZ A Uﬁf%@‘ oedt OF & % “Allah has sent down the Best
Statement, a Book (Qur’an), its parts resembling each other (in goodness
and truth (and) oft-repeated”

Criticism of Imam Qurtubi: He negates the above stated view of some

scholars and explains the veracity behind these verses.

The verse ¢ &) eacal ¢4 b denotes that the verses of the Quran are
categorical and truthful in their composition and depiction; they are perfect
in their certitude from Allah Almighty. Whereas; 4 [Z.i(.é.,‘.: Lfif%o denotes that

some verses of the Qur’an are similar to the others and serve to be witness
on one another.
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5) Hadrat Ibn ‘Abbas (ac Jlas 4ll o»,) said: The Categorical in the Qur’an is
the three verses of Siirah al-An‘am. He recited from verse 151-3 and further
mentioned 23" verse of Siirah Bani Isra’l. %
About the verses indicated by Ibn ‘Abbas (we Jli <l s,), Imam Qurtubt
quotes the view of Ibn Atiyah that they are the examples of Categorical in
the Qur’an. 21
6) Another View of Hadrat Ibn ‘Abbas (we Jli i »,) about the
Categorical and the Allegorical in the Qur’an is as follows:
e Muhkam: The Categorical Verses are the Abrogator verses; the verses
describing the injunctions about the Permissions and Prohibitions; their
Requisites; those which are believed and are acted upon.
e Mutashabih: The Allegorical Verses are the Abrogated verses, the
Advanced and the Retarded in the Qur’an, the Similitudes and Oaths of the
Qur’an, those which are to be believed only and not to be acted upon. %
7) Hadrat Ibn Mas‘lid (aie Jlas 4l o,) Said:
e Muhkam: The Categorical Verses are the Abrogator verses.
e Mutashabih: The Allegorical Verses are the Abrogated verses. This view
has also been buoyed by Hadrat Qatadah, Dahhak and Rabt’. 23
8) Muhammad b. Ja‘far b. Zubayr asserted:
e Muhkam: The Categorical Verses are those in which Allah the
Almighty’s will is declared, the affirmation of the protection of mankind,
ways to get rid of the quarrels and the abortive; the verses would be
considered in the very meaning as were revealed and they cannot be
altered.
e Mutashabih: The Allegorical Verses are those of which various
meanings can be interpreted and can be deflected. These are the verses by
which Allah tests the mankind. This view has been supported by Hadrat
Mujahid and Ibn Ishaq.
Imam Qurtubi alludes the remarks of Ibn Atiyah about the view of Ibn Ja‘far
that his view is the best about this verse. **
9) Abu Ja‘far Nahhas said: The finest saying about the Categorical and the
Allegorical is that;
e Muhkam: The Categorical Verses are independent and do not rely upon
anything for their interpretation. e.g. % ¢ §s7155 & &% 2355 “He begets not,
nor was He begotten”

e Mutashabih: The Allegorical Verses are those which are dependent on
other verses for their interpretation. e.g. For commentary of 2

o s ol sk ali 1P, an exegete has to consider the other verses too
like: 27 ¢ o 25 Lale Qi oty o oal EaT )5 ) “And verily, | am indeed
forgiving to him who repents, believes (in my Oneness and associates none

in worship with Me) and does righteous good deeds, and then remains
constant in doing them, (till his death).” And

®
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° %i&;@é\;ﬁ &35 G %ai0s Y Jj.a:;, &l 5k P &% “Verily, Allah forgives not that
partners should be set up with Him (in worship), but He forgives except
that (anything else) to whom He wills”
Imam Qurtub1 asserts that the view of Abu Ja‘far Nahhas elaborates the
stance adopted by Ibn Atiyah that the Muhkam is the Passive Participle Noun
(Jsais ol) from Ahkam. Al-Ahkam means al-Itqan i.e. Precise. Undoubtedly,

the word which has evident meaning has no vagueness in it; it is obvious in
clarifying the meaning and composition of its individual letters. He further
mentions that when there is ambiguity between one of the two matters, it
becomes vague and distorted. %
10) Ibn Khuwayz Mindad opined that there are many reasons of Allegory,
one of which is associated with the injunction. The scholars dissent in the
verse which abrogates and the one which is abrogated. He exemplifies:
Hadrat ‘Alf and Hadrat Ibn *Abbas (ege Jla3 < 2,) had a conflicting opinion
about the waiting period of that pregnant woman whose husband dies. They
assert that the injunction of four months and ten days waiting period has not
been abrogated. On the other hand, Hadrat ‘Umar, Zayd b. Thabit and Ibn
Mas‘td (g Jls5 <l 52,) proclaim that her waiting period is till the declaration
of her pregnancy and that Siirah al-Talaq has abrogated the injunction of four
months and ten days waiting period. *°
The same type contradiction is found in the traditions of the Prophet (&st);
but the incongruity found in Analogy is Allegorical. To recite a verse by
variant readings is not Allegorical. Sometimes a noun is concise and
contingent and requires its interpretation; as the incumbent is only that
portion which is already included in the verse. The two readings are like the
two verses and it is mandatory to act upon the obligation which has been
made compulsory. e.g.%" ¢ 2 5f; 5%.535 542515 The word ¢ £ 5% has been
read with both Fath and Kasrah on the letter Lam which changes the
injunction of the verse with the change in reading. ¥
The People chasing After the Allegorical in the Qur’an: Imam Qurtubi
mentions the corollary of those people who run after the Allegorical in the
Book of Allah; as it has been clearly mentioned by the Almighty Allah that
they seek commotion and spread turmoil. He mentions a narration of Sahih
Muslim which has also been quoted by Imam BukharT in these words:
MJMuJMLD_HuC &l ‘_,:l‘_,_,lu:. ‘5Mlp.,.my|wmfu.\> Mwwlmup
PEIG L A (o Baile (e ST ale 5T o0 54 B oda plhs 4ile A Jio 4N ol
Osbeali s 4D ) ALols g (e dlgls 2Lanils aiall sl Lo 1LES 6 Eigaidid &5 fgesld @ Gl BT
SENGUES G Ogads Gl < 51 I 5351 91 583 65 i ke (on 36 4y sl Sislshs olall
Vb 10 Al Gl Godll clills s flis il A oo oD Ul 6 1 5 L 7 el a1 50
“Narrated 'A’ishah (lee o 4l ooy Allah's Messenger () recited the
Verse: 3:7 and then said, "If you see those who follow thereof that is not
entirely clear, then they are those whom Allah has named [as having
deviation (from the truth)], so beware of them”

O,
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He mentioned another narration from Abu Ghalib describing the severe
punishment for those who favoured chaos and following what is not clear in
the Qur’an. This narration has been reported by Imam Tirmidhi in these
words:
bl gl ly 1B e G G Aali b Masg pite o ae BB S5 W0s of Wl W
Fb el ol Zub B 58 0 LIS Aalal o JUED (3aas dmee o e guate > Lugdy
oy &po Ainaia E51 a1 Y S5 01 55T ) o) 3-S5 Bed Sarid a3 T & Lbalid (e JiB
L i 2G> -Gyl 3l B3 3 e 5l §5a ¥ daadd @ 5000 splis ale AN o 4D
GG Akl Lall Gl ol 3555 Gk JE LG o3 Sas Suas 10a 106 & beaddiis
B dlal dgn 3y ol
“Abii Ghalib said: "Abt ‘Ummamah saw heads of the Khawariji) hanging
on the streets of Damascus. He said: 'The dogs of the Fire and the worst
dead people under the canopy of the heavens. The best dead men are those
whom these have killed.' He then recited: On the Day when some faces will
become white and some faces will become black until the end of the Ayah.
I said to Abt ‘Ummamah: 'Did you hear it from the Messenger of Allah?'
He said: 'If | had not heard it but one time, or two times, or three times, or
four times - until he reached seven - | would not have narrated it to you."
(Hasan) [Abt 'Esa said:] This Hadith is Hassan. Abti Ghalib's name is said
to be Hazawwar. Abti ‘Ummamah Al-Bahl-i's name is Sudal b. 'Ajlan, and
he was a chief of Bahilah.”
Imam Qurtubi mentions another narration quoted by Imam Bukhart in which
a person enquired about the contradictions he found in the Qur’an.
“Sa‘ld said: A man said to Ibn ‘Abbas, "I find in the Qur'an certain things
which seem to me contradictory, for example Allah says: '...There will be
no kinship among them that Day, nor will they ask of one another.
(23:101) (yet He says :) 'And they will turn to one another and question one
another.' (37:27) "...But they will never be able to hide a single fact from
Allah.' (4:42) [Yet He reports what Al-Mushrikiin (polytheists, pagans,
idolaters, and disbelievers in the Oneness of Allah and in His Messenger
Muhammad j will say:] '...By Allah, our Lord, we were not those who
joined others in worship with Allah.' (6:23) According to this Verse, they
will hide some facts. Allah says: 'Or is the heaven that He constructed?...
(up to) ... He spread the earth.' (79:27-30) In this Verse He mentions the
creation of the heavens before the creation of the earth. Then He says: 'Say
(0 Muhammad: 'Do you verily, disbelieve in Him Who created the earth in
two Days... (up to) . . .willingly." (41:9-11) So He mentions in this Verse
the creation of the earth before the heavens. And He says: "...Verily, Allah
is Oft Forgiving, Most Merciful.' (4:23) '...Allah is Ever Most Powerful,
All-Wise." (4:56) "...Allah is Ever All-Hearer, All Seer.' (4:58) This seems
to be something that was and has passed.” Then Ibn 'Abbas answered,
"There will be no relationship between them." That is on the first blowing
of the Trumpet. 'And so the Trumpet will be blown, and all who are in the
heavens and all who are on the earth will swoon, away except him whom
Allah wills.....(39:68) Then 'there will be no relationship between them, and
at that time one will not ask another. Then, when the Trumpet will be

©
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blown for the second time, they will turn to one another and question one
another." As for His Statement: '...\We were not who joined others in
worship with Allah." '‘But they will not be able to hide a single fact from
Allah." Allah will forgive the sins of those who were sincere in their
worship, whereupon Al-Mushrikiin will say (to each other), 'Come, let's say
we never worshipped others besides Allah.' But their mouths will be sealed
and their hands will speak (the truth). At that time it will be evident that no
speech can be concealed from Allah, and those who disbelieved and
disobeyed the Messenger will wish that they were burned in the earth, but
they will never be able to hide a single fact from Allah. (4:42). Allah
created the earth in two days and then created the heavens, then He turned
towards the heavens and gave it perfection in two (other) days. Then he
spread the earth, and its spreading means the bringing of water and pasture
out of it. He then created the mountains, the camels and the hillocks and
whatever is in between them (the earth and the heaven) in two (other) days.
That is the meaning of Allah's saying: 'He spread it." And His Saying: 'And
He created the earth in two days.' So the earth and whatever is on it, was
created in four days; and the heavens were created in two days.
(Concerning His Saying:) 'And Allah is Oft-Forgiving.' He named Himself
like that (so the naming has passed) but the contents of His Saying are still
valid, for if Allah ever wants to do something, He surely fulfils what He
wants. So you should not see contradiction in the Qur'an, for all of it is
from Allah.” %, %

Reason to Chase the Allegorical:

The following saying of the Exalted Allah indicates the reason behind

chasing the Allegorical in the Qur'an: *® ( iU L (38 &5 2338 b (all Gl
A5 Pl s ).
Imam Qurtubi illuminates the meaning of ( &5 ) *® which means Deflection
or Inclination. For clarification, he quotes general examples: (&l <15 (The
setting of the Sun); =¥ &el)y (The tiring of the eyes) and Lu) <& 1)
(When someone abandons his intention). All the examples predict disparity,
so is the case with interpretation of the subject verse. *® He further mentions
a verse from the Qur'an: ** (“3e3B & ¢151 13815 &l ) “So when they turned
away (from the path of Allah), Allah turned their hearts away (from the right
path)”

This verse is general for the pagans, heretics, apostates and infidels; although
it was revealed for the Christians of Najran. Imam Qurtubi comments that
the interpretation of Abli ‘Ummamah is good enough for the
comprehension.Imam Qurtubi interprets that ( &l i3 ) means that the
people who follow the allegory in the Qur’an, they do so to seek
misconception and doubts for the believers, so that they may create turmoil
between them and bring them towards distorted faith. *?

Assertion of the Deviant Sects about Allegorical In the Qur’an:

While explaining the curiosity of various sects who keep on finding those
aspects in the Qur’an which are not clear, Imam Qurtub1 brings a maxim of
his mentor Shaykh Abu al-‘Abbas who said the people who follow the
ambiguous facts in the Qur’an, keeésn seeking them and collecting them
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with the sole purpose of being sceptical about the verses of the Qur’an and to
mislead the people about them as done by Zinadiqah and an abusive sect

Qiramitah. They had belief according to the apparent meaning of the verse as
understood by the Mujassimah. ** They gathered those verses and narrations
from the Qur’an and the Prophetic Traditions respectively, the apparent of
which denote the physical body of Allah the Omnipotent. Even they strongly
believed that Allah Subhana wa-t‘ala is embodied having facial features,
eyes, hands, fingers, feet and all other body parts. Indeed; He is superior to
all these disparities. **Injunctions about the Deviant Sects: Imam Qurtubi
states the injunctions about the above mentioned deviant sects, who by no
means, can be considered to be Muslims. These are:

e There is no doubt in their infidelity; Allah the Exalted has ordered to
murder them without accepting their repentance.

e The optimal saying is about their atonement as there is no difference
between them and idol worshipers. If they repent upon their sins,
their regret would be accepted; otherwise they would be killed as
renegades are killed. *°

Views about Interpreting the Allegorical Verses:

Imam Qurtubi states that there is a conflict between the scholars about the
rightfulness of the interpreting the Allegorical in the Qur’an, therefore its
legality is also dissented. The Salf believed in harmonizing the
contradictions between them; although they were sure that their apparent
meaning was not correct. Some opined that they should be interpreted and
others disagree with it; whereas some assert better to show only profound
civility in this regard. *

Imam Qurtubt quotes a dictum of Abli Bakr Anbart who said that the Salf
used to punish that person who asked about the Allegorical in the Qur’an; it
was because if that person intended to immortalise heresy or stimulate
turmoil, he is worthy of censure. Even if his intention was not to promote
evil, he is entitled to retribution because he had invented a way for the
hypocrites and atheists to distort the Muslims with weaker faith to think

about the alteration in the Qur’an. i
Imam Qurtubl narrates that Sabigh b. ‘Isl came to Madinah and started to
enquire about the Allegorical verses in the Qur’an. Hadrat ‘Umar ( & =)
~e Jl=3) got to know about him, so called upon him and prepared a bunch of
roots of dates for beating him. When he came, Hadrat ‘Umar ( a3 &) )
~e) stood up and beat him that hard that his head bled and the blood flew on
his face. Sabigh begged him to stop that as whatever evil he had in his mind
has aborted then. There are various reports about his graciousness that Allah
the Most Merciful guided him towards regentance; hence he atoned and his
atonement was very humble and modest. *

Seeking the Hidden Meanings of the Allegorical:

For the interpretation of (4% ¢la5)s ), Imam Qurtubi mentions the saying of
Abii Ishaq Zajjaj who said that it means that the people tried to find out the
clarification of the process of resurrection and Allah informed them that
nobody but Him knows the time of Doomsday. It is evidenced by the

following verse:
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“Await they just for the final fulfilment of the event? On the day event is

finally fulfilled (i.e. Day of Resurrection), those who neglected it before will

say: Verily the messengers of our Lord did come with the Truth!”He further
explains that the ending note to this verse is &,L,,qu, i.e nobody else but

Allah knows the time of resurrection.

INTERPRETATION OF QiL‘;E 233G5%: Imam Qurtubi explains that one of
the group of Jews in which Ha’t b. Akhtab was also there, came to the
Prophet (,s£%) and said that they were informed that (?3\) had been revealed
on him. He added that according to the calculation of letters and their
numeric values (Jaall &la), the reign of the nation of the Prophet (sit) was
seventy one years, if he (2s2) was truthful in his claim of prophet hood.

Imam Qurtubi affirms that the subject verse was revealed on that occasion. >0

Along with an important Qur’anic Science “Cause of Revelation”, Imam

Qurtubi also elucidates another significant science which is the knowledge
Tawil and Tafsir. He states that the word Tawil is somewhat similar to Tafsir
e.g. it is said: £ 1is e 2801 slia Jssls 3 Which means that the interpretation of
this word is this. He further mentions that some Jurists defined Tawil as: **
“aie s Jdw ssmde Laalll @ Jlasl sl 5a” (TO express intended possibility of
meaning through external evidence).
Imam QurtubT defines TafSir as: ° § Lalll oLy ewssl ) €. the explanation to
some word. For example: «s <3 ¥ means there is no doubt in it. The root
word of (_swas ¥ is .23 which means to elucidate.
Imam Qurtub1 also explains the difference between the two terms Tafsir and
Tawil. He says that Tafsir is the meaning of a word; whereas Tawil is the
elaboration to the meaning of that word and quotes an example:

4 oniepll wie 48 KA Yy

e Tafsir: The Muslims do not have doubt in it.

e Tawil: Since the Muslims are righteous, hence do not accept doubts as the
suspicion is the attribute of a suspicious person but the believers are not
like this.

RELATION OF § b1 ) 46,5 203 G5 ) AND & {13 @335+ In context of an
important portion of the subject verse, Imam Qurtubi presents the conflicting
opinions of the Companions (pic s & ) and Successors about its
commentary. He asserts that the scholars dissent in the view pertaining the
relation of ¢ a3 G35 b to 4 &l \)\&u,b,,.uu, ¥; Whether it is associated to
the former portion of the verse or there is a disconnection from the prior part
and there is a pause at % Y. ® The maxims quoted are as under:

a) Most of the Companions and Scholars believe that there is a
disconnection between the portion ¢ i3} 355 5% and the previous part of
the verse which means that nobody but Allah only knows the meaning of the

Allegorical in the Qur’an and those who are firmly grounded on knowledge
have resolute belief in their truthfulness even without knowing their

©
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meaning. They believe that there is an absolute pause at 4 4 ~§\/i’k§;6,;"\..;u;%
and the portion after it s Cala 357 olall3 &3he 5 is the next word of Allah. This
assertion is supported by Hadrat Ibn ‘Umar (~e Ji & =), Hadrat Ibn
‘Abbas (e i &l s ), Hadrat ‘A’Tshah (Wie s &) =), Hadrat ‘Urwah
b. Zubair (~e S & i), Hadrat ‘Abdullah b. Mas‘td (~ie Ml &l i) ),
Hadrat Ubayy b Ka‘b (~e Jui &) =), Hadrat ‘Umar b. ‘Abdul ‘Aziz,
Imam Kisa’1, Akhfash, Farra’, Abu ‘Ubaid etc.

b) Nahik al-Asadi is in agreement with the view of the majority and asserts
that some people consider it a united part to the prior one but factually it is
not. The ingrained in knowledge have stupendous apprehension to the Book
of Allah but they have their restriction till § (5 yie (2 & Y Cals. Same is the
opinion of Hadrat ‘Umar b. ‘Abdul ‘Aziz and Imam Tabar1.>*

c) ‘Allamah Khattabi adduces that the Book for which Allah the Exalted
has commanded us to believe on and adopt it has two forms of verses: The
Categorical and the Allegorical which has been declared in the verse. Hence
it has been affirmed by Allah that the Allegorical in the Qur’an is pertinent to
Him only and nobody else knows its interpretation. Afterwards, Allah has
delineated the people firmly grounded on knowledge that they, even without
knowing their meaning, affirms their faith in them. Had they known to their
meaning, there had been no distinctive praise for them. >

d) Hadrat Mujahid has a contrasting opinion to the previous one. He posits
that the word (3=l is coherently arrayed to the previous portion of the
verse and he himself was among those who knew the meanings of the
Allegorical verses of the Qur’an.

e) Some Lexicologists consider its meaning as: 4 <l ey oall G @ sl s
el i.€. the firmly grounded on knowledge know the meaning but in actual

they say that they believe in them. It is assumed that syntax of & 33 is Nasab
due to its Present Form. Whereas, the Common Lexicologists negate the
aforementioned stance due to the prevailing grammar rules in the Arabs. *°
Analysis of dictums by Imam Qurtubi: Imam Qurtubi comments that on
the basis of coherence of the opinion of Common Lexicologists with that of
Grammarians, the unique standpoint of Hadrat Mujahid is neglected. He
added that it is not legitimate for somebody to prove for himself authentic
what has been forbidden by Allah to mankind. He quotes a few following
examples in this regard:

S %iﬁu\ ‘y(\,q,\ﬁ‘u,b S AL FPAEH §gﬁ§o“Say: None in the heavens and the earth
knows the Unseen except Allah”.

Further; % ¢ %1 Teds sy Q)M%b\t}y’[@w fa2lin & ifzegy. “They
ask you about the Hour (Day of resurrection): When will be its appointed
time? Say: The knowledge thereof is with my Lord (Alone). None can reveal
its time but He.”

He says that the above mentioned verses clearly indicate those aspects which
are pertinent to only Allah and nobody else.*®

f) Hadrat Ibn ‘Abbas (~e M & ) proclaimed that the word “Cy s I
is associated to Allah Subhana wa-t‘ala but he himself is also included



Al Qalam, December 2019,Vol 24,lIssue :2 The Categorical and the Allegorical Verses in the Qur’an

among those having knowledge about the Allegorical; being known to it, he
says 4 Gal. This view has been supported by Rabi’, Muhammad b. Ja‘far b.
Zubalr, Qasim b. Muhammad etc. They all said that Allah the Glorious has
praised them due to their firmly grounded on knowledge; had they been
ignorant, He never had been admired them.®

Imam Qurtubi asseverates that most of the Scholars have considered that
there is a pause at (< 2ic) which means that the knowledge of the Allegorical
is restrained to Allah only and the people firmly grounded on knowledge
have acquaintance with a few in them and not the whole; but they affirm
their veracity wholly that whatever is not known to them is known to Allah.
He elaborates that if someone argues that even the people firmly grounded
on knowledge did not know the interpretation of some portion; even Hadrat
Ibn ‘Abbas (~ie i &l ) said that he was unknown to (o/3¥1) and (Cxlee):
Imam Qurtubi advocates that nobody can condemn this because Hadrat Ibn
‘Abbas (~ie a3 &l ) explicated these words after having known to them.
Moreover, Allah has not mentioned in the verse (053 1! £ 5) which clearly
indicates that every fact cannot be perceived by all those who are firmly
grounded on knowledge.

Imam Qurtubl mentions that Ibn Firak has preferred the view that Rasikhin
know the interpretation of the Allegorical and he expounded it substantially
in his writings. ®

He further mentions a supplication of the Prophet (ss%) for Hadrat Ibn
‘Abbas (~e M &l =) to bless him with the comprehension of the

mterpretatwn of the Book of Allah. The Prophet (&%) supplicated: % . ®

‘,L@Ldl M.l.ﬁj u.s.\.ﬂ 3 4.@3 M_Ul

According to the aforementioned narration, the pause would be at R
alall 28 and Imam Qurtubi mentions that his Shaykh Abu al-‘Abbas Ahmad b.
‘Umar supported it and Imam Qurtubi considers it to be the most authentic
one. He further explains that to entitle them “Rasikhin” requires that they
should have greater knowledge of the Book of Allah than the others have
about the Categorical verses. If they had equal knowledge to that of others,
there would have been no reason to distinguish them from others. ®
Categories of the Allegorical In the Qur’an by Imam Qurtubi:

Imam Qurtubi categorises the Allegorical in the Qur’an in two types:

1) One is that which is not known to anyone but Allah alone. No one on the
face of the earth can even get known to it. For instance, the knowledge of the
Day of Resurrection, the reality of Spirit etc. Hazzaq and other polymaths
who proclaim that Rasikhin do not know the Allegorical in the Qur’an have
considered this form.

2) The other form of Allegorical is that which can be interpreted through
lexicons and grammatical rules of Arabic and can be acquainted by Rasikhin.
For example, the saying of Allah Almighty for Hadrat ‘Tsa (255l ~le) :
(s %

THE CONDITIONS TO BE DECLARED AS RASIKH BY IMAM
QURTUBI: Imam Qurtubi states that a person cannot be declared as
“Rasikh” unless he knows the maximum (with the grace of Allah Almighty)
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out of the second type of the Allegorical. Moreover, those who propound that
the Allegorical is the abrogated ruling; on the basis of this notion, it is
judicious to consider Rasikhin among the acute interpreters but it is really
not prudent to specify the Allegorical with the theory of the abrogated ruling
only. % Imam Qurtubi comes up with the definition of the title “Rasikh”. He
states:

"o @ 5madly deml Fay 0l ala¥ § dliol 5 -l 2ol 88 5 il § gl g9l
Something that is affirmed and truthful. e.g. ®

gy gy A8 b § Ol u)”

Imam Qurtubl mentions a narration of the Prophet (4s:%) when he was asked
about the Rasikhin. He replied:

Biies Hasi 253 (4 50 06 Selall § EsBabll o el aile bl oo 1 U5l o
T A LB SN asEs dik Cacs AL
A person whose oath is veracious, who is truthful and his heart is follows the
straight path.
Prudence of Allah the Almighty To Create The Allegorical In The
Qur’an: Imam Qurtubi elucidates the prudence of Allah the Almighty
behind creating the Allegorical in the Qur’an, although He is the Omnipotent
enough to create everythin% Categorical in the Qur’an as He Himself
revealed the following verse: "
§ 635 2405 5 05 G Ry G S AT Wi s
“And We have also sent down unto you (O Muhammad SAW) the reminder
and the advice (the Quran), that you may explain clearly to men what is sent
down to them, and that they may give thought.”
He, then replies to the self-raised query that the actual prudence is known to
nobody but Allah the Merciful; apparently it seems that keeping the
Allegorical in the Qur’an tends to elaborate the precedence of the scholars
over another on the basis of knowledge. It is very similar to an author who
creates an oeuvre and keeps some parts of it very clear and elucidative while
the others vague and non-elaborative to sharpen the wisdom of the scholars;
the thing easily accessible sometimes loses its distinction. "
Conclusion:

e One of the most important Qur’anic Sciences is the Categorical and the
Allegorical in the Qur’an.

e The Categorical (Muhkam) is that which is clear, accurate and does not
require any interpretation.

e The Allegorical (Mutashabih) are those verses, the interpretation of
which is quite difficult due to great resemblance in wording or meaning.

e Many Scholars have interpreted both the terms differently and there are
multiple assemblies of opinions.

e The people who chase unnecessarily in the Allegorical with evil
intentions should be severely punished. They have deflection in their
hearts and want to weaken the faith of Muslims.

e There are conflicting stances of the Scholars about the interpretation of
the Allegorical and their knowledge being restricted to the Allah only or

®
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to mankind also. Majority opines that nobody but the Exalted Allah
knows it.
There are two types of Allegorical in the Qur’an according to Imam
Qurtubr:

1) Which is not known to anyone but Allah alone

2) Which can be known to the people firmly grounded on

knowledge

As the name of the exegesis indicates that it is the interpretation of the
Qur’anic verses with respect to the injunctions (Ahkam) which can be
extracted from them. Imam Qurtubi provides an extensive detail of the
subject by diving it into nine major issues while interpreting the verse
number seven of the third chapter of the Qur’an.
In describing those issues, he provides a comprehensive knowledge
about the subject by quoting the Prophetic traditions, adages of many
Companions (ege Jlas i1 ;) and Scholars.
After mentioning the maxims, he also provides the criticism of other
scholars over them and his own backed up by strong supporting
evidence to his stance.
He greatly infers from the Prophetic traditions and where he finds it, he
always prefers the saying of the Prophet (ls:f).
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