UNIVERSITY OF
THE PUNJAB

OPENACCESS

Al-Qalam  1all

P-ISSN: 2071-8683; E-ISSN: 2707-0077
Volume 30, Issue, 1, 2025
http://algalamjournalpu.com/

The Surviving Manuscripts of Mian Muhammad Husayn
Sialv1 (d. 1986) .... An Introductory Survey

Dr.Ghulam Shams-ur-Rehman

Professor, Department of Interfaith Studies,
Allama Igbal Open University, Islamabad

KEYWORDS:

Manuscripts in
Punjab, Sial Sharif,
Mian Muhammad
Husayn Sialvi,
Transmission of
knowledge in 19th-
century Punjab.

Date of Publication:
30-06-2025

[@Iele]

Abstract

This paper offers a glimpse into the personal library
of Mian Muhammad Husayn Sialvi d. 1406/1986, a
respected scholar from Sial Sharif in District
Sargodha. His collection once held a rich collection
of rare manuscripts in Persian, Arabic, and Punjabi,
spanning subjects such as Islamic sciences, Sufism,
poetry, and traditional medicine, reflecting his wide-
ranging intellectual and spiritual interests. Educated
in Delhi at Tibbiya College, Mian Muhammad
Husayn developed a lifelong connection with
classical learning. Although much of his library was
lost in the devastating flood of 1992, over thirty
manuscripts have survived and are now carefully
preserved by the present author. This paper introduces
these remaining texts, along with a supplementary list
of rare books and lithographs, to highlight the
enduring historical and scholarly significance of this
overlooked private collection.
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Introduction

This paper provides a close examination of the surviving manuscripts from
the private library of Mian Muhammad Husayn Sialvi, a modest yet intellectually
significant figure associated with the religious and spiritual life of Sial Sharif in
District Sargodha. Though not widely known beyond his immediate community,
Mian Muhammad Husayn maintained a personal collection that once held rare and
valuable works in Persian, Arabic, and Punjabi. These manuscripts covered a wide
range of subjects, including Islamic law, Qur’anic exegesis tafsir , Prophetic
traditions hadith , Sufism, ethics, poetry, and traditional medicine tibb . Mian
Muhammad Husayn’s library, unlike institutional repositories, was curated primarily
for his own intellectual engagement and personal study. As a result, it remained
relatively unknown to the broader public during his lifetime. Nonetheless, it was
quietly held in high regard and prominent scholars of the region, such as Mian ‘Abd
Allah Sialvi d. 1382/1963 , Khwaja Qamar al-Din Sialvi 1401/1981 , Khwaja
Ghulam Fakhr al-Din Sialvi d. 1419/1998 , and Mawlana Muhammad Ashraf Sialvi
d. 1434/2013 —would often visit to consult its rare and valuable holdings. Khwaja
Qamar al-Din Sialvi also played a quiet yet formative role in his education,
particularly by guiding him into the study of hadith.

His educational journey began at home under the tutelage of his grandfather,
Mian Shaykh Muhammad d. 1345/1927 , and his father, Mian Ghulam Muhammad
d. 1362/1943 . After receiving his early education in his native village, he pursued
further studies at Sial Sharif and later travelled to Delhi for advanced learning. There,
he enrolled at the renowned Tibbiya College, where he studied under distinguished
hakims and Islamic scholars. His time in Delhi, which included learning at several
institutions, had a lasting influence on his intellectual development. It provided him
with a strong foundation in both classical Islamic studies and traditional medicine.
This unique blend of disciplines is evident in the wide range of texts he collected,
spanning theology, Sufism, ethics, and healing practices, reflecting both his scholarly
interests and spiritual commitments.

Mian Muhammad Husayn remained committed throughout his life to making
portions of his collection accessible to the local scholarly and spiritual community.
This dedication is exemplified by his generous donation of numerous Islamic texts to
Dar al-Uloom Zia Shams al-Islam, a madrasa in Sial Sharif closely linked to his
spiritual lineage.l Nevertheless, several manuscripts, particularly those of personal
significance, remained in his possession until the end of his life. Many of these bear
his handwritten annotations and marginal reflections, attesting to his deep and
sustained engagement with the texts.

After his passing in 1986, the remnants of his library were regrettably
neglected. They suffered significant damage during the devastating flood of 1992, a
loss exacerbated by the absence of proper archival care. Nevertheless, more than
thirty manuscripts survived and are now under the stewardship of the present author.
These texts provide a valuable insight into the intellectual world of a rural scholar
whose contributions remain largely unrecorded in academic literature.
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The present study provides an overview of the surviving manuscripts of Mian
Muhammad Husayn, aiming to shed light on his scholarly life and the broader
religious culture of Sial Sharif. It also includes a supplementary list of rare books and
lithographs still preserved in the collection. Together, these materials help illuminate
the often-overlooked world of private scholarly libraries in Pakistan and contribute
to wider efforts to preserve South Asia’s manuscript heritage, especially that of rural
religious scholars whose quiet dedication to learning deserves renewed attention.

A Brief Biographical and Familial Background of Mian Muhammad
Husayn

Mian Muhammad Husayn was born on 10 Dhi al-Hijja 1336 AH 15
September 1918 CE in the village of Khoriwala, located in the Jhang district of
central Punjab, in present-day Pakistan. He hailed from a family deeply rooted in
Islamic scholarship and Sufi spirituality. His lineage belonged to the Awan beradri
kinship group , historically associated with the Soon Valley Wadi Son in the
Khushab district. From this ancestral heartland, his forebear—Ilikely his great-great-
grandfather, Mian Hafiz Muhammad Isma‘1l—migrated to the Duaba region, the
fertile interfluvial tract between the Chenab and Jhelum rivers. Renowned not only
for its agricultural abundance but also for its integration into Islamic religious and
cultural networks, this region became the new centre of the family’s life and spiritual
influence. Mian Isma‘il eventually settled in Kot Sultan, which became the family’s
permanent base in the final decade of the eighteenth century. His descendants
continue to reside in this area, particularly in the villages of Bhurani, Kot Sultan,
Khoriwala, Ramdana Gul da Kot, and Chak 142 located near the border of Sargodha
and Jhang districts within the Kirana Bar , as well as in other nearby settlements
throughout the interfluvial zone.2

The Awan beradri, to which Mian Muhammad Husayn belonged, constitutes
a significant ethnoreligious group in the northwestern Indo-Muslim landscape.
Traditionally concentrated in the Salt Range and the valleys of northern Punjab, the
Awans are known not only for their martial heritage but also for their sustained
contributions to Islamic scholarship and Sufi piety. Beginning in the Mughal period
and continuing through the colonial era, numerous Awan families relocated to other
parts of the Punjab plains in the context of religious preaching and scholarly mobility.
This migratory tradition—Ilocally referred to as Awan-Qari—represented a
systematic and generational movement of Qur’anic scholars qurra’ , teachers of
Islamic studies, and Sufi-oriented religious figures, many of whom were affiliated
with the Chishti and QadirT orders.3

The Awan-QarT phenomenon was not merely a case of kinship group
dispersal, but rather a deliberate and organized religio-intellectual mission aimed at
embedding Islamic teachings and Sufi ethics into the sociocultural fabric of rural
Punjab. The theological orientation of these scholars was typically Sunni, with a
strong inclination toward Sufism and popular piety, reflected in their engagement
with village mosques, madaris, and local spiritual networks. These efforts contributed
to the gradual Islamization of large swathes of central and southern Punjab.
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Among the most prominent figures of the Awan scholarly and Sufi diaspora
is the celebrated Sufi poet Sultan Bahii d. 1102/1691 , who established his spiritual
centre in Shorkot. His synthesis of tawhid divine unity , ma‘rifa mystical gnosis ,
and inward devotion exerted a lasting influence on the religious and mystical
landscape of Punjabi Islam.4 Similarly, the renowned Sufi poet Mian Charagh Awan
d. 1145/1732 , who resided in the village of Dharagri X 83, near Chachar Jeale>
and Mian di Wasti in the direction of Koh-e Sulayman—within the region now known
as Dera Ghazi Khan—composed his celebrated poetry during the reign of Mughal
Emperor Shah ‘Alam I r. 1708-1712 , the successor of Aurangzeb.5

Another notable Awan figure is Hafiz ‘Abd al-Rashid, grandfather of the
eminent Chishtt Sufi master Hafiz Muhammad Jamal al-Din Multani, widely known
as Hafiz Jamal Multan1 d. 1228 /1811 , renowned for his spiritual insight and
erudition and his contribution to the Chishfi revivalism.6 Similarly, Mawlana Zayn
ud-Din d. ca. 1295 /1878 , the custodian and successor of the khangah of Mawlana
Muhammad ‘Al d. 1253/1837 at Makhad Sharif District Attock , situated along the
Indus River, also belongs to the Awan lineage and represents another branch of this
spiritually influential network.7

The genealogical tradition of the Awan beradri asserts Arab origins,
specifically claiming descent from the ‘Alid line through Qutb Shah, a figure believed
to have accompanied Sultan Mahmud of Ghazna r. 997-1030 during his military
expeditions into the Indian subcontinent.§

The genealogical lineage of Mian Muhammad Husayn can be traced with
notable consistency and historical credibility to his distinguished forebear, Mian
Hafiz Muhammad Isma‘1l, who is believed to have migrated from the Soon Valley to
the Doaba region. This lineage has been carefully preserved through family
chronicles, personal diaries, and sustained oral tradition, particularly those associated
with Mian Muhammad Isma ‘1l himself. The recorded succession is as follows: Mian
Muhammad Husayn, son of Mian Ghulam Muhammad, son of Shaykh Muhammad,
son of Mian Aurangzeb, son of Mian ‘Abd al-Latif, son of Mian ‘Abd al-Wahid, son
of Mian Muhammad Isma‘1l, son of Mian Ahmad Din, son of Mian ‘Ala’ al-Din, son
of Mian Miisa.

Among the most distinguished ancestors of Mian Muhammad Husayn were
Mian ‘Abd al-Latif d. 10 Muharram 1285 AH / 3 May 1868 CE and his brother,
Mian Ghulam Muhammad. Mian ‘Abd al-Latif received his early education under the
guidance of his father as well as other respected local scholars. Demonstrating a
strong aptitude for spiritual learning, he travelled to Multan, a major centre of Islamic
scholarship in South Asia. After completing his studies, he continued his journey to
Taunsa Sharif alongside his close companion on the spiritual path, Khwaja Shams al-
Din Sialvi d. 1300/1883 . There, he met the eminent Chishti Sufi Khwaja Shah
Sulayman Taunsvi d. 1267/1850 , a central figure in the nineteenth-century revival
of Chishtt Sufism in Punjab.9 He spent a brief period studying at Khwaja Taunsv1’s
madrasa, where intensive spiritual and intellectual training not only deepened his
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command of Islamic studies but also profoundly shaped his inner development
following the Chisht1 Sufi ethos.

Recognizing Mian ‘Abd al-Latif’s knowledge, sincerity, and upright
character, Khwaja Shah Sulayman Taunsvi observed the deepening spiritual bond
between him and Khwaja Shams al-Din Sialvi. Their relationship was marked by
mutual respect, shared devotion, and a strong sense of trust. Sensing the depth and
potential of this connection, Khwaja Taunsvi believed it should be further
strengthened through the union of their families. He therefore advised Khwaja Shams
al-Din Sialvt to offer his sister in marriage to Mian ‘Abd al-Latif. This was more than
a personal arrangement—it symbolized the transformation of spiritual
companionship into kinship. Through this marriage, their brotherhood was deepened,
allowing their shared spiritual path to be grounded in familial ties. The union not only
solidified their personal and spiritual alliance but also reinforced the broader
networks of piety, kinship, and solidarity within the Chishtt order in the region.

Mian Ehsanullah Sial d. 2022 of Thatta Muhammad Panah shared with the
author that Mian ‘Abd al-Latif enjoyed a close and trusting relationship with our
revered ancestor, Mian Awais Muhammad, son of Mian Muhammad Panah. Their
bond was not only one of affection and mutual respect but was also deepened through
family ties: the younger sister of Khwaja Shams al-Din was married to Mian Awais
Muhammad, while the elder sister became the wife of Mian ‘Abd al-Latif. In this
way, the two men were joined not just in spirit but also as brothers through
marriage—a connection that gave their companionship an even stronger foundation.

Further familial interconnections between the households of Mian ‘Abd al-
Latif and Khwaja Shams al-Din Sialvi served to deepen their social and spiritual
bonds. The niece of Mian ‘Abd al-Latif—namely, the daughter of Mian Ghulam
Muhammad—was married to Khwaja Muhammad Din Sialvi, son of Khwaja Shams
al-Din Sialvi. From this union, Khwaja Muhammad Din had a daughter renowned for
her piety and intellectual acumen. Deeply affectionate towards her, he held her in
high esteem not only for her intellect but also for her physical refinement and spiritual
grace. She was later married to her paternal cousin, Khwaja Najm al-Din, son of
Khwaja Fazl al-Din.

Moreover, Mian Ghulam Muhammad’s elder son, Mian Qutb al-Din, gave
his daughter in marriage to Mian Qadir Bakhsh, son of Mian Fayz Muhammad—a
paternal cousin of Khwaja Shams al-Din Sialvi residing in Thatta Muhammad Panah.
The daughter born of this union was subsequently married to Khwaja Muhammad
Din Sialvi’s son, Khwiaja Ziya al-Din Sialvi, and became the mother of Khwaja
Qamar al-Din and his brothers: Khwaja Badr al-Din, Khwaja Ghulam Fakhr al-Din,
and Khwaja Zahir al-Din.

Furthermore, another granddaughter of Mian Qutb al-Din—namely, the
daughter of Mian Muhammad Ahsan—was married to Mian Muhammad Sa‘dullah,
another son of Khwaja Muhammad Din Sialvi. From this union, Mian Muhammad
Sa‘dullah had three sons—Mian ‘Inayat Allah Khan, Sahibzada Hajt Rab Nawaz, and
Sahibzada Muhammad Iftikhar—as well as four daughters. These intermarriages
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reflect a sustained pattern of kinship and spiritual affiliation between the Awan and
S1al families, representing a deliberate strategy to reinforce familial unity through
matrimonial alliances grounded in shared religious and social values.

Notably, another marital alliance between the two families was forged when
Khwaja Muhammad Din’s elder son, Khwaja Muhammad Amin, married the
daughter of Mian Aurangzeb. This union resulted in four children: three sons—
Khwaja Muhammad Hasan al-Din, Khwaja Muhammad Shahab al-Din, and Khwaja
Muhammad Mu‘azzam al-Din—and one daughter.

Mian Aurangzeb had three sons: Mian Fateh Muhammad, Mian Shaykh
Muhammad, and Mian Ghulam Rastl. Of these, Mian Ghulam Rasiil died without
issue, whereas the other two sons had descendants. Mian Shaykh Muhammad
fathered two sons—Mian Ghulam Muhammad and Mian ‘Abd al-Ghafir. Mian
Ghulam Muhammad’s son, Mian Muhammad Husayn, was married to the elder
daughter of Khwaja Muhammad Hasan al-Din Sialv1.

Numerous family traditions and historical narratives attest to the profound
sense of responsibility Khwaja Shams al-Din Sialvi demonstrated toward the
descendants of Mian ‘Abd al-Latif. These accounts consistently emphasize his
commitment to their moral, spiritual, and intellectual development. Far beyond
offering material support, he took a personal interest in their education and ethical
formation, ensuring they were nurtured within an environment shaped by Islamic
values and refined Sufi discipline. His pedagogical approach blended compassion
with moral firmness, cultivating not only outward piety but also inner sincerity and
self-restraint.

One particularly illustrative account of this moral rigor is recorded by Munshi
Amir Bakhsh. It vividly exemplifies Khwaja Shams al-Din’s spiritual insight and the
high ethical expectations he maintained for those in his company. The incident also
reflects the deep reverence with which he was regarded—not merely as a spiritual
guide, but as a moral exemplar who embodied the integrity of the Sufi path.

According to the narrative, Mian Ghulam Rasiil Awan—a man known for his
unwavering truthfulness and upright character—was among the Khwaja’s close
relatives and disciples. On one occasion, he travelled with his father, Mian
Aurangzeb, and Sayyid Amir Shah of Thatta, Muhammad Shah, a pious associate and
confidant of Mian Aurangzib. The three were journeying to Sial Sharif to visit
Khwaja Shams al-Din.

While passing through the countryside, they encountered an unattended
sugarcane field. Seized by thirst—or perhaps a momentary lapse—Sayyid Amir took
a stalk of sugarcane and began chewing it without seeking the landowner’s
permission. Though the act may have seemed inconsequential, in the realm of Sufi
ethics, even minor ethical transgressions carry weight, particularly for those who
aspire to religious authority.

Upon arriving at Sial Sharif, they were received by Khwaja Shams al-Din.
As his gaze turned to Sayyid Amir, he—possessed of profound spiritual
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discernment—at once perceived what had occurred. Without any prior conversation,
the Khwaja offered a subtle but piercing admonition:

“The pious ones of this age do not even refrain from

consuming, without permission, a simple stalk of

sugarcane belonging to another—yet they seek ijaza

to lead the ummabh in religious affairs.”

His words were not merely a personal rebuke but a broader ethical
commentary on the moral integrity required for religious leadership. In Sufi tradition,
ijaza—whether for teaching or spiritual guidance—is not granted lightly. It signifies
a recognition of inner purification, ethical soundness, and spiritual maturity. The
incident thus underscores a central principle of the Sufi path: one who cannot govern
his impulses is not yet ready to guide others. Preserved in Anwar-e Shamsiyya, this
episode illustrates the moral vigilance and accountability that defined the spiritual
culture of Sial Sharif. It also attests to the stature of Khwaja Shams al-Din, whose
spiritual insight and principled pedagogy left a lasting impact on all who encountered
him.10

The lives of Mian ‘Abd al-Latif and Khwaja Shams al-Din Sialvi are rich in
oral lore and legendary accounts. Mian Muhammad Akhtar Sial b. 1948 of Thatta
Muhammad Panah, renowned for his deep knowledge of local culture, wisdom, and
folklore, explained to the author that genealogies and family histories were
traditionally preserved by Mirathis—professional record-keepers responsible for
maintaining both oral and written accounts.11 One of the most prominent among
them was Mian Kamal Din 1917-2000 , considered the last notable figure of this
tradition. He was more than a chronicler; he was also a respected poet, scholar, and
storyteller, admired by landlords, scholars, and Sufis alike.12 His knowledge was
based on the accounts of Mian Baz, which had been passed down to him by his father,
Mian Masnanda, a contemporary of Mian ‘Abd al-Latif. 13

According to Mian Kamal Din, one particularly memorable account relates
that Mian Baz told him of a visit by Mian Masnanda to Khoriwala, where he observed
a profound intellectual exchange on divine unity tawhid between Mian ‘Abd al-Latif
and Khwaja Shams al-Din Sialvi. Deeply moved by both the profundity of Khwaja
Shams al-Din’s insight and his physical beauty, Mian Masnanda composed the
following verse in his praise—a composition that continues to be preserved within
the family’s oral tradition:

"Hik put saput sabhi kul taré, Lakh put kaput, hua
na hua."

One virtuous son may uplift an entire lineage;A
hundred thousand unworthy sons are as though they
never were.

This verse, often cited within his family, was intended to convey the
exceptional spiritual and intellectual stature of Khwaja Shams al-Din Sialvi, who was
regarded as one of those rare, divinely inspired individuals whose influence
transcended his immediate milieu.
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In addition to his familial affiliations with prominent Sufi lineages, Mian
‘Abd al-Latif also authored a concise treatise in Persian titled Akhlag-e Muhammadr
The Muhammadan Ethos . The treatise remains unpublished and survives in
manuscript form, with one extant copy preserved in the private collection of Mian
Muhammad Husayn. A brief introduction to this work is provided in the following
pages.

III. Mian Muhammad Husayn’s Life and Legacy in Sial Sharif

Mian Muhammad Husayn took up permanent residence in Sial Sharif
following his marriage in 1940 to the daughter of Khwaja Hasan al-Din Sialvi d.
1364/1945 , thus further cementing the familial and spiritual ties between the two
prominent lineages of the region. From this union were born five children—three
sons: Mian Ahmad Husayn d. 2007 , Mian ‘Abd al-Rahman d. 1991 , and Mian ‘Abd
al-Ghafur 2014 ; and two daughters. Despite his association with a household known
for its religious prestige, Mian Muhammad Husayn chose a life of deliberate quietude
and personal devotion rather than public spiritual leadership.

He eschewed the institutionalization of Sufism through the formal
establishment of a khanqah or madrasa, opting instead for an austere and
contemplative life rooted in taqwa piety and zuhd abstinence . His intellectual and
religious activities were carried out within a modest and intimate circle. He led the
daily congregational prayers at the mosque adjoining his residence and occasionally
delivered informal sermons or offered guidance to spiritual aspirants. However, he
never assumed the public role of a shaykh or spiritual guide murshid, nor did he seek
to cultivate a following.

While studying in Delhi, Mian Muhammad Husayn closely observed the
shifting social and political currents of his time. These experiences led him to
reexamine established religious and social traditions with a more reflective and
reform-minded perspective. However, the Sufi milieu of Sial Sharif—deeply rooted
in inherited tradition—offered little space for innovation or critical engagement. As
a result, Mian Muhammad Husayn found himself constrained in expressing his vision
or initiating meaningful change. His efforts to teach and share his ideas met with
limited receptivity, even within his immediate circle, and much of his intellectual
potential remained unfulfilled.

Living in voluntary retreat from public life, Mian Muhammad Husayn
dedicated his life to the pursuit of religious knowledge and the practice of traditional
medicine tibb , distancing himself from the distractions of worldly affairs. He spent
much of his time engaged in devotional practices, particularly dhikr remembrance of
God , and was often found in the mosque immersed in prayer and spiritual
contemplation. This ascetic life was not due to social rejection, but a deliberate
commitment to inner devotion, guided by the Sufi ideal of detachment zuhd and
spiritual focus.

In addition to his spiritual practices, Mian Muhammad Husayn cultivated a
rich intellectual life. He curated a personal library that included classical works on
hadith, tafsir, figh, Sufism, and Eastern medicine. Many of these texts were in
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manuscript form or rare lithographic editions, attesting to his dedication as a scholar.
His collection reflects not only his intellectual curiosity but also his desire to preserve
and transmit the Islamic scholarly tradition. The marginalia found in several of these
manuscripts—written in his hand—reveal his active engagement with the texts and
offer valuable insight into his interpretive method, linguistic acumen, and
pedagogical concerns.

Despite his inward-facing and contemplative lifestyle, Mian Muhammad
Husayn maintained cordial and respectful relations with the broader community.
Known for his humility, compassion, and unwavering ethical conduct, he was deeply
admired by those who came into contact with him. He preferred to live quietly and
peacefully, sustaining himself through the modest income derived from a small parcel
of agricultural land, which he tended with diligence and simplicity. This self-
sufficient way of life—marked by detachment from material ambition, social
entanglements, or local disputes—reflected his spiritual orientation and principled
worldview. On one occasion, Khwaja Ghulam Fakhr al-Din Sialvi shared with the
author of this paper a personal reflection on Mian Muhammad Husayn, noting that
although familial tensions and occasional conflicts were not uncommon, he had
always found him to embody a remarkable sense of composure and inner tranquillity.
In the face of such challenges, Mian Muhammad Husayn consistently maintained a
dignified and non-confrontational stance, refraining from expressions of hostility or
rivalry toward members of his immediate or extended family.

Khwaja Ghulam Fakhr al-Din described him as a scholar of exceptional
erudition, deeply devoted to the pursuit of knowledge. Although he initially began
practicing as a hakim traditional physician after relocating to Sial Sharif, he was
ultimately unable to continue his clinical work. Nevertheless, he maintained a notable
familiarity with medicinal remedies and, on several occasions, shared valuable
prescriptions for treating various ailments. He also conducted regular instruction in
Islamic studies for a small group of students at the mosque adjoining his residence.
As Khwaja Ghulam Fakhr al-Din recounted, his medical guidance reflected not only
his intellectual breadth but also his sincere concern for the well-being of others.

In an age of increasing social and political upheaval, Mian Muhammad
Husayn’s life offers a compelling example of the rural, scholar-mystic who chose to
remain anchored in the classical Islamic tradition while living a life of service, piety,
and scholarship. Though he did not seek public recognition or institutional authority,
his legacy endures through the manuscripts he preserved, the teachings he imparted,
and the quiet dignity with which he lived.

Mian Muhammad Husayn was deeply committed to the holistic education of
the younger generation, envisioning a model that combined traditional religious
instruction with practical vocational training. He believed that religious scholars
should not only possess sound theological and juridical knowledge but also be
equipped with employable skills that would allow them to lead economically
independent lives, free from dependence on religious endowments or community
patronage. This vision appears to have been shaped, at least in part, by his early
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exposure to diverse educational environments, particularly during his time in Delhi.
There, he may have observed the intellectual debates around the reconciliation of
tradition and modernity, and the need for religious scholars to adapt to changing
socio-economic realities.

Mian Muhammad Husayn adopted a balanced approach to education, which
he applied within his own family. He paid close attention to the religious and moral
upbringing of his three sons—Mian Ahmad Husayn, Mian ‘Abd al-Rahman, and
Mian ‘Abd al-Ghafur. He taught them the Qur’an, hadith, figh, and other essential
Islamic subjects. At the same time, he ensured they learned practical skills such as
tailoring, driving, electrical work, and welding. He believed these trades were
important for a scholar’s dignity and self-reliance, as he saw religious education
primarily as a means of character building, not as a source of income. However, his
efforts to blend religious and vocational education faced significant cultural
resistance. In the conservative social environment of rural Punjab at the time, manual
and technical trades were often viewed as the work of lower social strata and thus
unsuitable for individuals associated with religious authority or scholarly lineage.
Despite their training, none of his sons chose to pursue these professions, largely due
to the enduring social stigma associated with them.

In parallel, Mian Muhammad Husayn’s determined effort to cultivate his
sons as heirs to his religious and intellectual legacy met with only limited success.
While they received foundational instruction in both religious and modern
disciplines, none attained the level of scholarly rigor, public recognition, or academic
contribution necessary to be considered true successors to their father's intellectual
stature. His educational project, therefore, remained only partially realized.
Nevertheless, it stands as a noteworthy example of a traditional scholar’s attempt to
respond to the challenges of his time, negotiating between inherited modes of
religious authority and the emerging demands of economic and social mobility.

Mian Ahmad Husayn, the elder son of Mian Muhammad Husayn, once
shared with the author of this account that his father always kept three books close
by, no matter where he was—at home or on the road. These were the Mathnaw1 of
Mawlana Jalal al-Din Riim1 d. 672/1273 , the Diwan of Mawlana ‘Abd al-Rahman
Jami d. 898/1492 , and Sayf al-Mulik by Mian Muhammad Bakhsh d. 1324/1907 .
These books were his lifelong companions, and he returned to them again and again
for comfort, reflection, and inspiration.

He would often say that Rim1’s Mathnaw offers the finest interpretation of
the meanings of the Qur’an, and that Jam1’s poetry embodies the very spirit of the
Qur’an. In his view, Jam1’s na‘ts—poetic praises of the Prophet Muhammad peace
be upon him —were among the most beautiful expressions of love for the Prophet.

As for Sayf al-Muluk, Mian Muhammad Husayn believed it was not only a
guide to understanding the inner self but also a profound reflection on the psychology
and sociology of society. He deeply admired Mian Muhammad Bakhsh’s clear and
direct message, his persuasive reasoning, and his insights rooted in the lived
experience of the people. He often quoted a verse from Mian Muhammad Bakhsh:
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Mali da kam pani dena, bhar bhar mashkan pawe
Malik da kam phal phul lana, 1awe ya na lawe
Nekan de sang neki kari'e, naslan nahin bhulande
Buriyan de sang néki kari'e, ulta zu'f pahunchande
The gardener’s job is just to water the plants—he
keeps bringing bucket after bucket.
But it’s up to the Master to make them bloom and
bear fruit—He may bless them, or He may not.
When you do good to good people, it’s remembered
for generations.
But when you show kindness to the wrong people,
they might turn around and hurt you instead.

Reflecting on this, he would often say that our real duty is to keep doing the
work—to nurture, to serve, and to stay steady in our efforts. Sadly, however, we tend
to focus more on the results—on counting the fruits—rather than fulfilling our main
responsibility: watering the garden. He would remind us to look at how the Creator,
along with His creation, continues to do good for us every day. Yet we often forget
the blessings of God and overlook the kindness we receive from nature and the people
around us.

He believed that those who stay connected to their origin—who remember
who they are and where they come from—are the ones with true character. On the
other hand, those who forget themselves also forget the good that comes to them from
God and His creation. True nobility, he would say, lies in remembering the self and
living with gratitude. It doesn’t come from lineage or relationships alone, but from a
heart that recognizes and appreciates the gifts it receives.

Mian Muhammad Husayn had the daily practice of reading portions from
Dala’il al-Khayrat by Imam Abu ‘Abd Allah Sulayman al-Jazali d. 870/1465 and
Hisn al-Hasin by Muhammad b. Muhammad al-JazrT al-Shafi‘T d. 833/1429 . Both
works were in manuscript form and remained in his regular study. The copies he
owned are replete with marginalia and annotations, the majority of which are in
Persian and appear to be in his handwriting. A close examination of these glosses
may offer valuable insight into the intellectual depth and spiritual wisdom of Mian
Muhammad Husayn.

Mian Ahmad Husayn further shared that his father’s most striking quality
was his deep and unwavering patience. No matter the circumstances, he never blamed
or spoke ill of anyone and was known for his calm and gentle presence. Even in times
of personal hardship or disappointment, he would choose silence over complaint, and
forgiveness over bitterness. His quiet strength left a lasting impression on everyone
who knew him.

He recalled that on one occasion, he asked his father, “Where did you learn
such patience and forbearance?” His father smiled softly, eyes filled with quiet
reflection, and replied, “From the one whose name I carry—Imam Husayn may Allah
be pleased with him .” Then, after a thoughtful pause, he added with sincere humility,
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“I praise and thank Allah that He never tested me the way Imam Husayn was tested—
because we are far too weak to endure what he endured.”

These words were not merely an expression of gratitude, but a window into
his inner world—one shaped by deep reverence, spiritual awareness, and a constant
sense of human limitation before the majesty of divine will.

Mian Muhammad Husayn was a man of few but meaningful relationships.
He didn’t surround himself with crowds or seek out wide social circles—instead, he
cherished quiet, sincere connections built on trust and mutual respect. The people he
held close were not many, but each one was dear to him. Among those he considered
his closest friends were Sahibzada ‘Abd al-Khaliq of Sial Sharif, Mian ‘Abdullah
Shah Khagga of Thatti Shahani near Tehsil Sahiwal, Malik Jamadar Khan of Khuda
in District Attock, Sardar Gahna Khan Gadi of Jhok Daya in District Jhang, and
Mawlana Ghulam Farid of Pari, District Jhelum. These were companions with whom
he shared not only friendship but a quiet spiritual kinship that lasted through the years.
Furthermore, he sustained close ties with the Chishti Masha’ikh of Taunsa Sharif,
especially with Khwaja Nizam al-Din Taunsvi d. 1385/1965 , his spiritual guide,
although his visits to Taunsa were infrequent.

He passed away peacefully on Tuesday, 8 Dht al-Qa‘dah 1406 AH / 15 July
1986 CE, in the sacred town of Sial Sharif. News of his passing spread quickly, and
many renowned scholars and devoted Sufis gathered to honour his memory. His
funeral prayer was offered by the respected Sufi Shaykh Khwaja Mu ‘T al-Din Khan
Taunsvi d. 1412/1992 , the Sajjada-Nashin of Khanqah Mahmidiyya in Taunsa
Sharif. Their presence reflected the deep respect and affection he had earned during
his life as a scholar. He was laid to rest beside the grave of Khwaja Hasan al-Din
Sialvi, within the latter’s khanqah in Sial Sharif.

III. The Surviving Manuscripts of Mian Muhammad Husayn Sialvi

In the later years of his life, recognizing the importance of preservation and
accessibility, he donated the greater part of his collection to the library of Dar al-
‘Ultm Sial Sharif. Nevertheless, he retained select manuscripts and rare books for his
use. Tragically, a significant portion of these remaining works was destroyed during
the catastrophic floods of 1992. Only a small number of volumes survived, some of
which are currently preserved in the private custody of the present author.

A brief introduction to these manuscripts is presented here as part of an effort
to highlight the intellectual pursuits of Mian Muhammad Husayn. These texts, which
he collected and preserved, are not only indicative of his literary and scholarly
interests but also serve as tangible evidence of his engagement with the classical
Islamic tradition. Many of the manuscripts contain extensive marginalia and
footnotes written in his hand, offering critical commentary, interpretive reflections,
and linguistic clarifications. These annotations demonstrate not only his deep reading
of the texts but also his capacity to engage with them at a high level of scholarly rigor.
They further reveal a noteworthy command of both Persian and Arabic, the principal
languages of Islamic scholarship in South Asia, and provide insight into his
intellectual method and pedagogical orientation. While his contributions may not
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have been formally institutionalized, the manuscripts and his marginal notes offer a
unique window into the scholarly culture he inhabited and exemplify his role as a
learned figure within that tradition. The following is a detailed account of these
manuscripts:

1. Awrad: Asma’ Allah al-Husna wa-Du'a’ Kabir, Usbii‘ al-Sharif, Darid
Mustaghat, Silsila Chishtiyya Sulaymaniyya Shamsiyya.

Transcribed by Faqir Muhammad Bakhsh of Qarya Patti, a descendant of the
Mawlawiyan of Kot ‘Isa Shah, this beautifully crafted manuscript showcases elegant
naskh script, combining devotional content with refined calligraphy and artistic
detail. Written in black and red ink with decorated margins, it includes Asma’ al-
Husna 10 folios , Usbii “ al-Sharif 37 folios , Duriid al-Mustaghdath 27 folios , and
a Chishti-Sulaymani-Shamsi genealogical record 19 folios . The manuscript spans
93 folios in total, with nine lines per page. Though undated, it reflects a careful and
spiritually rich compilation.

First Paragraph:

dilga - eyl eyl <l e g ) slosel oia
- el el ¥ Y g
Last Paragraph:
iyl poral ad aled _opelall oy ) wezdly
Obsdon ¥l 31 (& )8 ey dame pa8 K.
- old e &S
2. Isa Ghuji
This manuscript preserves Isa Ghiiji, the well-known Arabic treatise on logic
by Imam Athir al-Din al-AbharT d. c. 663/1265 . Though the scribe and date of
copying are unknown, the 35 folios—written in 13 lines per page—remain mostly
clear and readable despite some damaged pages and visible worming. Marginal notes
and glosses throughout indicate the manuscript’s active use in a scholarly or

instructional context.
First Paragraph:

53929 gl dll ctasedl s 1 a1l osiy
- oplas tu.q.l\

Last Paragraph:
Sl auidl Slonide (1o LS e 65T lapllga Lad!

Ll LS @ Lo 3lho¥1 (e LgiiSle 3T
S ﬁl.oS Sl (gl
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3. Majmii‘a Manaqib wa-Munajat
This manuscript is a collection of Punjabi managib—panegyrical poems in
praise of Khwaja Shah Muhammad Sulayman Taunsvi d. 1267/1850 and Khwaja
Allah Bakhsh Taunsvi d. 1319/1901 —authored by both known and anonymous
poets, including Ghulam Rastl and Gul Muhammad. The handwriting is clear and
uniform throughout, reflecting careful transcription and preservation. Comprising
111 folios 221 pages , the last 13 pages feature supplications and ta ‘wiz talismanic
diagrams . The manuscript contains 7 to 13 lines per page; the date of copying is
unknown.
First Paragraph:
a‘ﬁ&j\‘sp.‘bﬂt._! |5.@).4 Q.\.‘{gég«.‘? bg‘;‘e mew‘-é-ﬂ)‘jb-ﬁﬂ 2|
sLE,Lal n 093 B3y o 095 GBI w095 blayga s ard s gy plail L s
O One worthy of all praise, O Most High of the
glorious court,Whose oneness is testified by this
world of multiplicity.All this light of sun and moon
is but Your gift,You alone are the Creator, You the
Sustainer, You the Forgiver of sins.
Last Paragraph:
Ia glagl (3 032 098 Jgmay pMe a3 Nuilag! (3 Galis (51 (35S Sl e L
Sl Jlad digan el 1 Olety g dduie | JSaw ,S Jo
Khulasa Qadiriyya, Faqr-Namah, and Risala Akhlaq-i Muhammadi All
three works are bound together in a single composite volume. Additionally, the
manuscript contains numerous gasa id and poetic verses in praise of various spiritual
figures, most notably Shaykh ‘Abd al-Qadir al-Jilant. Appended to this anthology is
an anonymous treatise of approximately sixty folios, comprising a collection of
nukhas prescriptions or formulations related to medical or health practices. Neither
the author, the scribe, nor the date of composition is known. The volume concludes
with a genealogical shajra spiritual lineage of the Sufi master Sher “Al1 Shah. Details
are as follows:
i. Khulasa Qadiriyya, an incomplete Persian manuscript by Shahab al-Din—who also
served as its scribe—is written in black ink with section headings in red. Despite its
poor physical condition, the handwriting remains clear and legible. A du‘a al-
mustaghath appears at the beginning, though likely added later and out of sequence.
The manuscript is incomplete, with the last pages missing, and comprises 79 pages
with 8 lines per page. The date of copying is unknown.
First Paragraph:

ﬁ)s‘ deses Uy e Bglially slsy ¥l dligl8Y
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Last Paragraph:
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ii. Faqr Nama, authored and scribed anonymously, appears to be written in the same
hand as Khuldasa Qadiriyya, suggesting a shared origin or scribe. The manuscript is
incomplete, with the final portion missing. Written in black ink with section headings
in red, it remains consistently clear and legible despite its deteriorated physical
condition. Copied in the month of Safar Hijr1 calendar , the manuscript comprises 40
pages with 7 lines per page.

First Paragraph:

9 Oreladl oyl el o 1 a1l
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Last Paragraph:
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iii. Akhlaqg Muhammadi, a Persian treatise by Mian ‘Abd al-Latif, is bound with
Khulasa Qadiriyya and Fagr Nama but appears to be in a different hand, suggesting
a separate scribe copied it. The manuscript comprises 30 pages with 15 lines per page
and was copied in the month of Safar. At the end, the scribe has added several
traditional medical recipes, indicating its possible use by a hakim and reflecting the
manuscript’s practical as well as ethical and spiritual value.

First Paragraph:
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Last Paragraph:
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7-8. Daqa’iq al-Akhbar and Risala-yi Fara’i Z Bound Together
Daqa’iq al-Akhbar, authored anonymously, was transcribed by Ghulam Hasan, son
of Hafiz Muhammad b. Ahmad Qari. The manuscript comprises 195 pages, with 15

lines per page, written in a consistent hand.
First Paragraph:

ol Al oy a5l ool gyuniVy s oy
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Last Paragraph:
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ii. Risala-yi Fara’i 7, a Punjabi verse treatise on Islamic inheritance law by Darwish
Muhammad, was transcribed by Ghulam Hasan, son of Hafiz Muhammad b. Ahmad
Qar1. Written in a clear and legible hand, the manuscript includes Persian marginal
notes reflecting scholarly engagement. The colophon names Miyan Nir Muhammad,
son of Fazil of Dihdi, as the owner. Copied in 1057 AH, it comprises 14 pages with
14 lines per page.

First Paragraph:
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Last Paragraph:
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9. Diwan-i Jami
Diwan-i Jami, a complete collection of poetry by Mawlana ‘Abd al-Rahman
Jami, is written in a neat and consistently legible hand. Section headings appear in
red ink, and numerous marginal glosses indicate active scholarly engagement.
Although the scribe and date of copying are unknown, the manuscript comprises 178
pages with 18 lines per page.
First Paragraph:
ELaSE dy codle. dmild (g din S i )1 gy 4l Al
All praise is due to God, though I lay in blood and silence,
For a while, like a bud—at last, I blossomed.
Last Paragraph:
O 0S5 0l o )8 plad S g9 plade G
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10. Diwan-i Munshi Ghulam Hasan Multani
This complete collected poetry of Munshi Ghulam Hasan Multani, a disciple
of Hafiz Jamal Allah Multani, was transcribed by Faqir Yar Muhammad. The
manuscript is written in a clean, and consistently legible script. The poet’s takhallus,
“Hasan,” is highlighted in red ink throughout. Copied on Friday, 23 Sha‘ban 1303
AH, the volume comprises 163 pages with 10 lines per page.
First Paragraph:
39yl 0 AT piaysys L g Olails By B ) g3
31 Gty S5 o 3Ly ugali dalayuo ooty
In the name of the One who created love—In the name of Allah, the Most
Gracious, the Most Merciful
O Love, you are the fire that burnt down
everything—Come and set my world on fire
today.Let my pride and reputation be blown
away,And set my heart free from the chains of this
world.
Last Paragraph:
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0B lss dxlss adyall gl Aaaxll 3as
A s ML dzlgS Dipas (gl igime
Ok g8 bs cews 1 glaally Ayl dule

Volume: 30, Issue: 1, 2025 17|



Al-Qali_lm Chemical Methods for Halal Food Authentication: From Theory to Practice

seld ol yolee «ide I Olee il uexs

Al - 9> 8 B 94090
11- 13. Kutub-e Nawh
i. Sharh Mi’at ‘Amil by Shaykh ‘Abd al-Qahir b. ‘Abd al-Rahman al-Jurjani was
transcribed by Muhammad Fath Allah b. Muhammad A ‘zam in 1270 AH. This clear
and precise copy features red ink for headings and key phrases, enhancing readability.
Numerous marginal notes reflect its active use in a scholarly or instructional setting.
The manuscript comprises 28 folios, with 15 lines per page.
First Paragraph:
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Last Paragraph:
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ii. Hidayat al-Nahw by Mulla Abt al-Hasan ‘Al1 ibn ‘Uthman al-Hindi al-LahtirT was
transcribed by Muhammad Fath Allah in 1270 AH 1853—54 CE . The manuscript is
well-preserved and written, with red ink used for headings. Marginal notes
throughout indicate scholarly or pedagogical engagement. It consists of 71 folios with
13 lines per page.

First Paragraph:
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iii. Kafiya by Ibn Hajib, transcribed by Muhammad Fath Allah, was copied on 19
Dhii al-Hijjah 1270 AH Astj, mid-morning . The 91-folio manuscript is written in a
clear script, with red ink used for headings and grammatical rules. The final folios
contain additional devotional and instructional materials, including Wada *-i
Ramadan, verses for the ‘Id sermon, a list of Islamic disciplines, and a supplication
for ‘Ashiira’. The manuscript is laid out in 9 lines per page.

First Paragraph:
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Last Paragraph:
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14. Fawa’id al-Ma ‘miil

Fawa'id al-Ma ‘miil by Nafis ‘Alawi was transcribed by Ghulam Husayn, son
of Miyan Nir Husayn, son of Mawlana Qul Ahmad Jar Allah, in 1309 AH. The
manuscript is well-preserved, with legible text; section headings appear in red ink,

while the main body is written in black. Occasional Persian marginalia suggest
limited but notable scholarly engagement. It comprises 180 folios with 18 lines per

page.

First Paragraph:
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Last Paragraph:
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15-16. Qissa Mirza Sahiban and Qissa Sasst wa Panniin Khan Two books
in one volume
15. Qissa Mirza Sahiban
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Qissa Mirza Sahiban, a Punjabi poetic romance by Mawlav1 [lah1 Bakhsh,
was transcribed by Sayyid Ghulam Husayn Shah and completed on 28 June 1935.
The manuscript is well-preserved, with consistently legible text, and comprises 76
pages containing 12 to 19 lines per page.
First Paragraph:
Olad! s By bylay Ko Ogddis Olmew oo g & guss 31 Jol
From the beginning to the end, Truth alone
prevails.Love spread across the world and honoured
humankind.
Last Paragraph:
O iz g3l 09 15 Gibeesg las J Laey (! s oS QL1 g & oLis> OLS 5¢29
16. Qissa Sassi wa Punnan Khan
This Punjabi poetic romance by Mawlavi I1ah1 Bakhsh was transcribed by
Mawlav1 Allah Ditta and completed on 9™ September 1935. Though the first page is
missing, the manuscript is otherwise well-preserved. A note on the last page records
its ownership by the late Khwaja Muhammad Hasan Din. It comprises 146 pages,
with 12 to 19 lines per page.

First Paragraph:
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Last Paragraph:
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17. Qasida al-Burda

This manuscript of Qasida al-Burdah, authored anonymously and copied by
Mawlana ‘Ata’ Allah, was completed on 19 October 1893. It features clear, elegant
Arabic script in red ink, with each couplet followed by a Punjabi khamsah five-line
stanza translation. The translation is metrically graceful and poetically crafted. The
manuscript comprises 34 folios with 16 lines per page.

First Paragraph:
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Last Paragraph:
el puadl gl Gl cibolg Lo ) Ol Slide sy Lo
S5 ol el b plmile @i gl alug dins Sasy 3l 031 G958 oy b
> degl @isl G9iagl Shgs Ol Ola g a0 S ok olala ole ol gslue @il

&z (# gy 09SOz diws ol ol @ gl

Volume: 30, Issue: 1, 2025 21|



Al-Qalﬁm Chemical Methods for Halal Food Authentication: From Theory to Practice

18. Malfiizat of Shah ‘Abd al-"Aziz Dihlawi

This composite manuscript contains the malfiizat of Shaykh ‘Abd al-‘Aziz
Dihlawi in Arabic and Persian. The first three folios are missing, with folios 4-5
containing Tibb-i Yiinani prescriptions. The main text spans folios 635, followed by
awrdad devotional litanies on folios 36—60. The foliation then jumps to 118, revealing
a gap, and continues to folio 126. Folios 119-120 feature a dated poem Mundajat
Khwdjah Nasir al-Din Chiragh Dihlawt, d. 757 AH /1356 CE . The first complete
folio is numbered 7, following damaged leaves with herbal notes. The manuscript
consists of 62 folios with 8 to 17 lines per page; both author and scribe are unknown,
as is the date of copying.
First Paragraph:
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Last Paragraph:
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19-24. Majmii ‘a
This composite volume comprises six distinct works bound together, including
Punjabi gasa’id, mystical treatises, and poems. The contents are: 1 Mutafarriq
Panjabt Qasa’id, mainly by Ghulam Muhy al-Din, ii Marghiib al-Qulitb Sayings of
Shaykh Shams al-Din Tabrizi , iii Tawba Nama, iv Qissa Hir-Ranjha, v Risala
‘Ishq-i Rasil %, and vi Jang Nama Imam Hanaff.
1 Mutafarriq Punjabt Qasa’id is a collection of poems by various poets, primarily
composed by Ghulam Muhy al-Din.
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First Paragraph:
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Last Paragraph:
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ii Marghiib al-Qulih, a Persian prose work by Jalal al-Din Rumi, was
transcribed by Ghulam Muhy al-Din. The manuscript comprises 22 folios, each with
10 lines per page, and features a clear and legible script. Chapter headings are in red
ink, while the main text is in black and well-preserved throughout.
First Paragraph:
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iii Tawba Nama, a Punjabi poem by Mian Arora, was transcribed by Ghulam Muhy
al-Din and spans 10 folios with 10 lines per page. A lengthy Punjabi composition
precedes it and concludes with a Mawliid Sharif and a supplicatory poem du ‘d’iya
nazm , though some folios show damage. This is followed by Qissa Sassi, composed
in alternating red and black ink, with the recurring refrain “Ya Rab tawba kar gabal”
consistently inscribed in red as the fifth line following every set of four lines. The
script remains generally neat and legible throughout.

First Paragraph:

Volume: 30, Issue: 1, 2025 23|



Al-Qalﬁm Chemical Methods for Halal Food Authentication: From Theory to Practice

s Olediss alisy Jas 65 g pw 4T L 015 Il (0 9uSAS yuls 3150 LegSI
-1 ol o gl 055 LBl Lgie Lo ‘:ghiﬂﬁgﬁéﬁé:o\ju&ﬂa
Last Paragraph:

295 ol39 b 7o i b oS e Jiad JU
195l ples dudas (o Al dugs s ples o3 piiglaie,S dogi oiyly

iv Qissa Hir Ranjha, a Punjabi romantic tale authored and transcribed by Ghulam
Muhy al-Din, is written in black ink across 10 folios with 10 lines per page. The text
remains legible throughout, though the paper shows noticeable signs of wear in some
areas.

First Paragraph:
lalps! LSS 354 L § g ol 198 o 053 aisko lag 3 LS (i 31 sl il

Alif— the primordial utterance of the Divine
Will!Behold! Love was proclaimed, and the drum
of destiny resounded.From a single speck arose a
mountain, and its echo thundered across all
dimensions.

Last Paragraph:
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v Risala ‘Ishq-i Rasil %, authored and transcribed by Rahim Bakhsh, comprises 41
folios with 11 to 15 lines per page. It contains five Punjabi poems focused on love for

the Prophet %, written in both red and black ink. Despite some fading, the text remains
largely legible.

First Paragraph:
SU1S O s giaa 63 bl Sy S
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Last Paragraph:
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vi Jang Nama Imam Hanafft, a Punjabi verse narrative by Mian Hisam al-Din, was

transcribed by Ghulam Muhy al-Din. The manuscript comprises 229 folios with 11
to 18 lines per page. Though the date of copying is unknown, the text—chronicling
the battles of Imam Hanafi—is written in clear black ink. While some pages are
fragile, the manuscript remains largely legible.
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First Paragraph:
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25-26. Majmii‘a Anthology : Qasida al-Burda, Dariid-i Mustaghath, Asma’ Allah
al-Husna, Asma’ al-Nabi 2, Qasa’id fi Madh al-Nabi £, Qasida Banat Suad, Qasida
Ghawthiyya, translation of the Salat in Punjabi, Risala-i Muhtadi, Chehl HadithThis
anthology comprises a collection of devotional texts, including Qasida al-Burda,
various durtd, and litanies in praise of the Prophet Muhammad %, along with didactic
works in Punjabi. Several poems are accompanied by explanatory Persian
commentary. The volume reflects a rich intertextual devotional tradition across
multiple Islamic languages.

i Risala-i Muhtadr, a treatise in rhymed Punjabi verse by an unknown author, was
transcribed by Nizam al-Din. It comprises 38 folios with 13 lines per page. The text
clearly outlines the foundational pillars of Islam and features legible script
throughout, with most folios bearing Persian and Arabic marginal glosses or

explanatory notes.
First Paragraph:
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il Chehl Hadith, authored and transcribed by Nizam al-Din, comprises 28 folios
with 14 lines per page. It contains 39 selected sayings of the Prophet Muhammad %,
each followed by a Persian explanation and illustrative narrative. Marginal glosses in
Arabic and Persian are present throughout. Despite the title, the manuscript includes
only 39 hadiths but appears textually complete. A metrical Punjabi translation of the
ritual prayer namaz is appended at the end.

First Paragraph:
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Last Paragraph:
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27. Miftah al-Hikmat, a Persian verse treatise on traditional medicine tibb
by Darwish Muhammad Hakim Amin Abadi, comprises 48 folios with 16 lines per
page. Though the scribe and date of copying are unknown, the manuscript remains
largely legible despite physical deterioration and worm damage. The handwriting
alternates between nasta ‘lig and naskh scripts, with Persian marginal annotations
offering commentary. The final portion is missing, indicating the manuscript is

incomplete.
First Paragraph:
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28. Manaqib-i Rahamkar Baba is a Persian hagiography authored by
‘Abd al-Hakim and transcribed by Fazl Ahmad ‘afa ‘anhu , completed on
Thursday, 18 Muharram 1276 AH 15 August 1859 CE . It includes a
detailed genealogy of Shaykh Rahamkar d. 1063/1653 , tracing his
lineage to Imam Ja‘far al-Sadiq. The manuscript comprises 123 folios 246
pages, with 14 to 19 lines per page, and is written in a clear, elegant hand.
Section titles are in red ink. The manuscript is complete and well-
preserved, with minimal damage and consistently legible script.

First Paragraph:
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29-30. Waza’if-i Kalimi — Comprising Marqqa‘-i Kalimi and Kashkiil
i. Marqqa“-i Kalimi, a Persian work by Khwajah Kalimullah Jahanabadi d.
1729 CE , was copied in Dhu al-Qa‘dah 1299 AH October 1882 CE by an

unknown scribe. The manuscript comprises 116 pages with 15 lines per
page and includes Arabic invocations throughout. It is written in a clear,
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legible hand, with section headings in red ink. Although the paper is
brittle, it remains intact, and an indistinct seal appears at the end of the
volume.

First Paragraph:
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ii. Kashkiil, a Persian treatise by Khwaja Kalim Allah Jahanabadi, was
copied in Dhu al-Qa‘dah 1299 AH October 1882 CE by an unknown
scribe. It comprises 72 pages with 15 lines per page and includes Arabic
expressions. The text is richly annotated, with red ink used for headings.
Although ink spread has affected many pages, the content remains mostly

decipherable.
First Paragraph:
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31-32: Waza’if — Containing Dala’il al-Khayrat and Hisn al-Hasin
31. Dala’il al-Khayrat
This manuscript of Dala’il al-Khayrat by Abii ‘Abd Allah Muhammad b.
Sulayman al-Jazuli d. 870/1465 is written in Arabic, with Persian explanatory notes
throughout. Though the scribe and date of copying are unknown, the 105-page
manuscript is neatly written, with key sections highlighted in red ink. It appears to
have belonged to Mian Muhammad Husayn, who used it regularly for daily

recitations and invocations. The text contains 15 lines per page.
First Paragraph:
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32. Hisn al-Hasin

This manuscript of a work by Muhammad b. Muhammad b. Muhammad al-
Jazar al-Shafi‘'mT d. 833/1429 is written in elegant Arabic, accompanied by Persian
glosses for clarification. Spanning 170 folios with 15 lines per page, it is bound
together with Dala’il al-Khayrat in a single volume and was likely copied by the
same scribe. Red ink is used for section headings, and the script throughout is clear
and easy to read, reflecting both aesthetic care and pedagogical intent.
First Paragraph:
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IV: The Rare Books in the Library of Mian Muhammad Husayn Sialvi
The library of Mian Muhammad Husayn Sialvi contains a notable collection of rare
books and lithographs, reflecting his scholarly and devotional interests. Featuring
ornate typography and traditional bindings, these works offer insight into the religious
and intellectual context of their time. The following is a list of items from his
collection.

1.

Aftab-i Ma ‘rifat a‘'ni Ruba ‘iyat-i Washshdaq: Divan-i Washshdg, Lalah Ri
Dardat-i Washshaq, muqaddima: Ram Rachpal Singh Sheda Dihlavi, Kekstin
Press, 1919, pages: 200.

Al-Adilla al-Qawati‘ ‘ala llzam al- ‘Arabiyya fi al-Tawabi‘. Abi Muhammad
Abi Yalthurt, Dar al-Shafaqa, Istanbul, Turkiyah, 1377/1977.

Akhbar al-Akhyar fi Asrar al-Abrar wa-Majmii ‘a al-Makatib wa-al-Rasa’il ild
Arbab al-Kamal wa-I-Fada’il. Shaykh ‘Abd al-Haqq Muhaddith Dihlavi,
Majtaba'1, Delhi, 1332 AH, pages: 392.

Amir Hizb Allah, Muhammad ‘Abd al-Ghani, Idarah Hizb Allah, Jalalpur,
Jhelum, 1384 AH.

Anis al-Wa'izin Farst . Faqir Allah, Taba' Muhammadi, Lahore, 1295 AH,
pages. 294.

Anwar-i Shamsiyya. Munshi Amir Bakhsh, Matba® Mufid-i ‘Am Press, Lahore,
1335/1916, first edition, pages: 224.

Awrad-i Nasiriyya. Khwaja Nasir al-Din Mahmiid Chiragh Dihlavi, Matba‘
Mujtaba’1; al-Matabi® Sayyid Muhammad, Delhi, pages: 52.

‘Ayn al-Faqr. Sultan Baha, ed. and trans. Mawlavi Muhammad ‘Abd al-Sattar
Tonkd, Ta‘lim1 Printing Press, Lahore, pages: 198.
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10.

11.
12.

13.

14.

15.

16.

17.
18.

19.

20.
21.

22.

23.

24.

25.

26.

27.

28.

29.

30.

Badi® al-Jamal, ma‘ah Na't Sharif musamma bih Mahbiib La-Yazal Punjabi .
Miyan Muhammad Bakhsh, Malik Din Muhammad Tajir-i Kutub, Kashmir1
Bazar, Lahore, 1337 AH, pages: 98.
Bahar-i Shari‘at. Muhammad Amjad ‘Alf A‘zami, Rifah-i ‘Am Press, Agrah.
Vol. 1-4.

Divan-i Faridi. Khwajah Ghulam Farid.

Divan-i Hafiz muntakhab . ed. Malik Nazir Ahmad, Taj Book Depot, Urdi
Bazar, Lahore.

Divan-i Hazrat Ahmad Jam Zinda Pil. Matba® Nam1 Munshi Nawl Kishor,
Kanpur, 1898, third edition, pages: 196.

Divan Hazrat Ghawth al-A zam Farsi , Shaykh ‘Abd al-Qadir Jilani, Matba‘
Nawl Kishor, Kanpur, 1887, pages: 56.

Divan Hazrat Khwaja Mu ‘tn al-Din Chishti  Farsi . Khwaja Mu‘In al-Din
Chisht1, Matba“ Nami Nawl Kishor, Kanpur, 1875.

Divan-i ‘Irfant Punjabi . I1aht Bakhsh Faqtr, tarikh-i tadwin: 1294 AH, pages:
152.

Gulshan-i Pir Siyal Punjabi . Fayz Ahmad Ziya'1, Nigar Press, Lyallpur.
Gulzar-i Shah Murad. ed. Qazi Siraj al-Din Khanptri, Jhelum, 1326 AH, pages:
64.

Hadha al-Sabil al-Nijat ‘an al-Bid ‘a. Husayn Hulmt ibn Sa‘id Istanbulvi,
Matbii‘a Istanbul, Turkiya, 1397/1977.

Hadi, ya'ni Sharh-i Zarradi. Muhammad Zakariyya, Hijazi Press, Lahore.
Hindi wa Farsi Amiz. ed. Qazi ‘Abd al-Karim, Matba‘ Karimi, Bombay, pages:
32.

Hujjat al-Islam Masa’il al-Islam . ed. Munshi Gulab Singh, Mufid-i ‘Am Press,
Lahore, pages: 16.

Al-Ifadat al-Saniyya, al-muqallab Fatawa-i Mehriyya. Pir Mehr ‘Al1 Shah, ed.
Mawlana Fayz Ahmad, Civil and Military Press, Rawalpindi, 1962, pages: 320.
Insha’t Khirad Afroz ba-Zaban-1 Urdii. Munsht Qamar al-Din Khan, Hor Press,
Lahore, pages: 2.

Intikhab-i Mandaqib-i Sulaymaniyya. “ Abd al-Jabbar, Matba® Hamidiyyah Steam
Press, Lahore, 1325 AH, pages: 200.

Jadhbat-i Sa 7d. Muhammad Sa‘1d, Ta‘mir Printing Press, Rawalpindi, pages:
178.

Kachi Riti Punjabi . Haji Chiragh Din, Siraj al-Din, Tajiran-i Kutub, Lahore,
pages: 20.

Karima Jalt Qalam. Sa‘di Shirazi, Matba“® Sa‘1d1, Karachi.

Khatam-i Sulaymani: Malfiizat Khwaja Shah Sulayman wa Khwaja Allah
Bakhsh Taunsvi. Mawlavi Allah Bakhsh Khan Multani, Matba® Khadim al-
Ta‘lim Steam Press, Lahore, pages: 260.

Laila Majniin-i Nizami. Shaykh Nizami Ganjavi, Matba® Nami Munshi Nawl
Kishor, 1302/1885, pages: 112.
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31.

32.

33.

34.

35.

36.

37.

38.

39.

40.

41.

42.

43.

44,
45.

46.
47.
48.
49.

50.

S1.

52.

Ma La Budda Minhu. Qazi Muhammad Thana’ Allah, Matba® Nami Munshi
Nawl Kishor, Lucknow.

Majmii‘a Manzir-i Khuda. Hatiz Channan al-Din, Muhammad Sitibah & Sons,
Lahore, pages: 6. defective at the end.

Magamat-i Hariri ma“ al-Hashiya al-Jadida. ed. Mawlavi Muhammad Idris
Kandhlvi, Jayyid Barqt Press, Delhi.

Maram al-Kalam fi ‘Aqa’id al-Islam ‘Arabl . Mawlavi ‘Abd al-‘Aziz al-
Farharawi, Gulzar-i ‘Alam Press, Lahore, nashir: Maktaba al-Salafiyya,
Qadirabad, Multan, pages: 95.

Mrt Bayad Shunid Fars1 . Muhammad ‘Al Rif'at ibn ‘Atiq Allah Khan al-
Husayn1 al-Wasiti, Matba® Munshi Nawl Kishor, Kanpur, 1880, pages: 15.
Mir’at al- ‘Ashigin Fars1 , Muhammad Sa‘id, Matba® Mustafa’1, Lahore, 1302
AH/ 1885 CE, Pages: 251.

Mir’at al-Haqd'iq: Kitab Asrar-i Shart‘at Urdi , vol. 3. Mawlavi Muhammad
Fazl Khan, pages: 482.

Mir'at al-Salikin  Urdt , Mawlavi Muhammad Imam al-Din, Meki Press,
Gujranwalah, 1312 AH, pages: 184.

Mizan al-Tibb ma‘a Rasa’il Digar Farsi . Munshi Anwar Husayn Taslim,
Matba“ Nami Nawl Kishor, 1870, pages: 308.

Mijiz. ‘Alt ibn al-Khurram al-Qurashi, trans. Hakim Fazl Ahmad Ansari,
Matba“ Nami Munshi Nawl Kishor, 1304/1887, pages. 228.

Mukammal Tadhkira al-Wa ‘izin. Mawlavi Muhammad Ja‘far Hanafi, Matba‘“
Public Printing Press, Lahore, second edition, pages: 480.

Mukhtasar-i Farst wa Hindustani Farhang. ed. Qazi ‘Abd al-Karim, Matba“
Karimi, Bombay, 1320 AH, pages: 14.

Nafhat al-Mahbub Farsi . Mawlavi Muhammad ‘Abd al-Rahim, Bilalt Steam
Press, Sadhurah, Rawalpindi, 1327 AH. pages: 172.

Nam-i Haqq. Mawlavi Ashraf al-Din Bukhari, Maktaba Siddigiyya, Multan.
Nagiish-e-Ra ‘na. Mawstim Marqqa® Khattati, Ibn Kalim, Kalim Art Press,
Multan, 1978, Pages: 96.

Nisab-i Sibyan Farst . Matba® Munshi Nawl Kishor, Kanpir, 1874, pages: 30.
Pandnama. Shaykh Farid al-Din ‘Attar, Matba“ Sa‘1d1, Karachi.

Qasas al-Muhsinin Kalan, Gulzar-i Yisuf. Mawlavi Ghulam Rasil, Shaykh
Ghulam Husayn & Sons, Lahore, pages: 300.

Ragq ‘at-i Baydil Farsi. Mirza Baydil, Matba® Nam1 Nawl Kishor, 1885, pages:
138.

Rawshandak ma‘a Risala Fayi-i ‘Am musamma bihi Tuhhur Mutakhallil
Punjabi Sha‘iri . Mawlavi Fard Faqir, Mufid-i ‘Am Press, Lahore, 1320/1906,
pages: 32.

Risala Mu ayyid al-Qur’an Urdd . Mawlavi ‘Al Bakhsh Khansab Bahadur,
Matba“ Nami Nawl Kishor, Lucknow, 1290/1873, pages: 52.

Risala Raf*-i Sabdaba Arabic text with Persian translation . Mulla ‘All Qar,
Mufid-i ‘Am Press, Lahore, pages: 16.
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53. Saldt al-Rahman, tatjama Maniyyat al-Musalli Urdi . trans. Hafiz ‘Abd al-
Rahman ibn Hafiz Hassan al-Din, Matba“® Mustafa'1, Lahore, 1909, pages: 108.

54. Safina al-Awliya’ Farst , Muhammad Dara Shikith, Matba® Nami Munshi Nawl
Kishor, 1884, pages: 216.

55. Sharh-i Mi’ah ‘Amil Arabic text with Persian gloss . ‘Abd al-Qahir al-Jurjani,
Matba“ Nami Munshi Nawl Kishor, Lucknow, 1884, pages: 50.

56. Sukhandan-i Fars. Mawlavi Muhammad Husayn Azad, Ittihad Press, Lahore,
1950, second edition, pages: 292.

57. Takmila Siyar al-Awliya’ Farsi . Khwaja Gul Muhammad Ahmadpiirt, Matba“
Razvi, Delhi, 1312 AH, pages: 238.

58. Tafsir Sirat al-Muzzammil, ma'riaf Nir Mukammal Punjabt Sha‘irt . Hakim
Mawlavi Muhammad Din, Hamidiyya Steam Press, Lahore, pages: 518.

59. Ta ‘rif-i ‘Aziziyya Qawanin-i ‘Ilm-i Sarf o Nahw . ed. Qaz1 ‘Abd al-Karim,
Matba“ Karimi, Bombay, pages: 29.

60. Tarikh-e-Adab-e-Urdii, Ram Babu Saksinah, Urdu trans. Mirza Muhammad
‘Askari, Matba® Munshi Nawl Kishor, Lucknow, Third Edition.

61. Tarjama Dastir al-‘llai Urdu . Sultan ‘Alt Tabib Khurasani, Matba® Nami
Munshi Nawl Kishor, Lucknow, pages: 760.

62. Tarjama Fath al- ‘Aziz, Parah Tabarak alladht Urda . Shah ‘Abd al-*Aziz, ed
and trans. Muhammad Hasan Khan Mustafa Abadi Ramptir1, Matba® Majidi,
Kanpir, 1331/1913, pages: 556.

63. Al-Ustad al-Mawdiidi wa-Shay 'un min Hayatih. Muhammad Yasuf al-BinniirT,
Majlis al-Da‘wa wa-l-Tahqiq al-Islami, Karachi, Pakistan; Dar al-Shafaqah,
Istanbul, Turktya, 1398/1977.

64. Yisuf Zulaykha Punjabi Sha‘ir1. Missing beginning and ending. pages: 306.

Conclusion

In this paper, we have offered a brief introduction to Mian Muhammad

Husayn Sialvi and the library he built in Sial Sharif, District Sargodha—a collection
that still survives, at least in part. Mian Muhammad Husayn had a deep and abiding
love for classical Islamic learning, Sufism, poetry, and traditional medicine. His
library once held many rare works in Arabic, Persian, and Punjabi, reflecting the
richness of his intellectual world. Tragically, much of this collection was lost in the
1992 flood. Yet more than thirty manuscripts survived, and they are now preserved
with care by the present author. This study has described those manuscripts and
provided a list of sixty-four rare books and lithographs that once formed part of this
remarkable archive. By documenting these materials, we hope to spark interest in
further research. These texts—whether in Arabic, Persian, or Punjabi, in prose or
verse—offer valuable windows into Islamic thought, regional culture, and historical
memory. They deserve to be read closely, edited critically, and shared more widely,
so that the legacy of Mian Muhammad Husayn and his intellectual world can continue
to inspire future generations.
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