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Abstract 

This paper offers a glimpse into the personal library 

of Mian Muḥammad Ḥusayn Sialvī d. 1406/1986, a 

respected scholar from Sial Sharif in District 

Sargodha. His collection once held a rich collection 

of rare manuscripts in Persian, Arabic, and Punjabi, 

spanning subjects such as Islamic sciences, Sufism, 

poetry, and traditional medicine, reflecting his wide-

ranging intellectual and spiritual interests. Educated 

in Delhi at Tibbiya College, Mian Muḥammad 

Ḥusayn developed a lifelong connection with 

classical learning. Although much of his library was 

lost in the devastating flood of 1992, over thirty 

manuscripts have survived and are now carefully 

preserved by the present author. This paper introduces 

these remaining texts, along with a supplementary list 

of rare books and lithographs, to highlight the 

enduring historical and scholarly significance of this 

overlooked private collection. 
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Introduction 
This paper provides a close examination of the surviving manuscripts from 

the private library of Mian Muḥammad Ḥusayn Sialvī, a modest yet intellectually 

significant figure associated with the religious and spiritual life of Sial Sharif in 

District Sargodha. Though not widely known beyond his immediate community, 

Mian Muḥammad Ḥusayn maintained a personal collection that once held rare and 

valuable works in Persian, Arabic, and Punjabi. These manuscripts covered a wide 

range of subjects, including Islamic law, Qurʾānic exegesis  tafsīr , Prophetic 

traditions  ḥadīth , Sufism, ethics, poetry, and traditional medicine  ṭibb . Mian 

Muḥammad Ḥusayn’s library, unlike institutional repositories, was curated primarily 

for his own intellectual engagement and personal study. As a result, it remained 

relatively unknown to the broader public during his lifetime. Nonetheless, it was 

quietly held in high regard and prominent scholars of the region, such as Mian ʿAbd 

Allah Sialvī  d. 1382/1963 , Khwāja Qamar al-Dīn Sialvī  1401/1981 , Khwāja 

Ghulām Fakhr al-Dīn Sialvī  d. 1419/1998 , and Mawlānā Muḥammad Ashraf Sialvī  

d. 1434/2013 —would often visit to consult its rare and valuable holdings. Khwāja 

Qamar al-Dīn Sialvī also played a quiet yet formative role in his education, 

particularly by guiding him into the study of ḥadīth.   

His educational journey began at home under the tutelage of his grandfather, 

Mian Shaykh Muḥammad  d. 1345/1927 , and his father, Mian Ghulam Muḥammad  

d. 1362/1943 . After receiving his early education in his native village, he pursued 

further studies at Sial Sharif and later travelled to Delhi for advanced learning. There, 

he enrolled at the renowned Tibbiya College, where he studied under distinguished 

ḥakīms and Islamic scholars. His time in Delhi, which included learning at several 

institutions, had a lasting influence on his intellectual development. It provided him 

with a strong foundation in both classical Islamic studies and traditional medicine. 

This unique blend of disciplines is evident in the wide range of texts he collected, 

spanning theology, Sufism, ethics, and healing practices, reflecting both his scholarly 

interests and spiritual commitments. 

Mian Muḥammad Ḥusayn remained committed throughout his life to making 

portions of his collection accessible to the local scholarly and spiritual community. 

This dedication is exemplified by his generous donation of numerous Islamic texts to 

Dar al-Uloom Zia Shams al-Islam, a madrasa in Sial Sharif closely linked to his 

spiritual lineage.1 Nevertheless, several manuscripts, particularly those of personal 

significance, remained in his possession until the end of his life. Many of these bear 

his handwritten annotations and marginal reflections, attesting to his deep and 

sustained engagement with the texts. 

After his passing in 1986, the remnants of his library were regrettably 

neglected. They suffered significant damage during the devastating flood of 1992, a 

loss exacerbated by the absence of proper archival care. Nevertheless, more than 

thirty manuscripts survived and are now under the stewardship of the present author. 

These texts provide a valuable insight into the intellectual world of a rural scholar 

whose contributions remain largely unrecorded in academic literature. 
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The present study provides an overview of the surviving manuscripts of Mian 

Muḥammad Ḥusayn, aiming to shed light on his scholarly life and the broader 

religious culture of Sial Sharif. It also includes a supplementary list of rare books and 

lithographs still preserved in the collection. Together, these materials help illuminate 

the often-overlooked world of private scholarly libraries in Pakistan and contribute 

to wider efforts to preserve South Asia’s manuscript heritage, especially that of rural 

religious scholars whose quiet dedication to learning deserves renewed attention. 

A Brief Biographical and Familial Background of Mian Muḥammad 

Ḥusayn  
Mian Muḥammad Ḥusayn was born on 10 Dhū al-Ḥijja 1336 AH  15 

September 1918 CE  in the village of Khoriwala, located in the Jhang district of 

central Punjab, in present-day Pakistan. He hailed from a family deeply rooted in 

Islamic scholarship and Sufi spirituality. His lineage belonged to the Awan beradrī  

kinship group , historically associated with the Soon Valley  Wādī Sōn  in the 

Khushāb district. From this ancestral heartland, his forebear—likely his great-great-

grandfather, Mian Ḥāfiẓ Muḥammad Ismāʿīl—migrated to the Duāba region, the 

fertile interfluvial tract between the Chenab and Jhelum rivers. Renowned not only 

for its agricultural abundance but also for its integration into Islamic religious and 

cultural networks, this region became the new centre of the family’s life and spiritual 

influence. Mian Ismāʿīl eventually settled in Kot Sultan, which became the family’s 

permanent base in the final decade of the eighteenth century. His descendants 

continue to reside in this area, particularly in the villages of Bhurani, Kot Sultan, 

Khoriwala, Ramdana Gul da Kot, and Chak 142  located near the border of Sargodha 

and Jhang districts within the Kirana Bar , as well as in other nearby settlements 

throughout the interfluvial zone.2  

The Awān beradrī, to which Mian Muḥammad Ḥusayn belonged, constitutes 

a significant ethnoreligious group in the northwestern Indo-Muslim landscape. 

Traditionally concentrated in the Salt Range and the valleys of northern Punjab, the 

Awāns are known not only for their martial heritage but also for their sustained 

contributions to Islamic scholarship and Sufi piety. Beginning in the Mughal period 

and continuing through the colonial era, numerous Awān families relocated to other 

parts of the Punjab plains in the context of religious preaching and scholarly mobility. 

This migratory tradition—locally referred to as Awan-Qārī—represented a 

systematic and generational movement of Qurʾānic scholars  qurrāʾ , teachers of 

Islamic studies, and Sufi-oriented religious figures, many of whom were affiliated 

with the Chishtī and Qādirī orders.3 

The Awan-Qārī phenomenon was not merely a case of kinship group 

dispersal, but rather a deliberate and organized religio-intellectual mission aimed at 

embedding Islamic teachings and Sufi ethics into the sociocultural fabric of rural 

Punjab. The theological orientation of these scholars was typically Sunni, with a 

strong inclination toward Sufism and popular piety, reflected in their engagement 

with village mosques, madāris, and local spiritual networks. These efforts contributed 

to the gradual Islamization of large swathes of central and southern Punjab. 
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Among the most prominent figures of the Awan scholarly and Sufi diaspora 

is the celebrated Sufi poet Sulṭān Bāhū  d. 1102/1691 , who established his spiritual 

centre in Shorkot. His synthesis of tawḥīd  divine unity , maʿrifa  mystical gnosis , 

and inward devotion exerted a lasting influence on the religious and mystical 

landscape of Punjabi Islam.4  Similarly, the renowned Sufi poet Mian Charāgh Awān  

d. 1145/1732 , who resided in the village of Dharagri  دھرگڑی , near Chachar     چھاچھڑ   

and Mian di Wasti in the direction of Koh-e Sulaymān—within the region now known 

as Dera Ghazi Khan—composed his celebrated poetry during the reign of Mughal 

Emperor Shāh ʿĀlam I  r. 1708–1712 , the successor of Aurangzeb.5 

 Another notable Awan figure is Ḥāfiẓ ʿAbd al-Rashīd, grandfather of the 

eminent Chishtī Sufi master Ḥāfiẓ Muḥammad Jamāl al-Dīn Multānī, widely known 

as Ḥāfiẓ Jamāl Multanī  d. 1228 /1811 , renowned for his spiritual insight and 

erudition and his contribution to the Chishtī revivalism.6 Similarly, Mawlāna Zayn 

ud-Dīn  d. ca. 1295 /1878 , the custodian and successor of the khānqāh of Mawlānā 

Muḥammad ʿAlī  d. 1253/1837  at Makhad Sharīf  District Attock , situated along the 

Indus River, also belongs to the Awan lineage and represents another branch of this 

spiritually influential network.7 

The genealogical tradition of the Awān beradrī asserts Arab origins, 

specifically claiming descent from the ʿ Alid line through Quṭb Shāh, a figure believed 

to have accompanied Sultan Maḥmūd of Ghazna  r. 997–1030  during his military 

expeditions into the Indian subcontinent.8 

The genealogical lineage of Mian Muḥammad Ḥusayn can be traced with 

notable consistency and historical credibility to his distinguished forebear, Mian 

Ḥāfiẓ Muḥammad Ismāʿīl, who is believed to have migrated from the Soon Valley to 

the Doāba region. This lineage has been carefully preserved through family 

chronicles, personal diaries, and sustained oral tradition, particularly those associated 

with Mian Muḥammad Ismāʿīl himself. The recorded succession is as follows: Mian 

Muḥammad Ḥusayn, son of Mian Ghulām Muḥammad, son of Shaykh Muḥammad, 

son of Mian Aurangzeb, son of Mian ʿAbd al-Laṭīf, son of Mian ʿAbd al-Waḥid, son 

of Mian Muḥammad Ismāʿīl, son of Mian Aḥmad Dīn, son of Mian ʿAlāʾ al-Dīn, son 

of Mian Mūsā.  

Among the most distinguished ancestors of Mian Muḥammad Ḥusayn were 

Mian ʿAbd al-Laṭīf  d. 10 Muḥarram 1285 AH / 3 May 1868 CE  and his brother, 

Mian Ghulām Muḥammad. Mian ʿ Abd al-Laṭīf received his early education under the 

guidance of his father as well as other respected local scholars. Demonstrating a 

strong aptitude for spiritual learning, he travelled to Multan, a major centre of Islamic 

scholarship in South Asia. After completing his studies, he continued his journey to 

Taunsa Sharif alongside his close companion on the spiritual path, Khwāja Shams al-

Dīn Sialvī  d. 1300/1883 . There, he met the eminent Chishtī Sufi Khwāja Shāh 

Sulaymān Taunsvī  d. 1267/1850 , a central figure in the nineteenth-century revival 

of Chishtī Sufism in Punjab.9 He spent a brief period studying at Khwāja Taunsvī’s 

madrasa, where intensive spiritual and intellectual training not only deepened his 
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command of Islamic studies but also profoundly shaped his inner development 

following the Chishtī Sufi ethos.   

Recognizing Mian ʿAbd al-Laṭīf’s knowledge, sincerity, and upright 

character, Khwāja Shāh Sulaymān Taunsvī observed the deepening spiritual bond 

between him and Khwāja Shams al-Dīn Sialvī. Their relationship was marked by 

mutual respect, shared devotion, and a strong sense of trust. Sensing the depth and 

potential of this connection, Khwāja Taunsvī believed it should be further 

strengthened through the union of their families. He therefore advised Khwāja Shams 

al-Dīn Sialvī to offer his sister in marriage to Mian ʿAbd al-Laṭīf. This was more than 

a personal arrangement—it symbolized the transformation of spiritual 

companionship into kinship. Through this marriage, their brotherhood was deepened, 

allowing their shared spiritual path to be grounded in familial ties. The union not only 

solidified their personal and spiritual alliance but also reinforced the broader 

networks of piety, kinship, and solidarity within the Chishtī order in the region. 

Mian Ehsanullah Sial  d. 2022  of Thatta Muhammad Panāh shared with the 

author that Mian ʿAbd al-Laṭīf enjoyed a close and trusting relationship with our 

revered ancestor, Mian Awais Muhammad, son of Mian Muhammad Panāh. Their 

bond was not only one of affection and mutual respect but was also deepened through 

family ties: the younger sister of Khwāja Shams al-Dīn was married to Mian Awais 

Muhammad, while the elder sister became the wife of Mian ʿAbd al-Laṭīf. In this 

way, the two men were joined not just in spirit but also as brothers through 

marriage—a connection that gave their companionship an even stronger foundation. 

Further familial interconnections between the households of Mian ʿAbd al-

Laṭīf and Khwāja Shams al-Dīn Sialvī served to deepen their social and spiritual 

bonds. The niece of Mian ʿAbd al-Laṭīf—namely, the daughter of Mian Ghulām 

Muḥammad—was married to Khwāja Muḥammad Dīn Sialvī, son of Khwāja Shams 

al-Dīn Sialvī. From this union, Khwāja Muḥammad Dīn had a daughter renowned for 

her piety and intellectual acumen. Deeply affectionate towards her, he held her in 

high esteem not only for her intellect but also for her physical refinement and spiritual 

grace. She was later married to her paternal cousin, Khwāja Najm al-Dīn, son of 

Khwāja Fażl al-Dīn. 

Moreover, Mian Ghulām Muḥammad’s elder son, Mian Quṭb al-Dīn, gave 

his daughter in marriage to Mian Qādir Bakhsh, son of Mian Fayż Muḥammad—a 

paternal cousin of Khwāja Shams al-Dīn Sialvī residing in Thatta Muḥammad Panāh. 

The daughter born of this union was subsequently married to Khwāja Muḥammad 

Dīn Sialvī’s son, Khwāja Żiyā al-Dīn Sialvī, and became the mother of Khwāja 

Qamar al-Dīn and his brothers: Khwāja Badr al-Dīn, Khwāja Ghulām Fakhr al-Dīn, 

and Khwāja Ẓahīr al-Dīn. 

Furthermore, another granddaughter of Mian Quṭb al-Dīn—namely, the 

daughter of Mian Muḥammad Aḥsan—was married to Mian Muḥammad Saʿdullāh, 

another son of Khwāja Muḥammad Dīn Sialvī. From this union, Mian Muḥammad 

Saʿdullāh had three sons—Mian ʿ Ināyat Allāh Khān, Ṣāḥibzāda Ḥājī Rab Nawāz, and 

Ṣāḥibzāda Muḥammad Iftikhār—as well as four daughters. These intermarriages 
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reflect a sustained pattern of kinship and spiritual affiliation between the Awan and 

Sīāl families, representing a deliberate strategy to reinforce familial unity through 

matrimonial alliances grounded in shared religious and social values. 

Notably, another marital alliance between the two families was forged when 

Khwāja Muḥammad Dīn’s elder son, Khwāja Muḥammad Amīn, married the 

daughter of Mian Aurangzeb. This union resulted in four children: three sons—

Khwāja Muḥammad Ḥasan al-Dīn, Khwāja Muḥammad Shahāb al-Dīn, and Khwāja 

Muḥammad Muʿaẓẓam al-Dīn—and one daughter. 

Mian Aurangzeb had three sons: Mian Fateḥ Muḥammad, Mian Shaykh 

Muḥammad, and Mian Ghulām Rasūl. Of these, Mian Ghulām Rasūl died without 

issue, whereas the other two sons had descendants. Mian Shaykh Muḥammad 

fathered two sons—Mian Ghulām Muḥammad and Mian ʿAbd al-Ghafūr. Mian 

Ghulām Muḥammad’s son, Mian Muḥammad Ḥusayn, was married to the elder 

daughter of Khwāja Muḥammad Ḥasan al-Dīn Sialvī.  

Numerous family traditions and historical narratives attest to the profound 

sense of responsibility Khwāja Shams al-Dīn Sialvī demonstrated toward the 

descendants of Mian ʿAbd al-Laṭīf. These accounts consistently emphasize his 

commitment to their moral, spiritual, and intellectual development. Far beyond 

offering material support, he took a personal interest in their education and ethical 

formation, ensuring they were nurtured within an environment shaped by Islamic 

values and refined Sufi discipline. His pedagogical approach blended compassion 

with moral firmness, cultivating not only outward piety but also inner sincerity and 

self-restraint. 

One particularly illustrative account of this moral rigor is recorded by Munshī 

Amīr Bakhsh. It vividly exemplifies Khwāja Shams al-Dīn’s spiritual insight and the 

high ethical expectations he maintained for those in his company. The incident also 

reflects the deep reverence with which he was regarded—not merely as a spiritual 

guide, but as a moral exemplar who embodied the integrity of the Sufi path. 

According to the narrative, Mian Ghulām Rasūl Awan—a man known for his 

unwavering truthfulness and upright character—was among the Khwāja’s close 

relatives and disciples. On one occasion, he travelled with his father, Mian 

Aurangzeb, and Sayyid Amīr Shāh of Thatta, Muḥammad Shāh, a pious associate and 

confidant of Mian Aurangzīb. The three were journeying to Sial Sharif to visit 

Khwāja Shams al-Dīn. 

While passing through the countryside, they encountered an unattended 

sugarcane field. Seized by thirst—or perhaps a momentary lapse—Sayyid Amīr took 

a stalk of sugarcane and began chewing it without seeking the landowner’s 

permission. Though the act may have seemed inconsequential, in the realm of Sufi 

ethics, even minor ethical transgressions carry weight, particularly for those who 

aspire to religious authority. 

Upon arriving at Sial Sharif, they were received by Khwāja Shams al-Dīn. 

As his gaze turned to Sayyid Amīr, he—possessed of profound spiritual 
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discernment—at once perceived what had occurred. Without any prior conversation, 

the Khwāja offered a subtle but piercing admonition:  

“The pious ones of this age do not even refrain from 

consuming, without permission, a simple stalk of 

sugarcane belonging to another—yet they seek ijāza 

to lead the ummah in religious affairs.” 

His words were not merely a personal rebuke but a broader ethical 

commentary on the moral integrity required for religious leadership. In Sufi tradition, 

ijāza—whether for teaching or spiritual guidance—is not granted lightly. It signifies 

a recognition of inner purification, ethical soundness, and spiritual maturity. The 

incident thus underscores a central principle of the Sufi path: one who cannot govern 

his impulses is not yet ready to guide others. Preserved in Anwār-e Shamsiyya, this 

episode illustrates the moral vigilance and accountability that defined the spiritual 

culture of Sial Sharif. It also attests to the stature of Khwāja Shams al-Dīn, whose 

spiritual insight and principled pedagogy left a lasting impact on all who encountered 

him.10 

The lives of Mian ʿAbd al-Laṭīf and Khwāja Shams al-Dīn Sialvī are rich in 

oral lore and legendary accounts. Mian Muḥammad Akhtar Sial  b. 1948  of Thatta 

Muḥammad Panāh, renowned for his deep knowledge of local culture, wisdom, and 

folklore, explained to the author that genealogies and family histories were 

traditionally preserved by Mīrāthīs—professional record-keepers responsible for 

maintaining both oral and written accounts.11 One of the most prominent among 

them was Mian Kamāl Dīn  1917-2000 , considered the last notable figure of this 

tradition. He was more than a chronicler; he was also a respected poet, scholar, and 

storyteller, admired by landlords, scholars, and Sufis alike.12 His knowledge was 

based on the accounts of Mian Bāz, which had been passed down to him by his father, 

Mian Masnanda, a contemporary of Mian ʿAbd al-Laṭīf. 13 

According to Mian Kamāl Dīn, one particularly memorable account relates 

that Mian Bāz told him of a visit by Mian Masnanda to Khoriwala, where he observed 

a profound intellectual exchange on divine unity  tawḥīd  between Mian ʿ Abd al-Laṭīf 

and Khwāja Shams al-Dīn Sialvī. Deeply moved by both the profundity of Khwāja 

Shams al-Dīn’s insight and his physical beauty, Mian Masnanda composed the 

following verse in his praise—a composition that continues to be preserved within 

the family’s oral tradition: 

"Hik put saput sabhī kul ṭārē, Lakh put kaput, huā 

na huā."   

One virtuous son may uplift an entire lineage;A 

hundred thousand unworthy sons are as though they 

never were. 

This verse, often cited within his family, was intended to convey the 

exceptional spiritual and intellectual stature of Khwāja Shams al-Dīn Sialvī, who was 

regarded as one of those rare, divinely inspired individuals whose influence 

transcended his immediate milieu. 
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In addition to his familial affiliations with prominent Sufi lineages, Mian 

ʿAbd al-Laṭīf also authored a concise treatise in Persian titled Akhlāq-e Muḥammadī  

The Muḥammadan Ethos . The treatise remains unpublished and survives in 

manuscript form, with one extant copy preserved in the private collection of Mian 

Muḥammad Ḥusayn. A brief introduction to this work is provided in the following 

pages.   

III. Mian Muḥammad Ḥusayn’s Life and Legacy in Sial Sharif 
Mian Muḥammad Ḥusayn took up permanent residence in Sial Sharif 

following his marriage in 1940 to the daughter of Khwāja Ḥasan al-Dīn Sialvī  d. 

1364/1945 , thus further cementing the familial and spiritual ties between the two 

prominent lineages of the region. From this union were born five children—three 

sons: Mian Aḥmad Ḥusayn  d. 2007 , Mian ʿ Abd al-Raḥmān  d. 1991 , and Mian ʿ Abd 

al-Ghafūr  2014 ; and two daughters. Despite his association with a household known 

for its religious prestige, Mian Muḥammad Ḥusayn chose a life of deliberate quietude 

and personal devotion rather than public spiritual leadership. 

He eschewed the institutionalization of Sufism through the formal 

establishment of a khānqāh or madrasa, opting instead for an austere and 

contemplative life rooted in taqwā  piety  and zuhd  abstinence . His intellectual and 

religious activities were carried out within a modest and intimate circle. He led the 

daily congregational prayers at the mosque adjoining his residence and occasionally 

delivered informal sermons or offered guidance to spiritual aspirants. However, he 

never assumed the public role of a shaykh or spiritual guide  murshid , nor did he seek 

to cultivate a following. 

While studying in Delhi, Mian Muḥammad Ḥusayn closely observed the 

shifting social and political currents of his time. These experiences led him to 

reexamine established religious and social traditions with a more reflective and 

reform-minded perspective. However, the Sufi milieu of Sial Sharif—deeply rooted 

in inherited tradition—offered little space for innovation or critical engagement. As 

a result, Mian Muḥammad Ḥusayn found himself constrained in expressing his vision 

or initiating meaningful change. His efforts to teach and share his ideas met with 

limited receptivity, even within his immediate circle, and much of his intellectual 

potential remained unfulfilled.     

Living in voluntary retreat from public life, Mian Muḥammad Ḥusayn 

dedicated his life to the pursuit of religious knowledge and the practice of traditional 

medicine  ṭibb , distancing himself from the distractions of worldly affairs. He spent 

much of his time engaged in devotional practices, particularly dhikr  remembrance of 

God , and was often found in the mosque immersed in prayer and spiritual 

contemplation. This ascetic life was not due to social rejection, but a deliberate 

commitment to inner devotion, guided by the Sufi ideal of detachment  zuhd  and 

spiritual focus.  

In addition to his spiritual practices, Mian Muḥammad Ḥusayn cultivated a 

rich intellectual life. He curated a personal library that included classical works on 

ḥadīth, tafsīr, fiqh, Sufism, and Eastern medicine. Many of these texts were in 
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manuscript form or rare lithographic editions, attesting to his dedication as a scholar. 

His collection reflects not only his intellectual curiosity but also his desire to preserve 

and transmit the Islamic scholarly tradition. The marginalia found in several of these 

manuscripts—written in his hand—reveal his active engagement with the texts and 

offer valuable insight into his interpretive method, linguistic acumen, and 

pedagogical concerns. 

Despite his inward-facing and contemplative lifestyle, Mian Muḥammad 

Ḥusayn maintained cordial and respectful relations with the broader community. 

Known for his humility, compassion, and unwavering ethical conduct, he was deeply 

admired by those who came into contact with him. He preferred to live quietly and 

peacefully, sustaining himself through the modest income derived from a small parcel 

of agricultural land, which he tended with diligence and simplicity. This self-

sufficient way of life—marked by detachment from material ambition, social 

entanglements, or local disputes—reflected his spiritual orientation and principled 

worldview. On one occasion, Khwāja Ghulām Fakhr al-Dīn Sialvī shared with the 

author of this paper a personal reflection on Mian Muḥammad Ḥusayn, noting that 

although familial tensions and occasional conflicts were not uncommon, he had 

always found him to embody a remarkable sense of composure and inner tranquillity. 

In the face of such challenges, Mian Muḥammad Ḥusayn consistently maintained a 

dignified and non-confrontational stance, refraining from expressions of hostility or 

rivalry toward members of his immediate or extended family.  

Khwāja Ghulām Fakhr al-Dīn described him as a scholar of exceptional 

erudition, deeply devoted to the pursuit of knowledge. Although he initially began 

practicing as a ḥakīm  traditional physician  after relocating to Sial Sharif, he was 

ultimately unable to continue his clinical work. Nevertheless, he maintained a notable 

familiarity with medicinal remedies and, on several occasions, shared valuable 

prescriptions for treating various ailments. He also conducted regular instruction in 

Islamic studies for a small group of students at the mosque adjoining his residence. 

As Khwāja Ghulām Fakhr al-Dīn recounted, his medical guidance reflected not only 

his intellectual breadth but also his sincere concern for the well-being of others. 

In an age of increasing social and political upheaval, Mian Muḥammad 

Ḥusayn’s life offers a compelling example of the rural, scholar-mystic who chose to 

remain anchored in the classical Islamic tradition while living a life of service, piety, 

and scholarship. Though he did not seek public recognition or institutional authority, 

his legacy endures through the manuscripts he preserved, the teachings he imparted, 

and the quiet dignity with which he lived. 

Mian Muḥammad Ḥusayn was deeply committed to the holistic education of 

the younger generation, envisioning a model that combined traditional religious 

instruction with practical vocational training. He believed that religious scholars 

should not only possess sound theological and juridical knowledge but also be 

equipped with employable skills that would allow them to lead economically 

independent lives, free from dependence on religious endowments or community 

patronage. This vision appears to have been shaped, at least in part, by his early 
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exposure to diverse educational environments, particularly during his time in Delhi. 

There, he may have observed the intellectual debates around the reconciliation of 

tradition and modernity, and the need for religious scholars to adapt to changing 

socio-economic realities. 

Mian Muḥammad Ḥusayn adopted a balanced approach to education, which 

he applied within his own family. He paid close attention to the religious and moral 

upbringing of his three sons—Mian Aḥmad Ḥusayn, Mian ʿAbd al-Raḥmān, and 

Mian ʿAbd al-Ghafūr. He taught them the Qurʾān, ḥadīth, fiqh, and other essential 

Islamic subjects. At the same time, he ensured they learned practical skills such as 

tailoring, driving, electrical work, and welding. He believed these trades were 

important for a scholar’s dignity and self-reliance, as he saw religious education 

primarily as a means of character building, not as a source of income. However, his 

efforts to blend religious and vocational education faced significant cultural 

resistance. In the conservative social environment of rural Punjab at the time, manual 

and technical trades were often viewed as the work of lower social strata and thus 

unsuitable for individuals associated with religious authority or scholarly lineage. 

Despite their training, none of his sons chose to pursue these professions, largely due 

to the enduring social stigma associated with them.  

In parallel, Mian Muḥammad Ḥusayn’s determined effort to cultivate his 

sons as heirs to his religious and intellectual legacy met with only limited success. 

While they received foundational instruction in both religious and modern 

disciplines, none attained the level of scholarly rigor, public recognition, or academic 

contribution necessary to be considered true successors to their father's intellectual 

stature. His educational project, therefore, remained only partially realized. 

Nevertheless, it stands as a noteworthy example of a traditional scholar’s attempt to 

respond to the challenges of his time, negotiating between inherited modes of 

religious authority and the emerging demands of economic and social mobility.  

Mian Aḥmad Ḥusayn, the elder son of Mian Muhammad Ḥusayn, once 

shared with the author of this account that his father always kept three books close 

by, no matter where he was—at home or on the road. These were the Mathnawī of 

Mawlānā Jalāl al-Dīn Rūmī  d. 672/1273 , the Dīwān of Mawlānā ʿAbd al-Raḥmān 

Jāmī  d. 898/1492 , and Sayf al-Mulūk by Mian Muhammad Bakhsh  d. 1324/1907 . 

These books were his lifelong companions, and he returned to them again and again 

for comfort, reflection, and inspiration. 

He would often say that Rūmī’s Mathnawī offers the finest interpretation of 

the meanings of the Qur’an, and that Jāmī’s poetry embodies the very spirit of the 

Qur’an. In his view, Jāmī’s naʿts—poetic praises of the Prophet Muḥammad  peace 

be upon him —were among the most beautiful expressions of love for the Prophet. 

As for Sayf al-Mulūk, Mian Muhammad Ḥusayn believed it was not only a 

guide to understanding the inner self but also a profound reflection on the psychology 

and sociology of society. He deeply admired Mian Muhammad Bakhsh’s clear and 

direct message, his persuasive reasoning, and his insights rooted in the lived 

experience of the people. He often quoted a verse from Mian Muhammad Bakhsh: 
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Mālī dā kam pānī denā, bhar bhar mashkan pāwe 

Mālik dā kam phal phul lānā, lāwe yā na lāwe 

Nēkān de sang nēkī kari'e, naslān nahīn bhulānde 

Buriyān de sang nēkī kari'e, ulṭā ẓuʿf pahunchānde 

The gardener’s job is just to water the plants—he 

keeps bringing bucket after bucket. 

But it’s up to the Master to make them bloom and 

bear fruit—He may bless them, or He may not. 

When you do good to good people, it’s remembered 

for generations. 

But when you show kindness to the wrong people, 

they might turn around and hurt you instead. 

Reflecting on this, he would often say that our real duty is to keep doing the 

work—to nurture, to serve, and to stay steady in our efforts. Sadly, however, we tend 

to focus more on the results—on counting the fruits—rather than fulfilling our main 

responsibility: watering the garden. He would remind us to look at how the Creator, 

along with His creation, continues to do good for us every day. Yet we often forget 

the blessings of God and overlook the kindness we receive from nature and the people 

around us. 

He believed that those who stay connected to their origin—who remember 

who they are and where they come from—are the ones with true character. On the 

other hand, those who forget themselves also forget the good that comes to them from 

God and His creation. True nobility, he would say, lies in remembering the self and 

living with gratitude. It doesn’t come from lineage or relationships alone, but from a 

heart that recognizes and appreciates the gifts it receives. 

Mian Muhammad Ḥusayn had the daily practice of reading portions from 

Dalāʾil al-Khayrāt by Imām Abū ʿAbd Allāh Sulaymān al-Jazūlī  d. 870/1465  and 

Ḥiṣn al-Ḥaṣīn by Muḥammad b. Muḥammad al-Jazrī al-Shāfiʿī  d. 833/1429 . Both 

works were in manuscript form and remained in his regular study. The copies he 

owned are replete with marginalia and annotations, the majority of which are in 

Persian and appear to be in his handwriting. A close examination of these glosses 

may offer valuable insight into the intellectual depth and spiritual wisdom of Mian 

Muhammad Ḥusayn. 

Mian Aḥmad Ḥusayn further shared that his father’s most striking quality 

was his deep and unwavering patience. No matter the circumstances, he never blamed 

or spoke ill of anyone and was known for his calm and gentle presence. Even in times 

of personal hardship or disappointment, he would choose silence over complaint, and 

forgiveness over bitterness. His quiet strength left a lasting impression on everyone 

who knew him. 

He recalled that on one occasion, he asked his father, “Where did you learn 

such patience and forbearance?” His father smiled softly, eyes filled with quiet 

reflection, and replied, “From the one whose name I carry—Imām Ḥusayn  may Allah 

be pleased with him .” Then, after a thoughtful pause, he added with sincere humility, 
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“I praise and thank Allah that He never tested me the way Imām Ḥusayn was tested—

because we are far too weak to endure what he endured.” 

These words were not merely an expression of gratitude, but a window into 

his inner world—one shaped by deep reverence, spiritual awareness, and a constant 

sense of human limitation before the majesty of divine will. 

Mian Muhammad Ḥusayn was a man of few but meaningful relationships. 

He didn’t surround himself with crowds or seek out wide social circles—instead, he 

cherished quiet, sincere connections built on trust and mutual respect. The people he 

held close were not many, but each one was dear to him. Among those he considered 

his closest friends were Ṣāḥibzāda ʿAbd al-Khāliq of Sial Sharif, Mian ʿAbdullāh 

Shāh Khagga of Thatti Shahani near Tehsil Sahiwal, Malik Jamādār Khan of Khuda 

in District Attock, Sardār Gahnā Khān Gaḍī of Jhok Daya in District Jhang, and 

Mawlānā Ghulām Farīd of Pari, District Jhelum. These were companions with whom 

he shared not only friendship but a quiet spiritual kinship that lasted through the years. 

Furthermore, he sustained close ties with the Chishti Mashāʾikh of Taunsa Sharif, 

especially with Khwāja Niẓām al-Dīn Taunsvī   d. 1385/1965 , his spiritual guide, 

although his visits to Taunsa were infrequent. 

He passed away peacefully on Tuesday, 8 Dhū al-Qaʿdah 1406 AH / 15 July 

1986 CE, in the sacred town of Sial Sharif. News of his passing spread quickly, and 

many renowned scholars and devoted Sufis gathered to honour his memory. His 

funeral prayer was offered by the respected Sufi Shaykh Khwāja Muʿīn al-Dīn Khān 

Taunsvī  d. 1412/1992 , the Sajjāda-Nashīn of Khānqāh Maḥmūdiyya in Taunsa 

Sharif. Their presence reflected the deep respect and affection he had earned during 

his life as a scholar. He was laid to rest beside the grave of Khwāja Ḥasan al-Dīn 

Sialvī, within the latter’s khānqāh in Sial Sharif. 

III. The Surviving Manuscripts of Mian Muḥammad Ḥusayn Sialvī 
In the later years of his life, recognizing the importance of preservation and 

accessibility, he donated the greater part of his collection to the library of Dār al-

ʿUlūm Sial Sharif. Nevertheless, he retained select manuscripts and rare books for his 

use. Tragically, a significant portion of these remaining works was destroyed during 

the catastrophic floods of 1992. Only a small number of volumes survived, some of 

which are currently preserved in the private custody of the present author. 

A brief introduction to these manuscripts is presented here as part of an effort 

to highlight the intellectual pursuits of Mian Muḥammad Ḥusayn. These texts, which 

he collected and preserved, are not only indicative of his literary and scholarly 

interests but also serve as tangible evidence of his engagement with the classical 

Islamic tradition. Many of the manuscripts contain extensive marginalia and 

footnotes written in his hand, offering critical commentary, interpretive reflections, 

and linguistic clarifications. These annotations demonstrate not only his deep reading 

of the texts but also his capacity to engage with them at a high level of scholarly rigor. 

They further reveal a noteworthy command of both Persian and Arabic, the principal 

languages of Islamic scholarship in South Asia, and provide insight into his 

intellectual method and pedagogical orientation. While his contributions may not 
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have been formally institutionalized, the manuscripts and his marginal notes offer a 

unique window into the scholarly culture he inhabited and exemplify his role as a 

learned figure within that tradition. The following is a detailed account of these 

manuscripts:  

1. Awrād: Asmāʾ Allāh al-Ḥusnā wa-Duʿāʾ Kabīr, Usbūʿ al-Sharīf, Darūd 

Mustaghāt, Silsila Chishtiyya Sulaymāniyya Shamsiyya. 

Transcribed by Faqīr Muḥammad Bakhsh of Qarya Paṭṭī, a descendant of the 

Mawlawiyān of Kot ʿĪsā Shāh, this beautifully crafted manuscript showcases elegant 

naskh script, combining devotional content with refined calligraphy and artistic 

detail. Written in black and red ink with decorated margins, it includes Asmāʾ al-

Ḥusnā  10 folios , Usbūʿ al-Sharīf  37 folios , Durūd al-Mustaghāth  27 folios , and 

a Chishti-Sulaymani-Shamsi genealogical record  19 folios . The manuscript spans 

93 folios in total, with nine lines per page. Though undated, it reflects a careful and 

spiritually rich compilation. 

First Paragraph: 

ھواللہ  الرحیم۔  الرحمن  بسم اللہ  الہی،  اسماء  ھذہ 

 الذی لاالہ الاھو  الرحمن الرحیم ۔
Last Paragraph: 

شریف   اسبوع  شد  تمام  العلمین۔  رب  للہ  والحمد 

مولویان   اولاد  از  پٹی  قریہ  بخش  محمد  فقیر  ۔کاتب 

 کوٹ  عیس ی شاہ ۔  
2. Īsā Ghūjī 

This manuscript preserves Īsā Ghūjī, the well-known Arabic treatise on logic 

by Imām Athīr al-Dīn al-Abharī  d. c. 663/1265 . Though the scribe and date of 

copying are unknown, the 35 folios—written in 13 lines per page—remain mostly 

clear and readable despite some damaged pages and visible worming. Marginal notes 

and glosses throughout indicate the manuscript’s active use in a scholarly or 

instructional context. 

First Paragraph: 

بسم اللہ الرحمن الرحیم۔الحمد للہ الواجب وجودہ  

 الممتنع نظیرہ ۔ 
Last Paragraph: 

انما ھوالبرھان لکونہ مرکبا من مقدمات المبنیہ ولیکو  

ن ھذا آخر ماکتبنٰھا من الاوراق لا۔۔ما فی کتاب ایسا  

 غوجی تمت تمام شد۔  
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 عطا کن تو جنت نویسندہ را۔     الہی بہ بخشای خواندہ را  

3. Majmūʿa Manāqib wa-Munājāt  
This manuscript is a collection of Punjabi manāqib—panegyrical poems in 

praise of Khwāja Shāh Muḥammad Sulaymān Taunsvī  d. 1267/1850  and Khwāja 

Allah Bakhsh Taunsvī  d. 1319/1901 —authored by both known and anonymous 

poets, including Ghulām Rasūl and Gul Muḥammad. The handwriting is clear and 

uniform throughout, reflecting careful transcription and preservation. Comprising 

111 folios  221 pages , the last 13 pages feature supplications and taʿwīz  talismanic 

diagrams . The manuscript contains 7 to 13 lines per page; the date of copying is 

unknown. 

First Paragraph: 

 یہ عالم کثرت گواہ  کی وحدت  پرہوا  جس اے سزاوارسپاس حمد عالی بارگاہ 

 تون ہین خالق تون ہین  رازق تون ہین غفار گناہ  سب تیرا انعام ہ ی یہ فیض نور مہرماہ 

O One worthy of all praise, O Most High of the 

glorious court,Whose oneness is testified by this 

world of multiplicity.All this light of sun and moon 

is but Your gift,You alone are the Creator, You the 

Sustainer, You the Forgiver of sins. 

Last Paragraph: 

 ڈیہ غلام رسو ل کون بحرہ دین ایمان دا بھال میڈی  ہرحال کرین ای ضامن دین ایماندا

 تمت بعونہ تعالی شانہ۔   حل کر مشکل میڈا صدقہ پیر پٹھان د ا

Khulāṣa Qādiriyya, Faqr-Nāmah, and Risāla Akhlāq-i Muḥammadī  All 

three works are bound together in a single composite volume. Additionally, the 

manuscript contains numerous qaṣāʾid and poetic verses in praise of various spiritual 

figures, most notably Shaykh ʿAbd al-Qādir al-Jīlānī. Appended to this anthology is 

an anonymous treatise of approximately sixty folios, comprising a collection of 

nukhās  prescriptions or formulations  related to medical or health practices. Neither 

the author, the scribe, nor the date of composition is known. The volume concludes 

with a genealogical shajra  spiritual lineage  of the Sufi master Sher ʿ Alī Shāh. Details 

are as follows:  

i. Khulāṣa Qādiriyya, an incomplete Persian manuscript by Shahāb al-Dīn—who also 

served as its scribe—is written in black ink with section headings in red. Despite its 

poor physical condition, the handwriting remains clear and legible. A duʿā al-

mustaghāth appears at the beginning, though likely added later and out of sequence. 

The manuscript  is incomplete, with the last pages missing, and comprises 79 pages 

with 8 lines per page. The date of copying is unknown. 

First Paragraph: 

   لایرید ا  
ً
بسم اللہ الرحمن الرحیم۔الحمد للہ حمد ا

الا رضاہ   اکرم   لاقاویلہ  والصلوۃ علی رسولہ محمد 
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وحماہ   وتبعہ  وصحبہ  بیتہ  اہل   وعلی  واعلاہ  الخلق 

 وعلی جمیع المشائخ الطبقات رض ی اللہ تعالے عنہم ۔ 
Last Paragraph: 

و انوارے کہ دروقت ذکرومراقبہ ظاہر شود  ازہر کہ  

ام طرف باشد ، وجہ رنگ دارد۔  اگرازکتف  راست  

کاتبین  کرام   نور  آن  گردد،  ظاہر  نورسفید  متصل 

 است واگر طرف راست ظاہر گرد د، بي اتصال ۔۔ 
ii. Faqr Nāma, authored and scribed anonymously, appears to be written in the same 

hand as Khulāṣa Qādiriyya, suggesting a shared origin or scribe. The manuscript is 

incomplete, with the final portion missing. Written in black ink with section headings 

in red, it remains consistently clear and legible despite its deteriorated physical 

condition. Copied in the month of Ṣafar  Hijrī calendar , the manuscript comprises 40 

pages with 7 lines per page. 

First Paragraph:  

و  العلمین  رب  للہ  الرحیم۔الحمد  الرحمن  اللہ  بسم 

والسلام والصلوۃ  للمتقین  رسولہ    العاقبۃ  علی 

 محمدوالہ واصحابہ اجمعین ۔ این فقر نامہ است۔  
Last Paragraph: 

بگو اول امام تن است، دویم امام جان است، سویم   

امام عقل است، چہارم امام فہم است، پنجم امام  

دل است۔جواب بگو پنج امام کجا می باشد بگو تن  

 در محراب است  و جان۔۔۔ 
iii. Akhlāq Muḥammadī, a Persian treatise by Mian ʿAbd al-Laṭīf, is bound with 

Khulāṣa Qādiriyya and Faqr Nāma but appears to be in a different hand, suggesting 

a separate scribe copied it. The manuscript comprises 30 pages with 15 lines per page 

and was copied in the month of Ṣafar. At the end, the scribe has added several 

traditional medical recipes, indicating its possible use by a ḥakīm and reflecting the 

manuscript’s practical as well as ethical and spiritual value. 

First Paragraph: 
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بسم اللہ الرحمن الرحیم۔ا للہ سبحانہ تعالی در مجید  

خود می فر ماید  انا عرضنا الامانۃ   علی السموات الا  

  رض ۔۔
Last Paragraph: 

۔ ہفت ماہ صفر،  صلى الله عليه وسلمتمام شد رسالہ اخلاق محمدی  

  تمام شد
7-8. Daqāʾiq al-Akhbār and Risāla-yi Farāʾi ż  Bound Together  
Daqāʾiq al-Akhbār, authored anonymously, was transcribed by Ghulām Ḥasan, son 

of Ḥāfiẓ Muḥammad b. Aḥmad Qārī. The manuscript comprises 195 pages, with 15 

lines per page, written in a consistent hand.  

First Paragraph: 

الرحمن    اللہ  بسم  بالخیر۔  تمم  ولاتعسرو  یسر  رب 

الرحیم۔  الحمد للہ رب العلمین والصلوۃ والسلام علی  

رسولہ محمد والہ اجمعین۔ قد جاء فی الخبر ان اللہ  

تعالی خلق شجرۃ ۔ولھا اربعۃ اغصان فسمّھا شجرۃ  

 الیقین ۔
Last Paragraph: 

والحمد للہ رب العلمین تمت تما م شد دقائق الاخبار  

درآخرماہ پہگن درروز خمیس ازدست فقیر پرتقصیر  

راجی الی رحمۃ اللہ تعالی غلام حسن ولد حافظ محمد  

بن احمد قاری غفراللہ تعالے کل ذاتہ برای پاس خاطر   

میاں نورمحمد ولد فاضل ڈیہڈی ساکن پہیرو سن۔   

 ۔  ۲۱۷
ii. Risāla-yi Farāʾi ż, a Punjabi verse treatise on Islamic inheritance law by Darwīsh 

Muḥammad, was transcribed by Ghulām Ḥasan, son of Ḥāfiẓ Muḥammad b. Aḥmad 

Qārī. Written in a clear and legible hand, the manuscript includes Persian marginal 

notes reflecting scholarly engagement. The colophon names Miyān Nūr Muḥammad, 

son of Fāżil of Dihdī, as the owner. Copied in 1057 AH, it comprises 14 pages with 

14 lines per page. 

First Paragraph: 

 خالق مو ت حیات دا ایہی ہک خدا    پاک منزہ رب نون دائم ہک ثناء  
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Last Paragraph: 

 ایہ فرائض سنتون ہوئی جدن تما م  ستونجہ ہک ہزار بہی ہجر ی سنہ اعوام 

9. Dīwān-i Jāmī 
Dīwān-i Jāmī, a complete collection of poetry by Mawlānā ʿAbd al-Raḥmān 

Jāmī, is written in a neat and consistently legible hand. Section headings appear in 

red ink, and numerous marginal glosses indicate active scholarly engagement. 

Although the scribe and date of copying are unknown, the manuscript comprises 178 

pages with 18 lines per page. 

First Paragraph:  

 یک چندچون غنچہ ٔ عاقبت بہ شگفتم    المنۃ للہ بخون اگر خفتم

All praise is due to God, though I lay in blood and silence, 

For a while, like a bud—at last, I blossomed. 

Last Paragraph: 

 قطع کردیم براین نکتہ سخن   حسن مقطع جوبودرسم کہن  

ی   ختم اللہ لنا  بالحسنیٰ  
ٰ
 وھو مولای ونعم المول

10. Dīwān-i Munshī Ghulām Ḥasan Multānī 
This complete collected poetry of Munshī Ghulām Ḥasan Multānī, a disciple 

of Ḥāfiz Jamāl Allāh Multānī, was transcribed by Faqīr Yār Muḥammad. The 

manuscript is written in a clean, and consistently legible script. The poet’s takhalluṣ, 

“Ḥasan,” is highlighted in red ink throughout. Copied on Friday, 23 Shaʿbān 1303 

AH, the volume comprises 163 pages with 10 lines per page. 

First Paragraph:  

 درخرمنم  آتش زن  امروز  بیا          توئی ای عشق برق خانمان سوز 

 دلم راکن زبندہستی آزاد   بدہ سرمایۂ ناموس برباد 

In the name of the One who created love—In the name of Allah, the Most 
Gracious, the Most Merciful 

O Love, you are the fire that burnt down 

everything—Come and set my world on fire 

today.Let my pride and reputation be blown 

away,And set my heart free from the chains of this 

world. 

Last Paragraph: 

تصنیف   حسنیہ  دیوان  مستطاب  کتاب  شد  تمام 

شریف قبلہ عالم، موثق الشریعۃ ، مصدق الطریقۃ،  

محقق الحقیقۃ، ملحق المعرفۃ، خواجہ خواجگان و  

شہید   حسن  غلام  خواجہ  حضرت  ذوالمنن  محبوب 

یار   فقیر  خط  دست  از   ، والغفران  الرحمۃ   علیہ 
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محمد خلف میاں بلال بخش،  مجاور خانقاہ شاعر  

 موصوف مرحوم۔ تتمہ 
11- 13. Kutub-e Nawḥ 
i. Sharḥ Mīʾat ʿĀmil by Shaykh ʿAbd al-Qāhir b. ʿAbd al-Raḥmān al-Jurjānī was 

transcribed by Muḥammad Fatḥ Allāh b. Muḥammad Aʿẓam in 1270 AH. This clear 

and precise copy features red ink for headings and key phrases, enhancing readability. 

Numerous marginal notes reflect its active use in a scholarly or instructional setting. 

The manuscript comprises 28 folios, with 15 lines per page. 

First Paragraph: 

نعمائہ  علی  الحمدللہ  الرحیم۔  الرحمن  اللہ  بسم 

الانبیاء    سید  علے  ۃ  والصلو  الکاملۃ  وآلائہ  الشاملۃ 

في  العوامل  ان  اعلم  المجتبی  وآلہ  المصطفے  محمد 

ء   الفہ الشخ الامام الاجل افضل علما  النحو علے ما 

الانام عبدالقاھر بن عبدالرحمن الجرجانی سقی اللہ  

 مائۃ عامل ۔   ثراہ وجعل الجنۃ مثواہ
Last Paragraph: 

مائۃ   شرح  المبارکۃالعلام  النسخۃ   ھذہ  وقدتمت 

۔ راقمہ و  ۱۲۶۹عوامل فی یوم الخامس وقت الظہر  

عن   و  عنہ  عفی  اللہ  فتح  محمد  حقیر  فقیر  کاتبہ 

اسلافہ در مسجد  حک  ؟ملوک  ۔ این تمام در ماہ  

 پہگن ۔
ii. Hidāyat al-Naḥw by Mullā Abū al-Ḥasan ʿ Alī ibn ʿ Uthmān al-Hindī al-Lāhūrī was 

transcribed by Muḥammad Fatḥ Allāh in 1270 AH  1853–54 CE . The manuscript is 

well-preserved and written, with red ink used for headings. Marginal notes 

throughout indicate scholarly or pedagogical engagement. It consists of 71 folios with 

13 lines per page. 

First Paragraph: 

الرحیم   الرحمن  اللہ  بالخیر۔بسم  تمم  و  یسر  رب 

ۃ    والصلو  للمتقین  والعاقبۃ  العالمین   رب  الحمدللہ  

والسلام علےرسولہ  محمد والہ و اصحابہ اجمعین اما  
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فیہ   فجمعت  النحو  فی  مضبوط  مختصر  فھذا  بعد 

 مھمات النحو علی ترتیب الکافیۃ:  
Last Paragraph: 

تمت ھذہ النسخۃ  المبارکۃ بعون الجار الاعظم فی یوم  

من   و عشرون  احد  التاریخ  فی  الضحی  وقت  فی  الربع 

الصفر  من یدفقیر محمد فتح اللہ بن  حافظ محمد  

حافظ  ابن  الدین  نظام  محمد  حافظ  ابن  اعظم 

عفراللہ   یوسف   محمد  حافظ  ابن  مصطفی  محمد 

و   النار  من  لھم  اللہ  وحفظ  الجنۃ  من  لجمیع  لھم 

الراحمین۔     ارحم  یا  برحمتک  والمئومنات  المئومنین 

 ھ۔ ۱۲۷۰
iii. Kāfiya by Ibn Ḥājib, transcribed by Muḥammad Fatḥ Allāh, was copied on 19 

Dhū al-Ḥijjah 1270 AH  Asūj, mid-morning . The 91-folio manuscript is written in a 

clear script, with red ink used for headings and grammatical rules. The final folios 

contain additional devotional and instructional materials, including Wadāʿ-i 

Ramaḍān, verses for the ʿĪd sermon, a list of Islamic disciplines, and a supplication 

for ʿĀshūrāʾ. The manuscript is laid out in 9 lines per page. 

First Paragraph: 

الرحیم۔  الرحمن  اللہ  بالخیر۔بسم  تمم  و  یسر  رب 

و   فعل  و  اسم  ھی  و  مفرد  لمعنی  وضع  الکلمۃلفظ 

 حرف۔
Last Paragraph: 

واضربنان   اضربان  المؤنث  وجمع  التثنیۃ  فی  وتقول 

 لیونس وھما في غیرھما مع  
ً
ولاتدخلھا الخفیفۃ خلافا

الضمیر البارز کالمنفصل  فان لم یکن فکالمتصل ومن  

ثم قیل ھل ترین وترون وترین واغزونَّ واغزن واغزن  

ماحذف  فیرد  الوقف  في  للساکنین  تحذف  الخفیفۃ 

۔ قد تمت   نسخۃ المبارکۃ  والمفتوح ماقبلھا تقلب ال
ً
فا
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الکافیۃ بعون اللہ تعالی فی یوم السبت فی وقت الضحی  

فی مقام المسجد الپدہری    ۱۲۷۹و فی شہر ذی الحج  

عن   و  عنہ  فتح اللہ عفی  بدست خط  اسوج  ماہ  در 

 اسلافہ۔  
14. Fawāʾid al-Maʿmūl 

Fawāʾid al-Maʿmūl by Nafīs ʿ Alawī was transcribed by Ghulām Ḥusayn, son 

of Miyān Nūr Ḥusayn, son of Mawlānā Qul Aḥmad Jār Allāh, in 1309 AH. The 

manuscript is well-preserved, with legible text; section headings appear in red ink, 

while the main body is written in black. Occasional Persian marginalia suggest 

limited but notable scholarly engagement. It comprises 180 folios with 18 lines per 

page. 

First Paragraph: 

العلمین   رب  للہ  الرحیم۔الحمد  الرحمن  اللہ  بسم 

المستحق بجمیع محامدہ علے اسبغ من جمیل عوائدہ  

ویکافی   وفوائدہ  نعمہ  من  مااجزل  یوافی     
ً
ا حمد 

نبیہ   علی  وسلامہ  وصلوتہ  زوایدہ  من  بہ  ماتفضل 

 ۔  صلى الله عليه وسلممحمد 
Last Paragraph: 

فے یوم السبت   قد وقع الفراغ من تسوید ہذا البیاض 

غلام   فقیر  الحقیر  ید  من  الظھر  الصلوۃ  اداء  قبل 

قل   مولوی  مولینا  بن  حسین  نور  میاں  بن  حسین 

فے وقت الکتابۃ قریب ستین  احمد جاراللہ وکان عمری 

وتسع   مائۃ  وثلث  الف  سنۃ  فے  الکتابۃ  وتمت  سنۃ 

ل۱۳۰۹ اغفر  اللہم  ذالقعد  شہر  فے  وارحمنی ھ  ی 

ولوالدی وجمیع امۃ محمد صلے اللہ تعالے علیہ وسلم  

 ۔
15-16. Qiṣṣa Mīrzā Ṣāḥibān and Qiṣṣa Sassī wa Pannūn Khān  Two books 

in one volume  

15. Qiṣṣa Mīrzā Ṣāḥibān 
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Qiṣṣa Mīrzā Ṣāḥibān, a Punjabi poetic romance by Mawlavī Ilāhī Bakhsh, 

was transcribed by Sayyid Ghulām Ḥusayn Shāh and completed on 28 June 1935. 

The manuscript is well-preserved, with consistently legible text, and comprises 76 

pages containing 12 to 19 lines per page. 

First Paragraph: 

ئے سچ صحیح سبحان   جس عشقوں  جگ پساریا شرف دتا انسان     اول آخر سیو

From the beginning to the end, Truth alone 

prevails.Love spread across the world and honoured 

humankind. 

Last Paragraph:  

لے خط ودعیائی دا ون ایو جند دین   وچھڑ گیاں جوڑیاں پئے واٹاں کھلے بھلین   الہی بخشا 

16. Qiṣṣa Sassī wa Punnūn Khān 
This Punjabi poetic romance by Mawlavī Ilāhī Bakhsh was transcribed by 

Mawlavī Allāh Ditta and completed on 9th September 1935. Though the first page is 

missing, the manuscript is otherwise well-preserved. A note on the last page records 

its ownership by the late Khwāja Muḥammad Ḥasan Dīn. It comprises 146 pages, 

with 12 to 19 lines per page. 

First Paragraph: 

تے عالیشان محمؐد   ہے یسن مزمل خاص بیان محمؐد   تاج لولاکی رکھیا سر 

Last Paragraph: 

نے کیا شعرون قلم چلائی    درمعانی تھین پُردفتر ہرمحفل روشنائی   احمد شاہ مرالوی 

 الہٰی بخش عشاقاں دے دل سن سن پا ن صفائی  گل بانگے وچ شہرین  دسن واہ واہ  دھوم مچائی 

17. Qaṣīda al-Burda  
This manuscript of Qaṣīda al-Burdah, authored anonymously and copied by 

Mawlānā ʿAṭāʾ Allāh, was completed on 19 October 1893. It features clear, elegant 

Arabic script in red ink, with each couplet followed by a Punjabi khamsah  five-line 

stanza  translation. The translation is metrically graceful and poetically crafted. The 

manuscript comprises 34 folios with 16 lines per page. 

First Paragraph: 

 مزجت  دمعا جری من مقلۃ  بدم     امن تذکر جیران بذی سلم  

 کے جانا تینون تیر کلیجے لگے کیے ستمد ے   آءنف سچ دس سانون کئیون آینوین وچ غمدے 

  

Last Paragraph: 

 العيس حادى العيس بالنغم  واطرب   صبا   ريح عذبات البان رنحتما 

 اوپر حضرت جانجان تائین ایہہ جہان تکائے   یا رب کر تون اذن ابر تی رحمت مینہ وسائے

 بھے وت جان جان خوش آورزون اوتھے  اویہہ چلاے  یاوت ریح صبادی جان جان شاخان بان ہلائی  

 چن کولون روشن ھی چمکاري    یاو ت جان جان دہنہ  
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18. Malfūẓāt of Shāh ʿAbd al-ʿAzīz Dihlawī  
This composite manuscript contains the malfūẓāt of Shaykh ʿAbd al-ʿAzīz 

Dihlawī in Arabic and Persian. The first three folios are missing, with folios 4–5 

containing Ṭibb-i Yūnānī prescriptions. The main text spans folios 6–35, followed by 

awrād  devotional litanies  on folios 36–60. The foliation then jumps to 118, revealing 

a gap, and continues to folio 126. Folios 119–120 feature a dated poem  Munājāt 

Khwājah Naṣīr al-Dīn Chirāgh Dihlawī,  d. 757 AH / 1356 CE  . The first complete 

folio is numbered 7, following damaged leaves with herbal notes. The manuscript 

consists of 62 folios with 8 to 17 lines per page; both author and scribe are unknown, 

as is the date of copying. 

First Paragraph: 

الکریم    رسولہ  علی  ونصلے  الرحیم  الرحمن  بسم اللہ 

صلوات   المرسلین  سید  ونعت  العالمین  رب  حمد  بعد 

اللہ علیہ وعلی آلہ الطیبین واصحابہ التابعین واضح  

بردوان   موضع  ساکن  نالایق  گنہگار  عاص ی  کہ  باد 

پرگنہ حویلی ڈہا کہ جلال پور در سنہ یک ہزار دو  

پو  مرزا  از  ہجری  نہ  و  بست  بنارس  صد  متعلقہ  ر 

 دارالخلافت، شاہ جہان آباد۔
Last Paragraph: 

بدرالدولہ   بمولوی  المعروف   اللہ  صبغۃ  مولوی 

درتفسیر فیض الکریم می نویسند   کہ در آیت ما اھل 

بہ لغیراللہ انچہ درتفسیر عزیزی نوشتہ حرام است ،  

آن چیز کہ بروی نام غیراللہ بلند کردہ شود خواہ قبل  

ذبح یا وقت ذبح شاید بعضے از شاگردان وی الحاق  

 ن تفسیر شخصے ۔ کردہ اند چراکہ  مصنف ای 
19-24. Majmūʿa  

This composite volume comprises six distinct works bound together, including 

Punjabi qaṣāʾid, mystical treatises, and poems. The contents are:  i  Mutafarriq 

Panjābī Qaṣāʾid, mainly by Ghulām Muḥy al-Dīn,  ii  Marghūb al-Qulūb  Sayings of 

Shaykh Shams al-Dīn Tabrīzī ,  iii  Tawba Nāma,  iv  Qiṣṣa Hīr-Rānjhā,  v  Risāla 

ʿIshq-i Rasūl صلى الله عليه وسلم, and  vi  Jang Nāma Imām Ḥanafī. 

 i  Mutafarriq Punjābī Qaṣāʾid is a collection of poems by various poets, primarily 

composed by Ghulām Muḥy al-Dīn. 
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First Paragraph: 

 آوین جاوین نظر نپاوین پہنر چت لہینوئیے  الف اللہ تہین ڈرتون یوسف کیہا وکہہ وتیہوئی 

Last Paragraph: 

 باجھ خرید غلام تساڈی جی مین مطلب باواں   صم بکم رہاں چپاتے، کہنوں حال سناواں 

 ii  Marghūb al-Qulūb, a Persian prose work by Jalāl al-Dīn Rūmī, was 

transcribed by Ghulām Muḥy al-Dīn. The manuscript comprises 22 folios, each with 

10 lines per page, and features a clear and legible script. Chapter headings are in red 

ink, while the main text is in black and well-preserved throughout. 

First Paragraph:   

بالخیر۔    بسم اللہ الرحمن   رب یسر ولاتعسر وتمم 

للمتقین   والعاقبۃ  العالمین  رب  للہ  الحمد  الرحیم 

اجمعین  واصحابہ  وآلہ  محمد  رسولہ  علی  والصلوۃ 

المشائخ   شیخ  ازگفتار  القلوب  مرغوب  کتاب  این 

راہ   برھان  السالکین، دلیل  م  ،قطب المحققین، واما 

الد نیا والدین  طریقت، شاہ میدان حقیقت ،شمس 

 شمس تبریزی قدس اللہ سرّہ العزیز است۔ 
Last Paragraph: 

تم تم تمام شد ۔این کتاب مرغوب القلوب ازدستخط  

پاس  برائے  الدین  محی  در   غلام  نوشتہ  خود  خاطر 

خانہ خود ھڈالی بوقت چاشت درروز منگل وار تحریر  

ھ نوشتہ بماند  ۱۳۱۲اتمام یافت بمنہ کمال کرمہ   

بخط غریب ؛نصر من اللہ وفتح قریب ۔ نوشتہ سیہ  

بر سفید را نیست فردا  امید ، دستخط فقیر حقیر 

 غلام محی الدین۔  
 iii  Tawba Nāma, a Punjabi poem by Mian Arorā, was transcribed by Ghulām Muḥy 

al-Dīn and spans 10 folios with 10 lines per page. A lengthy Punjabi composition 

precedes it and concludes with a Mawlūd Sharīf and a supplicatory poem  duʿāʾiya 

naẓm , though some folios show damage. This is followed by Qiṣṣa Sassī, composed 

in alternating red and black ink, with the recurring refrain “Yā Rab tawba kar qabūl” 

consistently inscribed in red as the fifth line following every set of four lines. The 

script remains generally neat and legible throughout. 

First Paragraph: 
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 قلم دتا لکھ  ہربندي تائیں، خط پیغام خوشیاں دا    داہر گنرکیوین نجاندا  لکھیا  روز ازل 

 شہدوں مٹھا مشتاقان نون ایہو غم دلبراں دا ۔  مگرعشاقان دي ہتھ دتس کاغذ لکھ غماں د ا 

Last Paragraph: 

 جنت وچ جا وڑاں  مشکور    نال فضل  دہ کلمے بارے  

 تم تمام شد توبہ نامہ  من تصنیف میاں اروار   یارب توبہ کرمنظورتم  

 iv  Qiṣṣa Hīr Rānjhā, a Punjabi romantic tale authored and transcribed by Ghulām 

Muḥy al-Dīn, is written in black ink across 10 folios with 10 lines per page. The text 

remains legible throughout, though the paper shows noticeable signs of wear in some 

areas. 

First Paragraph: 

کے ہویا شور ککارا اوچاسارا الف ارادہ ازلی آہا، کہیا عشق پسارا مارنقارا    ذرہ ہک چنگون پہاہ پہڑ 

Alif— the primordial utterance of the Divine 

Will!Behold! Love was proclaimed, and the drum 

of destiny resounded.From a single speck arose a 

mountain, and its echo thundered across all 

dimensions. 

Last Paragraph: 

بنے   بھار  ہٹس ی  سرتوں  شرک  الوصول  بعد  العبادۃ 

اسرار   تقرار   سیہ  کہلے  بہیل  اللہ  فتح  شاہ  برکت 

دستخط   ورانجھا  ہیر  قصہ  شد  م  اظھارتما  ہوئی 

   .غلام محی الدین الراقم غلام محی الدین
 v  Risāla ʿIshq-i Rasūl صلى الله عليه وسلم, authored and transcribed by Raḥīm Bakhsh, comprises 41 

folios with 11 to 15 lines per page. It contains five Punjabi poems focused on love for 

the Prophet صلى الله عليه وسلم, written in both red and black ink. Despite some fading, the text remains 

largely legible. 

First Paragraph: 

 عشق رسول اللہ دی مینون بیدل آن کرایائیے 

 کبربیعقل بیہوش دیوانی ڈانوانڈول پہرایائیے 

Last Paragraph: 

 نویسندہ را نیست فردا امید      نوشتہ بماند سیہ بر سفید  

 عفے کن گناہش عطا کن بہشت    الہی ہرآنکس کہ این خط نوشت  

 vi  Jang Nāma Imām Ḥanafī, a Punjabi verse narrative by Mian Ḥisām al-Dīn, was 

transcribed by Ghulām Muḥy al-Dīn. The manuscript comprises 229 folios with 11 

to 18 lines per page. Though the date of copying is unknown, the text—chronicling 

the battles of Imām Ḥanafī—is written in clear black ink. While some pages are 

fragile, the manuscript remains largely legible. 
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First Paragraph: 

  اک مروت ادا نھونہ دي تیر ی یاسبحانان  لکھ لکھ وار کران شکرانہ نال کروڑ زبانان  

Last Paragraph: 

تم تمام شد جنگ نامہ امام حنفی و  اوردن حضرت  

گذشتہ   دوپہر  بوقت  شنبہ  پنجم  بیوم  العرب  زین 

دستخط میاں حسام الدین درموضع لہر ی اسکندر  

ہڈالی   من  موضع  مجید  پاس خاطر غلام  برائے  الان 

 والہ تحریر یافت۔  
25-26. Majmūʿa  Anthology : Qaṣīda al-Burda, Darūd-i Mustaghāth, Asmāʾ Allāh 

al-Ḥusnā, Asmāʾ al-Nabī  صلى الله عليه وسلم, Qaṣāʾid fī Madḥ al-Nabī صلى الله عليه وسلم, Qaṣida Bānat Suād, Qaṣida 

Ghawthiyya, translation of the Salāt in Punjabi,  Risāla-i Muhtadī, Chehl ḤadīthThis 

anthology comprises a collection of devotional texts, including Qaṣīda al-Burda, 

various durūd, and litanies in praise of the Prophet Muḥammad صلى الله عليه وسلم, along with didactic 

works in Punjabi. Several poems are accompanied by explanatory Persian 

commentary. The volume reflects a rich intertextual devotional tradition across 

multiple Islamic languages.  

 i  Risāla-i Muhtadī, a treatise in rhymed Punjabi verse by an unknown author, was 

transcribed by Niẓām al-Dīn. It comprises 38 folios with 13 lines per page. The text 

clearly outlines the foundational pillars of Islam and features legible script 

throughout, with most folios bearing Persian and Arabic marginal glosses or 

explanatory notes. 

First Paragraph: 

 اکھان خاصہ رو ح نوں، بہت تحیت ساتھ  پہلوں حمد خدائنوں اس تستھی بعد صلوۃ  

Last Paragraph: 

 پڑھی جیکوئی سوکھی ثابت ہوس ایمان     عبديے وِیکھ کتاب تھیں کیتا ایہ بیان  

 رسالہ مھتدی لا الہ الا محمد رسول اللہ ۔   محررالفقیر الحقیر نظام الدین نوشتہ 

 ii  Chehl Ḥadīth, authored and transcribed by Niẓām al-Dīn, comprises 28 folios 

with 14 lines per page. It contains 39 selected sayings of the Prophet Muḥammad صلى الله عليه وسلم, 

each followed by a Persian explanation and illustrative narrative. Marginal glosses in 

Arabic and Persian are present throughout. Despite the title, the manuscript includes 

only 39 ḥadīths but appears textually complete. A metrical Punjabi translation of the 

ritual prayer  namāz  is appended at the end. 

First Paragraph: 

الرحمن   اللہ  بسم  بالخیر۔  وتمم  ولاتعسر  یسر  رب 

للمتقین   والعاقبۃ  العٰلمین  رب  للہ  الحمد  الرحیم۔ 
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۔امابعد   اجمعین  وآلہ  محمد  رسولہ  علی  ۃ  والصلو 

مسلمانان   ومشتھرتا  معتبر  حدیث  چہل  کردم  جمع 

 بخوانند ومنفعت گیرند 
Last Paragraph: 

پیغمبرفرمود   کہ  باشد  چنان  ببیند   صلى الله عليه وسلممعنی  یعنی 

وپارسائے   خامش ی  است  شدہ  اوراعطا  کہ  را  مردے 

بدانید کہ اور ا حکمت دادہ اند سزاوار رحمت حق  

 گشتہ است واللہ اعلم بالصواب۔ 
27. Miftāḥ al-Ḥikmat, a Persian verse treatise on traditional medicine  ṭibb  

by Darwīsh Muḥammad  Ḥakīm Amīn Ābādī, comprises 48 folios with 16 lines per 

page. Though the scribe and date of copying are unknown, the manuscript remains 

largely legible despite physical deterioration and worm damage. The handwriting 

alternates between nastaʿlīq and naskh scripts, with Persian marginal annotations 

offering commentary. The final portion is missing, indicating the manuscript is 

incomplete. 

First Paragraph: 

نامعدودم حکیمی را  بسم اللہ الرحمن الرحیم۔حمد 

انواع   دافع  کاملہ  بالغہ وصنعت  بقانون حکمت  کہ 

امراض ورافع اصناف اعراض است ودرود نامحصور  

شفا   و  است  امت  عیوب  طبیب  کہ  را  رسولی  

صدورملت است وعلی الہ وعترتہ اجمعین ۔ اما بعد  

ب  فقیر حقیر درویش محمد حکیم امین آباد مرید قط

الدین شکر گنج چون   فرید  الاقطاب حضرت شیخ 

خواست کہ رسالہ مختصر و مقالہ موجز اندرین فن  

 بطریق نظم منتظم نمائد۔  
Last Paragraph: 

 بیان می کنم قلت شیررا     بقول حکیمان باطن صفا  

 زانواع این رنج آردشفا     دوائش بگوئم ترابی بہا 

 بدہ چند مدت بشیر بقر     بکن زیزہ ٔ سحق باریک تر  

 بود قوت شیر گردد مزید     ازین رنج بالا شود ناپدید 
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 اگر مدتش زن بعمل آورد     ہمین فائدہ دوغ بز می دہد 

 شود در زنی شیر ازان بی شمار     اگر یوز ہ  ٔ جو خورد چند بار  

 ماندہ بود و در دیگر دیدہ شد۔    مفتاح الحکمت کہ در نسخہ منقول عنہ 

28. Manāqib-i Raḥamkār Bābā is a Persian hagiography authored by 
ʿAbd al-Ḥ akī m and transcribed by Faż l Ah mad  ʿafā ʿanhu , completed on 
Thursday, 18 Muh arram 1276 AḤ  15 August 1859 CE . It includes a 
detailed genealogy of Shaykh Rah amka r  d. 1063/1653 , tracing his 
lineage to Ima m Jaʿfar al-S a diq. The manuscript comprises 123 folios  246 
pages , with 14 to 19 lines per page, and is written in a clear, elegant hand. 
Section titles are in red ink. The manuscript is complete and well-
preserved, with minimal damage and consistently legible script. 
First Paragraph: 

الرحمن   اللہ  بالخیر۔بسم  وتمم  ولاتعسر  یسر  رب 

للمتقین    والعاقبۃ  العالمین  رب  للہ  الحمد  الرحیم 

پس   اجمعین۔  والہ  محمد  علے  والسلام  والصلوۃ 

کہ   عبدالحکیم   گوید  می  بررسول  وصلواۃ  ازحمد 

اووسیلہ جو بندہ است بسوئي خدا کریم کہ من ذیل  

 عصیان آلودہ دارم۔ 
Last Paragraph: 

ثم   محمدي  اللہ  خلق  خیر  علی  والسلام  الصلوۃ 

الصلوۃ والسلام علے الاصحاب وعترتہ نرجو رحمتک  

یا غیاث المستغیثین،  اکرمني بھدایتک وفضلک ونیل 

مرامي۔ تمت تمام شد متبرکہ مناقب حضرت رحمکار  

  ۱۲۷۶شھر محرم    ۱۸بابا قدس سرہ ۔ تحریر بتاریخ  

اب عاص ی  خط  دست  خمیس  روز  مقدس،  د   ہجری 

 فضل احمد عفی عنہ، تحریر شد۔  
29-30. Waz̤āʾif-i Kalīmī — Comprising Marqqaʿ-i Kalīmī and Kashkūl 
i. Marqqaʿ-i Kalīmī, a Persian work by Khwa jah Kalī mulla h Jaha na ba dī   d. 
1729 CE , was copied in Dhu  al-Qaʿdah 1299 AḤ  October 1882 CE  by an 
unknown scribe. The manuscript comprises 116 pages with 15 lines per 
page and includes Arabic invocations throughout. It is written in a clear, 
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legible hand, with section headings in red ink. Although the paper is 
brittle, it remains intact, and an indistinct seal appears at the end of the 
volume.  
First Paragraph: 

الکل   بک  الکل،   یاکل  الرحیم۔   الرحمن  اللہ  بسم 

الاقدم  تعینک  علی  صل  الکل۔  والیک  الکل  ومنک 

والمظھر الاتم لاسمک الاعظم ، اما بعد: ہر فائدہ کہ  

 مسطور درین اورا ق است بمنزلہ رقعہ ایست۔  
Last Paragraph: 

تمت بعون اللہ تعالی شانہ علی کتاب مستطاب مرقع  

و   الصلوۃ   و  تمام شد  نویس ی مسکین  نجام  شریف 

 السلام علی رسولہ و علی کل مقبولہ فقط۔ 
ii. Kashkūl, a Persian treatise by Khwa ja Kalī m Alla h Jaha na ba dī , was 
copied in Dhu  al-Qaʿdah 1299 AḤ  October 1882 CE  by an unknown 
scribe. It comprises 72 pages with 15 lines per page and includes Arabic 
expressions. The text is richly annotated, with red ink used for headings. 
Although ink spread has affected many pages, the content remains mostly 
decipherable. 
First Paragraph: 

علیہ   بہ  منہ  الحمد  الرحیم۔  الرحمن  اللہ  بسم 

والصلاۃمن لدیہ الیہ ۔اما بعد کشکولی کہ لقماتش  

 لطیفہ ربانیہ را قوت بخشد و نفس ناطقہ قوت  دہد۔  
Last Paragraph: 

دماغ   بالائی  رااز  نفس  گفتہ  رابدم  لاالہ  واگذاشتہ 

چپ   طرف  وبعدازان سوراخ  فرددآرد  وبدل  رسانید  

نیزمحکم ساختہ درحبس نفس بنشنید آنقدر  کہ بي  

نفس   گذاشتن  ووقت  دارد  رانگاہ   دم  باشد  کلفت 

دم   برداشتہ  بود  چپ  جانب  ہ  برپر  کہ  انگشتی 

د سردادن  رابآہستگی وتدریج بالااللہ سردہد کہ در رذ
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محمد   الا اللہ  موجود  ۔لاالہ  فقط  رسد  می  مضرت 

العقد    صلى الله عليه وسلمرسول اللہ   بشھر ذی  بعون اللہ  تمت  ۔قد 

 ہجری فقط۔    ۱۲۹۹
31-32: Waz̤āʾif — Containing Dalāʾil al-Khayrāt and Ḥiṣn al-Ḥaṣīn 
31. Dalāʾil al-Khayrāt 

This manuscript of Dalāʾil al-Khayrāt by Abū ʿAbd Allāh Muḥammad b. 

Sulaymān al-Jazūlī  d. 870/1465  is written in Arabic, with Persian explanatory notes 

throughout. Though the scribe and date of copying are unknown, the 105-page 

manuscript is neatly written, with key sections highlighted in red ink. It appears to 

have belonged to Mian Muḥammad Ḥusayn, who used it regularly for daily 

recitations and invocations. The text contains 15 lines per page. 

First Paragraph: 

الرحمن   اللہ  بسم  بالخیر۔  وتمم  ولاتعسر  یسر  رب 

الہ   وعلی  محمد  سیدنا  علی  اللہ  الرحیم۔وصلی 

للایمان   ھدانا   الذی  للہ  ۔الحمد  وسلم  وصحبہ 

والاسلام والصلوۃ علی محمد نبیہ الذی استنقذنا بہ  

 من عبادۃ الاوثان والاصنام ۔
Last Paragraph: 

م   واما  النبیین  خاتم  محمد  سیدنا  علی  اللہ  وصلی 

المرسلین وعلی الہ وصحبہ وسلم تسلیما ۔تمت بعون  

والحمد للہ علی ذلک حمد   توفیقہ  تعالے وحسن  اللہ 

 اکثیرا۔
32. Ḥiṣn al-Ḥaṣīn 

This manuscript of a work by Muḥammad b. Muḥammad b. Muḥammad al-

Jazarī al-Shāfiʿī  d. 833/1429  is written in elegant Arabic, accompanied by Persian 

glosses for clarification. Spanning 170 folios with 15 lines per page, it is bound 

together with Dalāʾil al-Khayrāt in a single volume and was likely copied by the 

same scribe. Red ink is used for section headings, and the script throughout is clear 

and easy to read, reflecting both aesthetic care and pedagogical intent. 

First Paragraph: 

بسم اللہ الرحمن الرحیم  وبہ نستعین ۔لاالہ الااللہ  

عدۃ للقائہ۔ اللھم صل علی سید الخلق محمد والہ  
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المسکین   الضعیف  الفقیر  ۔قال  وسلم  وصحبہ 

المنقطع الی اللہ الراجی من کرمہ ان ینجیہ من القوم  

الظالمین محمد بن محمد بن محمدا لجزری الشافعی 

 لطف اللہ تعالے بہ فی شدتہ۔ اما بعد:  
Last Paragraph: 

وباطنا وصلوتہ   وآخرا وظاہرا  اولا  والحمد للہ وحدہ 

علیہم   وسلامہ  وآلہ وصحبہ  محمد  الخلق  سید  علی 

الکتاب   تمت  ولکاتبہ  لمؤلفہ  اغفر  اللھم  اجمعین۔  

والحمد للہ علی ذلک حمد اکثیرا لاالہ الا اللہ محمد  

 رسول اللہ صلے اللہ علیہ وسلم ۔
IV: The Rare Books in the Library of Mian Muḥammad Ḥusayn Sialvi 
The library of Mian Muḥammad Ḥusayn Sialvi contains a notable collection of rare 

books and lithographs, reflecting his scholarly and devotional interests. Featuring 

ornate typography and traditional bindings, these works offer insight into the religious 

and intellectual context of their time. The following is a list of items from his 

collection.  

1. Āftāb-i Maʿrifat aʿnī Rubāʿiyāt-i Washshāq: Dīvān-i Washshāq, Lālah Rū 

Dardat-i Washshāq, muqaddima: Rām Rachpāl Siṅgh Shēdā Dihlavī, Kekstīn 

Press, 1919, pages: 200. 

2. Al-Adilla al-Qawāṭiʿ ʿalā Ilzām al-ʿArabiyya fī al-Tawābiʿ. Abū Muḥammad 

Abū Yalthūrī, Dār al-Shafaqa, Istanbul, Turkīyah, 1377/1977. 

3. Akhbār al-Akhyār fī Asrār al-Abrār wa-Majmūʿa al-Makātīb wa-al-Rasāʾil ilā 

Arbāb al-Kamāl wa-l-Faḍāʾil. Shaykh ʿAbd al-Ḥaqq Muḥaddith Dihlavī, 

Majtābaʾī, Delhi, 1332 AH, pages: 392. 

4. Amīr Ḥizb Allāh, Muḥammad ʿAbd al-Ghanī, Idārah Ḥizb Allāh, Jalālpur, 

Jhelum, 1384 AH. 

5. Anīs al-Wāʿiẓīn  Fārsī . Faqīr Allāh, Ṭabaʿ Muḥammadī, Lahore, 1295 AH, 

pages. 294. 

6. Anwār-i Shamsiyya. Munshī Amīr Bakhsh, Maṭbaʿ Mufīd-i ʿĀm Press, Lahore, 

1335/1916, first edition, pages: 224.  

7. Awrād-i Naṣīriyya. Khwāja Naṣīr al-Dīn Maḥmūd Chirāgh Dihlavī, Maṭbaʿ 

Mujtabāʾī; al-Maṭābiʿ Sayyid Muḥammad, Delhi, pages: 52.  

8. ʿAyn al-Faqr. Sulṭān Bāhū, ed. and trans. Mawlavī Muḥammad ʿAbd al-Sattār 

Ṭonkī, Taʿlīmī Printing Press, Lahore, pages: 198. 
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9. Badīʿ al-Jamāl, maʿah Naʿt Sharīf musammā bih Maḥbūb Lā-Yazāl  Punjābī . 

Miyān Muḥammad Bakhsh, Malik Dīn Muḥammad Tājir-i Kutub, Kashmīrī 

Bāzār, Lahore, 1337 AH, pages: 98. 

10. Bahār-i Sharīʿat. Muḥammad Amjad ʿAlī Aʿẓamī, Rifah-i ʿĀm Press, Agrah. 

Vol. 1-4. 

11.  Dīvān-i Farīdī. Khwājah Ghulām Farīd. 

12.  Dīvān-i Ḥāfiẓ  muntakhab . ed. Malik Naẓīr Aḥmad, Tāj Book Depot, Urdū 

Bāzār, Lahore. 

13.  Dīvān-i Ḥażrat Aḥmad Jām Zinda Pīl. Maṭbaʿ Nāmī Munshī Nawl Kishor, 

Kanpur, 1898, third edition, pages: 196. 

14.  Dīvān Ḥażrat Ghawth al-Aʿẓam  Fārsī , Shaykh ʿAbd al-Qādir Jīlānī, Maṭbaʿ 

Nawl Kishor, Kanpur, 1887, pages: 56. 

15.  Dīvān Ḥażrat Khwāja Muʿīn al-Dīn Chishtī  Fārsī . Khwāja Muʿīn al-Dīn 

Chishtī, Maṭbaʿ Nāmī Nawl Kishor, Kanpur, 1875. 

16.  Dīvān-i ʿIrfānī  Punjābī . Ilāhī Bakhsh Faqīr, tārīkh-i tadwīn: 1294 AH, pages: 

152. 

17.  Gulshān-i Pīr Siyāl  Punjābī . Fayż Aḥmad Ẓiyāʾī, Nigār Press, Lyallpur. 

18.  Gulzār-i Shāh Murād. ed. Qāżī Sirāj al-Dīn Khānpūrī, Jhelum, 1326 AH, pages: 

64. 

19.  Hādhā al-Sabīl al-Nijāt ʿan al-Bidʿa. Ḥusayn Ḥulmī ibn Saʿīd Istanbulvī, 

Maṭbūʿa Istanbul, Turkīya, 1397/1977. 

20.  Hādī, yaʿnī Sharḥ-i Zarrādī. Muḥammad Zakariyyā, Ḥijāzī Press, Lahore. 

21.  Hindī wa Fārsī Āmīz. ed. Qāżī ʿAbd al-Karīm, Maṭbaʿ Karīmī, Bombay, pages: 

32. 

22.  Ḥujjat al-Islām  Masāʾil al-Islām . ed. Munshī Gulāb Siṅgh, Mufīd-i ʿ Ām Press, 

Lahore, pages: 16. 

23.  Al-Ifāḍāt al-Saniyya, al-muqallab Fatāwā-i Mehrīyya. Pīr Mehr ʿAlī Shāh, ed. 

Mawlānā Fayż Aḥmad, Civil and Military Press, Rawalpindi, 1962, pages: 320. 

24.  Inshāʾī Khirad Afroz ba-Zabān-i Urdū. Munshī Qamar al-Dīn Khān, Hōr Press, 

Lahore, pages: 2. 

25.  Intikhāb-i Manāqib-i Sulaymāniyya. ʿ Abd al-Jabbār, Maṭbaʿ Ḥamīdiyyah Steam 

Press, Lahore, 1325 AH, pages: 200. 

26.  Jadhbāt-i Saʿīd. Muḥammad Saʿīd, Taʿmīr Printing Press, Rawalpindi, pages: 

178. 

27. Kachī Rūtī  Punjābī . Ḥājī Chirāgh Dīn, Sirāj al-Dīn, Tājirān-i Kutub, Lahore, 

pages: 20. 

28. Karīmā Jalī Qalam. Saʿdī Shīrāzī, Maṭbaʿ Saʿīdī, Karachi.  

29. Khātam-i Sulaymānī: Malfūẓāt Khwāja Shāh Sulaymān wa Khwāja Allāh 

Bakhsh Taunsvī. Mawlavī Allāh Bakhsh Khān Multānī, Maṭbaʿ Khādim al-

Taʿlīm Steam Press, Lahore, pages: 260. 

30.  Lailā Majnūn-i Niẓāmī. Shaykh Niẓāmī Ganjavī, Maṭbaʿ Nāmī Munshī Nawl 

Kishor, 1302/1885, pages: 112.   
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31.  Mā Lā Budda Minhu. Qāżī Muḥammad Thanāʾ Allāh, Maṭbaʿ Nāmī Munshī 

Nawl Kishor, Lucknow. 

32.  Majmūʿa Manẓūr-i Khudā. Ḥāfiẓ Channān al-Dīn, Muḥammad Ṣūbah & Sons, 

Lahore, pages: 6. defective at the end. 

33.  Maqāmāt-i Ḥarīrī maʿ al-Ḥāshiya al-Jadīda. ed. Mawlavī Muḥammad Idrīs 

Kāndhlvī, Jayyid Barqī Press, Delhi. 

34.  Marām al-Kalām fī ʿAqāʾid al-Islām  ʿArabī . Mawlavī ʿAbd al-ʿAzīz al-

Farhārawī, Gulzār-i ʿĀlam Press, Lahore, nāshir: Maktaba al-Salafiyya, 

Qadīrābād, Multan, pages: 95. 

35.  Mī Bāyad Shunīd  Fārsī . Muḥammad ʿAlī Rifʿat ibn ʿAtīq Allāh Khān al-

Ḥusaynī al-Wāsiṭī, Maṭbaʿ Munshī Nawl Kishor, Kanpur, 1880, pages: 15. 

36. Mirʾāt al-ʿĀshiqīn  Fārsī , Muḥammad Saʿīd, Maṭbaʿ Muṣṭafāʾī, Lahore, 1302 

AH/ 1885 CE, Pages: 251. 

37.  Mirʾāt al-Ḥaqāʾiq: Kitāb Asrār-i Sharīʿat  Urdū , vol. 3. Mawlavī Muḥammad 

Fażl Khān, pages: 482.  

38.  Mirʾāt al-Sālikīn  Urdū , Mawlavī Muḥammad Imām al-Dīn, Mēkī Press, 

Gujrānwālah, 1312 AH, pages: 184. 

39.  Mīzān al-Ṭibb maʿa Rasāʾil Dīgar  Fārsī . Munshī Anwār Ḥusayn Taslīm, 

Maṭbaʿ Nāmī Nawl Kishor, 1870, pages: 308. 

40.  Mūjiz. ʿAlī ibn al-Khurram al-Qurashī, trans. Ḥakīm Fażl Aḥmad Anṣārī, 

Maṭbaʿ Nāmī Munshī Nawl Kishor, 1304/1887, pages. 228. 

41. Mukammal Tadhkira al-Wāʿiẓīn. Mawlavī Muḥammad Jaʿfar Ḥanafī, Maṭbaʿ 

Public Printing Press, Lahore, second edition, pages: 480. 

42.  Mukhtaṣar-i Fārsī wa Hindustānī Farhang. ed. Qāżī ʿAbd al-Karīm, Maṭbaʿ 

Karīmī, Bombay, 1320 AH, pages: 14. 

43. Nafḥāt al-Maḥbūb  Fārsī . Mawlavī Muḥammad ʿAbd al-Raḥīm, Bilālī Steam 

Press, Sādhurah, Rawalpindi, 1327 AH. pages: 172. 

44.  Nām-i Ḥaqq. Mawlavī Ashraf al-Dīn Bukhārī, Maktaba Ṣiddīqiyya, Multān. 

45. Naqūsh-e-Raʿnā: Mawsūm Marqqaʿ Khaṭṭātī, Ibn Kalīm, Kalīm Art Press, 

Multan, 1978, Pages: 96. 

46.  Niṣāb-i Ṣibyān  Fārsī . Maṭbaʿ Munshī Nawl Kishor, Kānpūr, 1874, pages: 30. 

47.  Pandnāma. Shaykh Farīd al-Dīn ʿAṭṭār, Maṭbaʿ Saʿīdī, Karachi. 

48.  Qaṣaṣ al-Muḥsinīn Kalān, Gulzār-i Yūsuf. Mawlavī Ghulām Rasūl, Shaykh 

Ghulām Ḥusayn & Sons, Lahore, pages: 300. 

49.  Raqʿāt-i Baydil  Fārsī . Mīrzā Baydil, Maṭbaʿ Nāmī Nawl Kishor, 1885, pages: 

138. 

50.  Rawshandak maʿa Risāla Fayż-i ʿĀm musammā bihi Ṭuhhur Mutakhallil  

Punjābī Shāʿirī . Mawlavī Fard Faqīr, Mufīd-i ʿĀm Press, Lahore, 1320/1906, 

pages: 32. 

51.  Risāla Muʾayyid al-Qurʾān  Urdū . Mawlavī ʿAlī Bakhsh Khānsāb Bahādur, 

Maṭbaʿ Nāmī Nawl Kishor, Lucknow, 1290/1873, pages: 52. 

52. Risāla Rafʿ-i Sabāba  Arabic text with Persian translation . Mullā ʿAlī Qārī, 

Mufīd-i ʿĀm Press, Lahore, pages: 16. 



 Al-Qalām  Chemical Methods for Halal Food Authentication: From Theory to Practice  

     33 |                      Volume: 30, Issue: 1, 2025 

 

53.  Ṣalāt al-Raḥmān, tarjama Maniyyat al-Muṣallī  Urdū . trans. Ḥāfiẓ ʿAbd al-

Raḥmān ibn Ḥāfiẓ Ḥassān al-Dīn, Maṭbaʿ Muṣṭafāʾī, Lahore, 1909, pages: 108. 

54.  Safīna al-Awliyāʾ  Fārsī , Muḥammad Dārā Shikūh, Maṭbaʿ Nāmī Munshī Nawl 

Kishor, 1884, pages: 216. 
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Maṭbaʿ Nāmī Munshī Nawl Kishor, Lucknow, 1884, pages: 50. 

56.  Sukhandān-i Fārs. Mawlavī Muḥammad Ḥusayn Āzād, Ittiḥād Press, Lahore, 

1950, second edition, pages: 292. 

57.  Takmila Siyar al-Awliyāʾ  Fārsī . Khwāja Gul Muḥammad Aḥmadpūrī, Maṭbaʿ 

Rażvī, Delhi, 1312 AH, pages: 238. 
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Mawlavī Muḥammad Dīn, Ḥamīdiyya Steam Press, Lahore, pages: 518.  

59. Taʿrīf-i ʿAzīziyya  Qawānīn-i ʿIlm-i Ṣarf o Naḥw . ed. Qāżī ʿAbd al-Karīm, 

Maṭbaʿ Karīmī, Bombay, pages: 29. 

60. Tārīkh-e-Adab-e-Urdū, Rām Bābū Saksīnah, Urdu trans. Mirzā Muḥammad 

ʿAskarī, Maṭbaʿ Munshī Nawl Kishor, Lucknow, Third Edition. 

61.  Tarjama Dastūr al-ʿIlāj  Urdū . Sulṭān ʿAlī Ṭabīb Khurāsānī, Maṭbaʿ Nāmī 

Munshī Nawl Kishor, Lucknow, pages: 760. 

62.  Tarjama Fatḥ al-ʿAzīz, Pārah Tabārak alladhī  Urdū . Shāh ʿAbd al-ʿAzīz, ed 

and trans. Muḥammad Ḥasan Khān Muṣṭafā Abādī Rāmpūrī, Maṭbaʿ Majīdī, 

Kānpūr, 1331/1913, pages: 556. 

63. Al-Ustād al-Mawdūdī wa-Shayʾun min Ḥayātih. Muḥammad Yūsuf al-Binnūrī, 
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Conclusion 
In this paper, we have offered a brief introduction to Mian Muḥammad 

Ḥusayn Sialvī and the library he built in Sial Sharif, District Sargodha—a collection 

that still survives, at least in part. Mian Muḥammad Ḥusayn had a deep and abiding 

love for classical Islamic learning, Sufism, poetry, and traditional medicine. His 

library once held many rare works in Arabic, Persian, and Punjabi, reflecting the 

richness of his intellectual world. Tragically, much of this collection was lost in the 

1992 flood. Yet more than thirty manuscripts survived, and they are now preserved 

with care by the present author. This study has described those manuscripts and 

provided a list of sixty-four rare books and lithographs that once formed part of this 

remarkable archive. By documenting these materials, we hope to spark interest in 

further research. These texts—whether in Arabic, Persian, or Punjabi, in prose or 

verse—offer valuable windows into Islamic thought, regional culture, and historical 

memory. They deserve to be read closely, edited critically, and shared more widely, 

so that the legacy of Mian Muḥammad Ḥusayn and his intellectual world can continue 

to inspire future generations. 
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